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It is Finished vs. Decisionism 

 
 
 
 
 



 

 vi  

 
 
 
 
 
 
 
 
 



 

 

Prologue 
There are moments when reform is no longer enough. 
You can repair the cracks. You can reinforce the 
walls. You can repaint the structure and give old 
things new names. You can hold conferences, launch 
movements, reorganize ministries, and call people 
back to forgotten doctrines. But there comes a 
moment when the problem is not what has happened 
around the dam. 
 
The problem is the dam itself. 
For centuries, the river of the gospel has been 
obstructed by the accumulated traditions of men. One 
generation built upon another. Systems became 
institutions. Institutions became traditions. 
Traditions became sacred. And eventually, what men 
built around the gospel began to obscure the 
simplicity and finality of the gospel itself. 
 
The Protestant Reformation broke open the walls of 
medieval religion and recovered truths that had been 
buried beneath centuries of ecclesiastical authority. 
Scripture alone. Grace alone. Faith alone. Christ 
alone. To God alone be the glory. 
 
But the Reformation did not end man's desire to add 
something of himself to the finished work of Christ. 
Slowly, another wall was built. 
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The language changed, but the impulse remained. 
Salvation increasingly came to be presented as 
something waiting upon the decisive action of man. 
“Christ had done His part; now the sinner must do 
his”. “The cross accomplished something, but man's 
decision would make it effective”. The emphasis 
gradually moved from what Christ accomplished to 
what the sinner must do. 
 
And so, another dam rose across the river of grace. 
Behind that dam stand centuries of religious 
language, methods, invitations, formulas, and 
traditions. They have been repeated so often that 
questioning them can sound like questioning 
Christianity itself. 
 
But there is a declaration older than all of them. 
A declaration spoken before our denominations 
existed, before our movements were organized, 
before our evangelistic methods were invented. 
From the cross came the cry: 
“It is finished.” 
 
Not almost finished. 
Not finished if man completes it. 
Not I have done My part; now you must do yours. 
Finished. 
 
That declaration must once again be allowed to 
thunder through the Church. 
This is not a call to repair the dam. 
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It is not another attempt to rearrange the stones. 
It is time to break it. 
Let the accumulated traditions of men be measured 
against the testimony of Scripture. Let every religious 
formula be brought before the finished work of 
Christ. Let everything that places the decisive cause 
of salvation in the will of man be examined beneath 
the blazing light of sovereign grace. 
And let the river run again. 
 
This is The Last Reform. 
Not another reform of institutions. 
Not another reform of denominations. 
Not another religious movement built around men. 
A reform centered upon one glorious, unalterable, 
eternal declaration: 
IT IS FINISHED. 
 

It’s time to break the dam. 
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I, Joshua 
I used to think righteousness was a posture I had to 
hold with clenched fists: chin up, shoulders squared, 
breath measured, always bracing for the next 
command. Stand righteous. Stay clean. Keep short 
accounts. And the command that hovered over 
everything, the word that haunted my prayers and 
hollowed my sleep, was “repent”. Repent to be 
forgiven. Repent until you feel it. Repent until you 
mean it. Repent until heaven is satisfied. I did not yet 
know that God is not a taskmaster with a quota, but a 
Father with a gift. 
 
What can I do to stand righteous in the sight of God? 
At seventeen I answered my own question with a 
bitterness that tasted like honesty: Repent? I cannot. 
I will not be a hypocrite; I’m leaving church. It wasn’t 
a dramatic rebellion as much as an exhausted refusal. 
I had learned the language of confession, the 
choreography of sorrow, the public and private ways 
to look contrite. But the more I tried to perform 
repentance, the more counterfeit it felt. I could force 
tears; I could not force life. I could rehearse phrases; 
I could not resurrect a heart. 
 
For twelve years I struggled with what I thought was 
my responsibility to repent. Every altar call sounded 
like a verdict. Every sermon turned into a mirror that 
accused me of being the wrong kind of person. I tried 
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to repent because I feared punishment, then because 
I feared being found out, then because I feared I had 
crossed some invisible line beyond which God would 
finally be done with me. That fear is a terrible tutor. 
It teaches you to hide, to bargain, to compare, to 
pretend. It does not teach you to love. 
 
The gospel I was given—at least the one I heard 
through my anxious filters—was simple and 
crushing: repent to be forgiven. Forgiveness was the 
reward for sufficient sorrow. Mercy was something 
you could trigger if you learned the right combination 
of grief and resolve. The problem was that my resolve 
came in waves and my grief came with strings. I 
would promise change on Sunday, and by Tuesday I 
would be staring at the same familiar wall, wondering 
whether I was even capable of wanting what God 
wanted. I began to suspect that I was locked outside 
the kingdom not by my sin alone, but by my inability 
to generate the one currency heaven required. 
 
By twenty-nine the struggle had ripened into despair. 
I was not living in open defiance; I was living in quiet 
defeat. I had enough theology to be miserable, 
enough conscience to be haunted, and enough pride 
to keep trying. One night the pretense finally cracked. 
I cried out, not as a religious man polishing his 
resume, but as a drowning man gulping for air: 
Father, I’m sliding down to hell, and I can’t repent; 
have mercy on me. 
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I did not hear thunder. I did not see a sign written 
across the sky. But I heard a voice with a weight that 
silenced all my internal arguments. It said, Fix your 
eyes on Christ. Not fix your habits. Not fix your story. 
Not fix your reputation. Fix your eyes on Christ. The 
directive was both gentler and more absolute than 
anything I had heard before. It pulled the spotlight off 
my efforts and set it on a Person. 
 
So I made the same plea, now addressed to the One I 
had spent years treating as an idea: Lord Jesus, I’m 
sliding down to hell, and I can’t repent; have mercy 
on me. There are moments when a sentence becomes 
a door. Mine opened immediately, and I found myself 
in a vision that carried the atmosphere of a 
courtroom—solemn, orderly, final. 
 
Jesus was there, seated at a desk, dressed in a black 
robe. The image startled me, not because it made Him 
cold, but because it made Him official. This was not 
the Jesus of sentimental paintings. This was Judge 
and Advocate in one, the embodiment of law fulfilled 
and mercy enacted. I felt, in that moment, that the 
case of my life was not being debated by distant 
angels. It was being handled by Him. 
 
He lifted a gavel and slammed it on the table. The 
sound was not rage; it was resolution. And He spoke 
a sentence that did not wobble with conditions: 
“Forgiven for time and eternity”. Not forgiven until 
you stumble again. Not forgiven until you fail the 
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next test. Not forgiven on a temporary contract 
renewed by performance. Forgiven for time and 
eternity. 
 
And repentance was born in my heart. 
That phrase may sound strange to ears trained to think 
of repentance as something you manufacture, but I 
can find no better words. Repentance did not arrive 
as a whip; it arrived as a miracle. The moment 
forgiveness was declared, something in me turned. 
Not because I had finally produced enough sorrow, 
but because the weight of condemnation lifted and I 
could breathe. It was as if the heart I had been trying 
to sculpt with fear simply softened under mercy’s 
gaze. 
 
Like lightning, a revelation came: repentance must be 
granted. I had treated it as my contribution to 
salvation, my price of admission, my proof of 
sincerity. But in that courtroom, I realized repentance 
is not the payment; it is the fruit. It is not a lever you 
pull to make God kind. It is a gift God gives when 
kindness has already come. The kindness of God 
leads to repentance, not the other way around. 
 
Since then, I have been crying from rooftops, in 
conversations and quiet prayers and pages like these: 
“Believe to be saved” is the everlasting gospel, not 
“repent to be forgiven”. I am not arguing against 
repentance; I am arguing against counterfeit 
repentance—repentance as currency, repentance as 
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self-salvation, repentance as a ladder built from 
shame. Faith is the hand that receives. Repentance is 
the turning that follows receiving, the reorientation of 
a heart that has been met by grace. 
 
A forgiven sinner is still a sinner, and sinners will not 
enter the kingdom of heaven. That sentence used to 
terrify me; now it steadies me. Salvation is not God 
pretending we are fine. Salvation is God making us 
new. To be saved we must be justified, declared 
righteous, not merely excused. And justification 
comes by faith. Faith is not mental gymnastics or 
religious optimism; it is trusting the verdict Christ has 
already secured. 
 
Why was I saved then? Because I asked. That is the 
scandal of grace. I did not arrive with a polished 
repentance in my hands. I arrived with need. I arrived 
with honesty. I arrived with a plea. And heaven 
answered a plea. 
 
That is what the thief on the cross did—he asked. He 
had no time to repair his past, no opportunity to pay 
back what he had stolen, no chance to join a church 
or prove his sincerity through years of disciplined 
change. He turned his head toward Jesus and 
appealed to Him. The Lord did not answer with a 
demand: You must repent. He answered with a 
promise: “Today you will be with me in Paradise”. 
Salvation is for the asking, and Jesus alone has the 
copyright on salvation. Not my willpower. Not my 
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pedigree. Not my ability to generate the proper 
emotional temperature in prayer. Ask away! Ask with 
trembling. Ask with clarity. Ask with the last breath 
of a failing self-salvation project. The doorway is not 
guarded by your performance; it is guarded by His 
finished work. 
 
This is the essence of this book: repentance must be 
granted. If you are waiting to feel qualified before 
you come, you will wait forever. If you are waiting to 
conquer every habit before you dare to pray, you will 
stay trapped in the cellar of yourself. But if you will 
fix your eyes on Christ and ask for mercy, you will 
find, as I did, that the Judge Himself has already 
prepared the verdict, and that the sound of the gavel 
is not the end of hope but the beginning of a new 
heart. 
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Chapter One                      
the Original Lie 

A civilization can be set on fire with a match no wider 
than a fingernail. A home can be gutted by a spark 
that seemed too small to fear. So, it is with sentences. 
Some lines of speech are not merely information; 
they are seeds. They fall into the soil of the heart, and 
they grow into forests that later feel inevitable. It is 
astonishing how small a sentence can be, and yet how 
vast a ruin it can create. 
In the garden, under the gentle cover of innocence, 
one short promise slipped like a glimmering dagger 
between truth and trust: 
 
 “Ye shall be as gods.” That was all it took for the 
first fracture of the human heart. What began as a 
whisper has grown into a world-sized echo. It repeats 
through philosophies and technologies, through 
slogans and self-help sermons, and yes, even through 
pulpits: you can save yourself; you can choose your 
own way; you can be the author of your destiny. The 
original lie has simply been dressed in modern 
language. 
 
When we speak of salvation as an act of the will, 
when we speak as though human decision is the 
engine and God’s mercy the accessory, we are not 
teaching good news. We are only retweeting the 
serpent. And the tragedy is not merely that the lie is 
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ancient. The tragedy is that it still sounds like dignity. 
It still sounds like empowerment. It still sounds like 
hope. 
 

Retweeting the Lie 

The modern “gospel” sounds innocent enough: 
“Make a decision, it’s an act of the will.” It fits on a 
bumper sticker and slides easily into an altar call. It 
can be shouted over music at a youth rally, stitched 
into a testimony, printed on a tract. It flatters. It 
dignifies. It makes the sinner feel central and 
powerful at the very moment when he most needs to 
be broken and stilled before God. The sentence offers 
agency but withholds honesty. It suggests the will is 
free, while ignoring that the will is fallen. 
The original lie did not begin with gross rebellion. It 
began with spiritual flattery. “Ye shall be as gods” 
was not merely a promise of power; it was a promise 
of autonomy, of self-definition. It declared that the 
creature could stand beside the Creator as an equal 
voice, that the clay could rise from the potter’s wheel 
and announce its own design. This is why the lie fits 
so comfortably inside religious language today. It 
does not need to deny God; it only needs to move 
Him from the throne to the side, from absolute 
Sovereign to helpful assistant. 
 
Return to Eden and notice the order of the deception. 
The command of God was clear and simple: “In the 
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day thou eatest thereof, thou shalt surely die.” This 
was not suggestion but declaration, not an opinion 
but a sentence. Into that clarity slithered a 
contradiction: “Ye shall not surely die.” The serpent 
did not begin with an invitation; he began with denial. 
He first shattered confidence in God’s word and then 
painted a new path to life. After he denied the 
consequence, he offered an upgrade: “For God doth 
know… ye shall be as gods.” 
First, God is portrayed as withholding. Second, His 
word is portrayed as questionable. Third, man is 
portrayed as capable of rising higher without Him. 
That pattern is the bones beneath the skin of modern 
human-centered religion. The church, anxious for 
visible results, begins to see God’s sovereignty as a 
hindrance to growth. The straight reading of 
Scripture feels too narrow, too slow, too offensive to 
pride. So, we slide into the serpent’s cadence: surely 
it cannot be so absolute, so particular, so dependent 
on divine initiative. Surely man must be granted a 
controlling vote. 
 
Here is the nerve we must touch, even if it makes the 
reader flinch. When we present salvation as hinging 
on human decision, we betray the same fear that Eve 
felt: the fear that God’s way is not enough, that His 
command will rob us, that His sovereignty will be 
bad for us. And so, we hurry to rescue God from His 
own authority. We soften the edge of His holiness 
and pad the sharpness of His grace. 
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 We craft an invitation that centers the sinner’s will, 
because we believe the sinner’s pride is easier to 
reach than his graveyard heart. 
 
But Scripture will not bow to our arrogance. It speaks 
of man as dead in trespasses and sins, not merely sick. 
It speaks of hearts of stone, not clay that only needs 
a nudge. It speaks of God granting repentance, 
opening hearts, drawing sinners, shining light into 
darkness. In this light, the modern slogan sounds thin, 
like a paper sword waved at a real enemy. If the will 
is a prisoner chained within a dead heart, then merely 
commanding it to act is spiritual theater, not spiritual 
power. 
 
The lie “Thou shalt be as god” has not vanished. It 
has migrated into our evangelism. It says to the 
unregenerate, “You hold the key. Heaven waits upon 
your choice. Christ has done all He can; the next 
move is yours.” The sinner is quietly enthroned as the 
final cause of his own salvation. The cross is 
stretched out as opportunity, not triumph. Grace is 
reduced to offer, not power. God is rendered eager 
but helpless, hopeful but handcuffed, watching at the 
edge of the stage for the almighty human will to 
finally applaud. 
 
Yet the gospel of Scripture speaks with a different 
thunder. It declares that salvation is of the Lord from 
first stirring to final perseverance. It proclaims that 
the new birth is not of blood, nor of the will of the 
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flesh, nor of the will of man, but of God. This is not 
poetic exaggeration; it is assault on the core of the 
original lie. Where the serpent said, “You shall be as 
gods,” the gospel replies, “You shall be made 
children of God by a birth you cannot manufacture.” 
Where the serpent offered autonomy, the gospel 
offers adoption. Where the serpent exalted human 
will, the gospel crucifies it and raises it under a new 
Master. 
 
Still, the counterfeit remains attractive because it 
sounds cooperative. We are tempted to say, “God has 
done ninety-nine percent, and you must now do the 
final, decisive one percent by choosing Him.” It 
sounds fair. It sounds balanced. But fairness is not the 
measure of truth. The question is not, “Does this 
satisfy the modern sense of equity?” The question is, 
“Does this sentence echo the serpent or the Savior?” 
To attribute the decisive power to our will, even by a 
sliver, is to place the lever of destiny back into human 
hands. It is to smuggle Eden’s rebellion into the 
sanctuary. 
 
This book as a whole is a call to The Last Reform—
a return not merely to old phrases, but to the old 
throne. Chapter by chapter we are tracing how 
human-centered religion has quietly rebuilt the 
Tower of Babel under the banner of Christ. In the 
chapters ahead, we will examine how this same lie 
infiltrates worship, discipleship, and mission, until 
the entire Christian life becomes a performance of 
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self-salvation with religious lighting. But here, at the 
foundation, we must see that the reformation we need 
is not cosmetic. It is not about adjusting methods; it 
is about surrendering crowns. God’s glory is the 
blazing center. This chapter exposes what competes 
with that center: the stubborn myth of the sovereign 
self. 
 
And yet the retweet, “Make a decision, it’s an act of 
the will,” does contain a fragment of truth, and that is 
why it is so dangerous. The Scriptures do command 
us to repent, to believe, to turn, to come. The gospel 
summons every faculty of man—mind, affections, 
and yes, will. The human will really does move. But 
the crucial question is this: what moved the will? 
Who woke it? Who loosened its chains? Who turned 
its hatred into hunger? Grace did. If we answer, “The 
sinner did this by himself,” we have returned to the 
garden. We have believed that humanity holds within 
itself the power to rise Godward. 
 
The truth is more humbling and more beautiful. The 
sinner’s deciding is the fruit, not the root. The will’s 
turning is the echo, not the first sound. When the 
heart of stone is sovereignly replaced with a heart of 
flesh, decision blooms as a living branch from a 
living root. Faith is commanded, yes, but it is also 
gifted. Repentance is required, yes, but it is also 
granted. Heaven’s mercy is not a helpless invitation; 
it is a royal invasion. 
 



 

 13 

To see this is to feel the original lie losing its grip. 
We do not come to Christ as little deities exercising a 
divine right to choose. We come as beggars whose 
hands were opened by grace, as corpses raised, as 
rebels disarmed, as prodigals carried home on 
shoulders stronger than our resistance. The will bows 
because the King has conquered. The decision is real, 
but it is not ultimate. Only One can claim that place. 

 

The Red Line 

Who needs sovereign grace if fallen man possesses 
within himself the decisive ability to choose Christ? 
If I can stand independently before Christ, exercise 
an autonomous will, choose Him, and thereby 
determine my eternal destiny, then what exactly has 
grace done? God may call. Christ may die. The Spirit 
may persuade. The gospel may be proclaimed. But 
according to the gospel of decision, none of it 
determines the outcome. I do. My decision becomes 
the final cause. My will becomes the deciding vote. 
 
And Christ must honor my choice  
And then the testimony inevitably becomes man-
centered even when it uses Christian words: “I was 
saved ten years ago when I made my decision.” The 
grammar reveals the theology. The subject is I. The 
decisive verb is made. The cross becomes a tool in 
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my hand, not a throne over my life. It is a subtle form 
of boasting that can wear the mask of gratitude. 
 
But the gospel points first to an event outside of me. 
Christ died. Christ shed His blood. Christ offered 
Himself once. Christ accomplished redemption. 
Christ declared, “It is finished.” My faith did not 
finish His work. My repentance did not finish His 
work. My surrender did not finish His work. My 
decision did not finish His work. He finished it. Faith 
receives Christ; it does not complete Christ. That is 
the distinction the Church must recover if she would 
be healed of her addiction to autonomy. 
 
This is not an argument against preaching, or 
pleading, or commanding all men everywhere to 
repent. It is an argument against moving the weight 
of salvation off the shoulders of the Redeemer and 
onto the trembling fingers of the sinner. The call to 
believe is real. The responsibility is real. The guilt of 
rejecting Christ is real. But the power that creates 
faith is not the same as the duty to exercise it. The 
command reveals what we owe; grace provides what 
we lack. If we confuse those, we do not merely adjust 
a detail. We change the kind of gospel we are 
announcing. 

The Sacrament of Decision 

Rome surrounded salvation with sacraments 
administered through the Church. Evangelicalism 
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protests that system, and rightly so. But 
evangelicalism must have the courage to examine 
whether it has created a sacrament of its own: the 
Decision. 
 
Come forward. Raise your hand. Repeat this prayer. 
Invite Jesus into your heart. Make your decision. 
Choose to follow Christ. The outward forms vary, 
and many of them have been used with sincere desire 
to see souls saved. But the danger appears whenever 
the human act becomes the decisive transaction—the 
moment upon which the saving work of Christ 
supposedly waits. Then the “altar call” becomes an 
evangelical sacrament. 
 
The minister administers the invitation. The sinner 
performs the act. The decision becomes the defining 
moment, the hinge, the line in the sand that secures 
eternity. And afterward the testimony is, “That was 
the day I decided.” There is often no mention of union 
with Christ, no mention of regeneration, no mention 
of a heart made new. Assurance is fastened to a 
memory of an act rather than to the present reality of 
Christ’s ongoing grip. 
 
Do not misunderstand the critique. There is a holy 
place for public confession, for baptism, for 
accountability, for earnest prayer. But when the 
outward act is treated as the saving mechanism, we 
are back in a sacramental system with a different 
costume. We have not escaped human mediation; we 
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have replaced Rome’s priestly rites with our own 
ritual of choosing. We have taken the mystery of new 
birth and reduced it to a moment we can schedule 
between the second song and the final chorus. 
 
Where, then, is the boast of the gospel? “God forbid 
that I should glory, save in the cross of our Lord Jesus 
Christ.” The sacrament of the faith is not my decision. 
Its great declaration is: IT IS FINISHED. The cross 
is sufficient. The blood is sufficient. Christ is 
sufficient. Grace is sufficient. And faith itself gives 
man no ground for boasting, because salvation is “by 
grace… through faith; and that not of yourselves: it 
is the gift of God: not of works, lest any man should 
boast.” 
The serpent does not need a new lie; he only needs a 
new preacher. Sometimes he wears the collar of 
academia, and sometimes he wears the hoodie of a 
modern influencer. Sometimes he whispers through 
the respectable tones of tradition, and sometimes he 
shouts through loudspeakers and smoke machines. 
But the payload is the same: place man at the center 
and call it spirituality. 
 

I, Joshua, Cry Wolf 

Therefore, I will cry wolf to the Church and to the 
world at large. Not quietly. Not apologetically. But 
from the rooftops. We live in an age that mistakes 
volume for authority and sincerity for truth, and the 
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Church has often been trained to applaud whatever 
produces immediate visible response. But Jesus 
warned, “For there shall arise false Christs, and false 
prophets, and shall shew great signs and wonders; 
insomuch that, if it were possible, they shall deceive 
the very elect.” 
IF IT WERE POSSIBLE. Those words matter. Christ 
did not deny the power of the deception. He declared 
the security of His elect. The deceiver is capable, but 
God is greater. The lie may be persuasive. The 
preacher may be charismatic. The crowds may 
number in the millions. The signs may astonish. The 
invitation may sound compassionate. The language 
may sound Christian. The name of Jesus may even be 
upon its lips. But the Spirit of grace draws a red line 
in the sand: Who saves? God or man? Grace or 
autonomous will? Christ’s accomplishment or man’s 
decisive contribution? 
 
“So, then it is not of him that willeth, nor of him that 
runneth, but of God that sheweth mercy.” There is the 
red line. The Church must stop measuring a gospel 
by the size of its crowds, the fame of its messenger, 
the sincerity of its invitation, or the number of people 
who walked forward. Measure it against the 
everlasting gospel. Measure it against the cross. 
Measure it against grace. Measure it against the 
declaration: “It is finished.” 
 
And wherever the glory that belongs to Christ has 
been transferred to the sovereignty of human 
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choice—depart from it, children of God. Do not fear 
the truth. Do not fear the loss of traditions. Do not 
fear discovering that something practiced for 
generations must be abandoned. Christ Himself said, 
“Ye shall know the truth, and the truth shall make you 
free.” Freedom does not come by enthroning the will; 
it comes by killing the idol of self and living under a 
better King. 
 
The deceiver may approach the line. He may rage 
against the line. He may imitate everything 
surrounding the line. He may adopt the vocabulary of 
grace while smuggling in the mechanics of 
autonomy. But he cannot erase what God has written: 
“Not of him that willeth.” “Not… of the will of man.” 
“No man can come to me, except the Father… draw 
him.” And above them all stands the declaration 
against which every gospel of human self-salvation 
finally breaks, like a wave against a rock: 
 
IT IS FINISHED. 
If that sentence is true—and it is—then the center of 
the Christian message is not what you can do for God, 
but what God has done for you in Christ. The center 
is not the strength of your hand, but the strength of 
His nail-pierced grip. The center is not the proud 
moment when you took the final step, but the mercy 
that carried you when you were unwilling, unable, 
and dead. 
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This is why The Last Reform must begin with the 
dethroning of man and the re-enthroning of God. Not 
as a mood, not as a slogan, not as a preference in 
theological taste, but as a return to reality. The throne 
is not empty, and it was never offered to us. The 
serpent offered it as bait; modern religion sometimes 
offers it as strategy. Yet heaven calls the Church back 
to worship, back to humility, back to the sheer 
scandal of grace. 
 
In the end, the question is painfully simple. When the 
sinner believes, who gets the final glory? When the 
rebel comes home, who gets the last word? When the 
dead live, who gets the praise? If the answer is 
anything other than God alone, we have not merely 
made an error of emphasis. We have repeated the first 
lie in a new dialect. 
 
So let the Church speak again with apostolic 
bluntness and poetic awe. Let her evangelism refuse 
the flattery of Eden. Let her preaching refuse to 
bargain with human pride. Let her worship be 
cleansed of man-centered triumphalism. Let her 
testimonies begin where Scripture begins -with 
Christ, with the cross, with the mercy that raises the 
dead. And let every heart, whether converted 
yesterday or preserved for decades, learn again to 
bow low at the feet of the only Savior who can say, 
without exaggeration, without assistance, without 
remainder: It is finished. 
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Chapter Two                                
the Great Apostasy 

Every story of deception begins with something that 
looks like relief. The weary traveler sees a lamp in a 
window and assumes warmth waits inside. The 
frightened citizen hears the promise of order and 
imagines safety. In the history of the church, the great 
apostasy did not arrive wearing horns and 
announcing its intentions. It arrived with banners, 
policies, and public peace, and it carried a vocabulary 
that sounded like unity. Yet beneath the new shine, 
an older spirit learned to speak Christian words while 
keeping its ancient ambitions. To understand how 
this happened, we must watch a subtle exchange: the 
cross lifted high while the gospel is lowered; the 
name of Christ confessed aloud while His authority 
is quietly transferred; grace preached with the lips 
while dependence on works is trained into the 
muscles of the soul. 
 
The tragedy is not that people wanted stability. The 
tragedy is that they were offered a counterfeit 
stability that required a different foundation.  
  
What began as a persecuted fellowship, bound 
together by Scripture and shared suffering, gradually 
became an institution that could command, define, 
and enforce. When the church learns to lean on the 
arm of the state, it soon forgets the strength of the 
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Spirit. And when spiritual leaders gain the power to 
distribute salvation like currency, they will 
eventually charge interest. 
 
 
Constantine 
Constantine stands at a crossroads where politics and 
piety appear to shake hands. He did not create the 
human desire for religious power, but his reign 
provided a stage large enough for that desire to 
perform. After centuries of pressure, the church was 
suddenly welcomed into imperial favor. Persecution 
loosened its grip; bishops emerged from hiding; 
congregations could build openly. In many ways, this 
felt like answered prayer. The empire that had hunted 
believers now funded them. The whip was exchanged 
for patronage, and the prison key became a key to the 
palace. 
 
But gifts from kings often come with invisible 
strings. Imperial involvement changed the church’s 
posture. When the state begins to sponsor the faith, it 
also expects the faith to serve the state. Unity 
becomes a political project. Doctrine becomes a 
matter of public order. The temptation is not merely 
to preach Christ, but to manage Christendom. The 
church learns the language of courts, decrees, and 
privileges, and soon the simple authority of “It is 
written” is joined—then slowly overshadowed—by 
“It has been decided.” 
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The legalization of Christianity also blurred the 
boundary between conversion and compliance. When 
an empire adopts a religion, people can enter the 
church for reasons that have little to do with 
repentance or faith. To belong becomes 
advantageous. Baptism can be treated as citizenship 
paperwork. In that environment, the church begins to 
adjust its methods. The sharp call to be born again is 
softened into a broader call to participate. And the 
more the church becomes a public institution, the 
more it is pressured to look impressive, speak 
diplomatically, and accommodate the religious 
instincts of the masses. 
 
The Rise of Rome 
As imperial structures shifted, Rome’s ecclesiastical 
influence rose with particular momentum. The city 
already possessed symbolic weight, political 
prestige, and administrative habits. When the 
empire’s center of gravity moved, Rome’s church 
leadership filled the vacuum with increasing 
confidence. A spiritual argument developed 
alongside a practical one: if Rome was the great city, 
then surely its bishop should be a great bishop. If 
Rome had once governed the nations, why should it 
not govern the church? 
 
This was not merely about geography; it was about 
the consolidation of authority. Local congregations 
that once emphasized shared accountability began to 
look upward for final decisions. Disputes that should 
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have been settled by Scripture and humble counsel 
increasingly appealed to distant leadership. Over 
time, the idea emerged that unity required a single 
visible head, a central voice that could speak for all. 
What began as a desire to prevent fragmentation 
became a mechanism that could control the faithful. 
 
Rome’s rise was also fueled by a change in how 
tradition was treated. The early church revered 
apostolic teaching, but it measured claims by the 
written Word. As centuries passed, the memory of the 
apostles became a kind of spiritual inheritance that 
leaders could claim. If a bishop could say, “I stand in 
a line,” then he could imply, “I speak with the weight 
of that line.” The danger is obvious: when lineage 
replaces evidence, and office replaces truth, authority 
becomes detached from Scripture and attached to 
position. 
 
The church’s growing hierarchy did not happen 
overnight, and it did not happen without sincere 
people attempting to shepherd a complex world. Yet 
hierarchy has a gravity all its own. Once a system 
exists that can elevate, reward, and punish, it will 
tend to protect itself. Questions become threats. 
Reform becomes rebellion. And the simple believer, 
once invited to test all things, is trained to receive all 
things. 
 
Babylon in Christian Clothing 
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The image of Babylon is more than an ancient city; it 
is a pattern—the blending of worship with power, the 
use of religious language to sanctify control, the 
replacement of God’s voice with man’s machinery. 
“Babylon in Christian clothing” describes the 
moment when the church begins to resemble the 
empires it was meant to confront. The forms of 
devotion remain, but the center shifts. The gospel is 
no longer the beating heart; it becomes a banner 
hanging above a different agenda. 
 
One sign of this shift is the growing focus on external 
ritual as a substitute for inward faith. Ritual can be 
beautiful when it expresses truth. But when ritual 
becomes a gatekeeper of grace, it turns into a lever of 
control.  
 
The ordinary believer starts to fear missing a 
ceremony more than missing communion with 
Christ. A system develops in which spiritual security 
is tied to participation in prescribed acts administered 
by authorized heads. In such a world, the conscience 
is no longer anchored in Christ’s finished work; it is 
tethered to institutional access. 
 
Another sign is the assimilation of pagan 
sensibilities— not necessarily by openly adopting old 
gods, but by adopting old instincts. People naturally 
want images, intermediaries, sacred places, and holy 
objects. They want a religion they can see, touch, and 
measure. When leaders begin to meet those cravings 
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with Christian labels, they can gather crowds without 
making disciples. The church becomes familiar to the 
world because it begins to mirror the world’s 
religious expectations. And in that mirror, the radical 
simplicity of the gospel fades. 
 
This is how deception survives: it does not erase the 
truth; it surrounds it. It does not deny Christ; it 
redefines Him. It does not ban Scripture; it sidelines 
Scripture. It teaches the faithful to rely on approved 
interpretations, approved authorities, approved 
channels—until the written Word of God is treated 
like a dangerous tool in untrained hands. Babylon is 
not only persecution; Babylon is also comfort, 
ornament, and spiritual commerce. It is the seduction 
of religion that promises heaven while building an 
empire on earth. 
 
Council of Trent 
Centuries later, when the Protestant Reformation 
challenged Rome’s claims, the Council of Trent 
responded with clarity and steel. It was not a casual 
meeting; it was a decisive attempt to define 
boundaries, condemn dissent, and secure institutional 
authority against the rising insistence that Scripture 
stands above tradition. Trent did not merely disagree 
with the Reformers; it formally set the terms of the 
conflict for generations. 
 
At Trent, Rome affirmed that Scripture and tradition 
together formed the rule of faith, effectively placing 
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extra-biblical authority beside the Bible. This 
mattered because it changed the battlefield. If 
Scripture alone is the standard, then every doctrine 
must be proved by the Word. But if tradition carries 
equal weight, then the institution that guards tradition 
can defend almost anything by appealing to its own 
memory. The argument becomes circular: the church 
is right because the church says so, and the church 
says so because the church is right. 
 
Trent also clarified the sacramental system in ways 
that reinforced clerical mediation. Grace was not 
merely God’s favor received by faith; it was 
increasingly conceived as something dispensed 
through the church’s ordained channels. The 
priesthood became not simply pastoral guidance, but 
a necessary mechanism. The result is a spiritual 
dependency that can feel like humility while 
functioning like captivity. The believer, instead of 
resting in Christ, must continually return to the 
institution for assurance. 
 
In responding to reform, Trent solidified a structure 
that could resist reform. It drew lines that made 
reconciliation difficult and critique dangerous. It also 
helped create a cultural identity: to be faithful meant 
to remain under Rome’s definitions. In that sense, 
Trent was not only theological; it was psychological. 
It trained generations to equate loyalty to Christ with 
loyalty to a system, even when that system placed 
itself between the soul and the Savior. 
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Works-Based Religion 
The heart of the great apostasy is not simply political 
corruption; it is a spiritual replacement. The gospel 
announces that Christ saves completely, and that faith 
receives what He has finished. Works-based religion, 
however refined, teaches the soul to add, to earn, to 
maintain, to prove. It moves the center of gravity 
from Christ’s accomplishment to the believer’s 
performance. And because performance can never 
settle the conscience, this kind of religion produces 
either pride or despair—often both, alternating like 
harsh weather. 
 
Works-based religion can be blatant, but it often 
arrives dressed as devotion. It praises effort, 
discipline, and sacrifice—things that can be good in 
their proper place. Yet it subtly reorders them. 
Obedience becomes the price rather than the fruit. 
Spiritual practices become a ledger rather than a 
relationship. The believer begins to ask, “Have I done 
enough?” rather than, “Is Christ enough?” And once 
that question dominates, peace becomes impossible, 
because “enough” is a horizon that keeps moving. 
 
This is where the deception becomes personal. 
Institutions can teach error, but souls must live under 
it. A works-centered system creates a constant need 
for reassessment and intervention. It turns 
forgiveness into something periodically reissued 
rather than permanently secured. It makes salvation 
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feel like a fragile arrangement that can be broken by 
missteps and repaired by rituals. In such a climate, 
fear becomes a spiritual tool, and shame becomes a 
form of governance. 
 
The antidote is not lawlessness; it is the right order. 
Scripture teaches that we are justified by grace 
through faith, and that good works follow as evidence 
of new life, not as payment for it. The great apostasy 
reversed that order, and in doing so it obscured the 
character of God. The Father who runs to the prodigal 
became, in the popular imagination, a distant judge 
who can be approached only through a chain of 
permissions.  
Christ the Mediator became, functionally, one 
mediator among many. The Spirit who seals became 
a mood that rises and falls. 
 
To see the deception enter history is not merely to 
assign blame to the past; it is to recognize patterns in 
the present. Whenever the church trades Scripture’s 
authority for institutional convenience, whenever 
leaders crave political leverage more than spiritual 
fidelity, whenever rituals eclipse repentance and 
faith, Babylon’s clothing is being tailored again. And 
whenever a believer is taught to measure standing 
with God by personal achievement rather than 
Christ’s righteousness, the old spell is spoken anew. 
 
This chapter has traced the path of that spell—from 
imperial favor to hierarchical control, from Roman 
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consolidation to theological hardening, from Trent’s 
boundaries to the daily burden of works. In the next 
steps of our journey, we must learn how to recognize 
the same strategies when they wear modern faces, 
and how to return, again and again, to the clean, 
liberating voice of the gospel: “It is finished.” 
 

 
 
 

.  
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Chapter Three                                
the Modern Apostasy 

We have traced the old paths of departure: how error 
germinates in small compromises, how it matures 
through institutions, and how it eventually becomes a 
culture that cannot remember what it has forgotten. 
Yet apostasy is never merely a museum piece. It is 
not confined to crumbling basilicas, medieval 
quarrels, or dusty pamphlets. It breathes the same air 
we breathe. It learns the vocabulary of each new 
generation, puts on contemporary clothing, and 
speaks with the accent of the age. In our day, the drift 
has not always looked like denial; often it has looked 
like confidence, like success, like unity, like 
compassion. It has arrived with microphones and 
streaming platforms, with stadium lights and glossy 
testimonies, with carefully branded “movements” 
that promise not a cross to bear but a tool to wield. 
 
In earlier chapters we watched how a different gospel 
can arise by slow substitution: grace replaced by 
merit, Christ replaced by the church, Scripture 
replaced by tradition, the new birth replaced by ritual. 
Those same patterns recur now, though the packaging 
differs. Where earlier apostasies leaned on hierarchy, 
modern ones often lean on appetite. Where older 
deceptions demanded fear, newer deceptions sell 
optimism. The question before us is not whether God 
still saves—He does—but whether the church will 
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still recognize salvation when it is no longer 
marketed as self-improvement.  
 
The modern apostasy is frequently an exchange of the 
living God for a god who can be managed, predicted, 
and used. “Thou shall be as gods” 
 
Word-Faith Movement 
The Word-Faith movement, broad and varied as it is, 
shares a central instinct: spiritual reality can be 
accessed and directed by verbalized faith, and the 
believer can learn to “operate” these laws for health, 
wealth, and victory. It is not that God answers 
prayer—Scripture is full of answered prayer—but 
that prayer becomes a mechanism, and faith becomes 
a technique. The language of sonship is retained, yet 
it is quietly redefined. The child no longer receives; 
the child commands. The Father is still named, but 
His freedom is reduced. In place of “Your will be 
done,” the modern disciple is taught to speak “my 
will be done,” only dressed in religious phrasing. 
 
Its appeal is understandable. It offers control in a 
world that feels chaotic. It gives moral meaning to 
suffering by implying suffering can be avoided if one 
learns the right method. It flatters the believer with 
spiritual importance: you are not merely a sheep; you 
are a co-creator. But Christianity is not the discovery 
of hidden powers. It is the revelation of a crucified 
Savior, and the call to follow Him through a narrow 
gate. When prosperity is treated as the normal proof 
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of God’s favor, the poor are not merely overlooked; 
they are accused.  
 
The sick are not merely prayed for; they are 
interrogated. The grieving are not merely comforted; 
they are suspected of spiritual failure. 
This movement often speaks much of “the Word,” yet 
the Word is treated like a container of potent phrases 
rather than a story that culminates in Christ.  
 
The idolatry of verses. 
The Bible becomes a catalog of promises detached 
from context, severed from covenant, and arranged to 
produce results. When Scripture is read as a set of 
spiritual levers, the reader is subtly enthroned. What 
began as confidence in God’s promises becomes 
confidence in one’s ability to claim them. And 
whenever the creature becomes central, apostasy is 
already underway. 
Positive Confession 
One of the most common expressions of this modern 
drift is positive confession: the insistence that words 
shape reality in a near-direct way, and that negative 
speech invites negative outcomes. There is a grain of 
truth that gives it traction. Scripture warns that the 
tongue can bless and curse, that speech reveals the 
heart, that careless words carry weight. But positive 
confession is not mere wisdom about speech; it 
becomes a quasi-sacrament. Words are treated as 
creative instruments in themselves, and the spiritual 
life is reduced to verbal hygiene. 
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In practice, positive confession often trains believers 
to edit their humanity. Lament becomes taboo. Doubt 
becomes a contaminant. Honest prayer—“How long, 
O Lord?”—is replaced by scripted declarations. 
 
Yet the Bible gives us saints who wept, questioned, 
and groaned, even while clinging to God. The Psalms 
do not sanitize the soul; they bring the whole soul into 
the presence of God. When a church cannot tolerate 
lament, it cannot shepherd sufferers. It can only 
manage appearances. 
 
The deeper danger is theological. Positive confession 
subtly relocates the center of gravity from God’s 
sovereign mercy to the believer’s verbal 
performance. If you received healing, your 
confession “worked.” If you did not, your confession 
failed—or worse, you failed. The cross, however, 
teaches a different logic: God’s power is made 
perfect in weakness, and His love is not purchased by 
our precision. The gospel does not train us to speak 
in order to avoid pain; it trains us to speak truth even 
when pain remains. Christian speech is not magic. It 
is witness. 
 
Faith as a Force 
At the heart of much Word-Faith teaching lies a 
concept that must be named plainly: faith as a force. 
Faith is described not primarily as trust in a Person, 
but as an impersonal substance or energy that can be 
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exercised. God, in this framework, becomes the first 
and greatest practitioner of faith—He spoke the 
universe into being—while believers learn to imitate 
Him by using faith-laws. Again, Scripture does teach 
that God created by His word. But the leap is fatal: 
God’s creative speech is treated as a template for 
human sovereignty rather than as a revelation of 
divine uniqueness. 
 
Biblical faith is relational. It is the empty hand that 
receives. It is the leaning weight of the soul upon 
God’s character. It is not a lever that moves God; it is 
the bond that rests in Him. When faith is transformed 
into a force, it becomes measurable and manipulable. 
People begin to talk as if faith were fuel: you can have 
more, you can spend it, you can deplete it, you can 
“activate” it. The language may sound spiritual, but 
the structure is mechanical. 
 
This is not a harmless shift. A mechanical universe 
has no room for providence, and providence is one of 
the believer’s sweetest refuges. If outcomes depend 
on spiritual mechanics, then suffering becomes not a 
mystery held in God’s wisdom but a math problem in 
our competence. The book of Job stands like a granite 
boulder in the path of such thinking. Job’s friends 
loved explanations more than truth; they insisted the 
world must be predictable. God’s answer did not give 
them a formula. It gave them Himself. 
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Faith as force also produces a subtle christological 
eclipse. If the decisive factor in blessing is the 
quantity and quality of my faith, then Christ becomes 
an assistant to my project rather than the Lord of my 
life. But in the New Testament, faith’s value lies not 
in itself, but in its object. Weak faith in a strong Christ 
still saves. Strong faith in a false gospel still damns. 
The modern apostasy often confuses intensity with 
authenticity. 
 
Ecumenism 
Alongside the prosperity impulse runs another 
current of modern apostasy: ecumenism that pursues 
visible unity at the expense of doctrinal clarity. Unity 
is precious. Christ prayed that His people would be 
one. The apostles labored for peace among churches. 
But unity in Scripture is not constructed by 
minimizing truth; it is created by the Spirit through 
shared allegiance to the Truth. 
 
 When unity becomes the highest good, it will soon 
demand sacrifices—and the first sacrifices are 
usually the doctrines that offend. 
Ecumenism can be driven by fatigue. Christians, tire 
of division and scandal. They long for cooperation in 
a hostile culture. They look at the world’s pain and 
conclude that theological precision is a luxury. The 
temptation is to treat doctrine as a hobby and mission 
as the real work.  
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Yet the church does not heal the world with generic 
spirituality. It heals by proclaiming Christ crucified 
and risen, calling sinners to faith. If we blur the 
gospel in order to stand together, we may stand 
together as something other than the church. 
 
Here the connections to earlier chapters should be 
felt. When we examined historic departures, we 
noted how “peace” was often used as a tool to silence 
reform, and how appeals to authority frequently 
replaced appeals to Scripture. Modern ecumenism 
can repeat the same pattern with new rhetoric: love 
replaces authority, and tolerance replaces tradition, 
but the effect is similar—those who insist on clear 
definitions are portrayed as the problem. The church 
is urged to speak in softer outlines, to trade the sharp 
edges of truth for the smooth language of consensus. 
 
Evangelicals and Catholics Together 
A particularly influential example of this ecumenical 
impulse has been the various initiatives gathered 
under the banner of “Evangelicals and Catholics 
Together.” The stated aim is often noble: cooperation 
in public morality, shared defense of religious liberty, 
joint opposition to secularism. Many participants 
have genuine love for Christ and sincere desire for 
civility. Yet the question is never merely whether we 
can cooperate on social goods, but what we must 
say—or refuse to say—about the gospel in order to 
maintain the alliance. 
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The historic evangelical confession is not a 
preference; it is a protest born from Scripture: 
justification is by grace alone through faith alone 
because of Christ alone, to the glory of God alone, as 
taught in Scripture alone. That confession was not 
crafted to win arguments. It was forged to protect 
trembling consciences from being directed inward 
toward their own merits and outward toward 
ecclesiastical mediation, rather than upward to 
Christ’s finished work. When modern partnerships 
imply that the Reformation disputes were 
misunderstandings or exaggerations, they risk 
declaring healed what has not been healed. 
 
Some argue that the differences are now merely 
semantic, that both sides affirm grace and faith. But 
words can agree while meanings diverge.  
 
“We agree to disagree” 
 was the Mantel of the 1990th covenant: 
“Evangelicals and Catholics Together” which can be 
located and downloaded online. 
 
If grace becomes an infused substance enabling the 
believer to cooperate toward justification, it is not the 
same grace Paul preached. If faith includes trust plus 
sacramental dependence plus ongoing merit, it is not 
the same faith that rests solely on Christ. If assurance 
is discouraged because it might produce 
presumption, then the believer is pushed back onto 
the treadmill of performance.  
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The modern apostasy often arrives not by denying 
Christ’s name, but by redefining His benefits. 
This does not require us to demonize individuals. 
Many Catholics trust Christ more truly than their 
system encourages, and many evangelicals have 
adopted functional sacramentalism of their own 
trusting in prayers, pledges, and experiences as if 
they justified.  
 
The warning is not about personal sincerity; it is 
about public teaching. When leaders tell the next 
generation that the gospel disputes are solved while 
the underlying structures remain, they teach the 
church to live with blurred vision. And blurred vision 
is dangerous on a narrow road. 
 
Modern False Gospels 
The modern world has not produced merely one 
alternative gospel, but a marketplace of them, each 
tuned to a different desire. There is the prosperity 
gospel, promising the crown without the cross. There 
is the therapeutic gospel, promising self-esteem 
rather than forgiveness. There is the activist gospel, 
promising righteousness through the right cause. 
There is the mystical gospel, promising secret 
experiences that bypass repentance. There is the 
nationalist gospel, promising a kingdom of this world 
draped in Christian symbols. Each offers a savior 
shaped like our longings. 
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What unites these false gospels is not their style but 
their center. They relocate salvation from God’s act 
in Christ to some other axis: my success, my feelings, 
my tribe, my politics, my enlightenment. They may 
quote Bible verses, but they reverse the Bible’s 
direction. Scripture moves from God to man—God 
speaks, God acts, God saves—and man responds in 
faith and obedience. False gospels move from man to 
God—man initiates, man declares, man achieves—
and God endorses. They are religions of ascent rather 
than the gospel of descent. 
 
To bring the discussion into the present day is not 
merely to critique trends; it is to ask how we will 
endure. The antidote is not cynicism, nor a nostalgia 
that imagines earlier eras were pure. The antidote is 
repentance and return: to Scripture read as God’s 
voice, to Christ preached as sufficient, to faith 
understood as trust, to the church understood as 
witness rather than vendor, to unity grounded in truth 
rather than managed through silence. The modern 
apostasy is loud, but the gospel is older than our 
noise. It does not need reinvention. It needs 
proclamation, and a people willing to be weak, 
faithful, and unafraid. 
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Chapter Four                               
You are immune 

Some chapters are written to warn. This one is written 
to steady. You have been reading about “Ministers” 
whose words glitter yet whose hearts drift, and you 
may have felt a quiet question rise: If they can fall so 
far, what about me? The answer, spoken without 
trembling, is that the Lord is not like them. His love 
is not a performance, not a campaign promise, not a 
handshake that loosens when your palms sweat. In 
Christ, you are held. You belong to Him, you are not 
balanced on a thin wire above a canyon, hoping your 
focus never wavers. You are in His fist, and no one 
can pry His fingers open. 
You love the Lord, and you rejoice in His love for 
you. That joy may be loud—hands raised, voice 
full—or it may be quiet, a steady flame that warms 
your decisions when no one is looking. Either way, it 
is real, because it is not generated by your willpower. 
It is the echo of His prior love, the response of a heart 
that has been found. You have identified with Him 
publicly. You have stepped into the light and said, in 
one way or another, “I am His.” And you are looking 
forward to the day of His coming, not as a threat, but 
as a homecoming, the long-awaited arrival of the 
King whose absence has never meant abandonment. 
In earlier chapters we examined the anatomy of 
spiritual manipulation: how certain leaders learn to 
sound like shepherds while feeding like wolves. We 
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named their tactics, their cravings, their shallow 
assurances. This chapter connects to those warnings 
by drawing a hard boundary line: the sickness of 
those “Ministers” is not contagious to the one who is 
held by Christ. Their collapse does not rewrite your 
adoption papers. Their hypocrisy cannot un-baptize 
you. Their failure cannot reverse the grip that began 
your salvation. 

You Are Already Held 

Decisionism is preached in your community. You 
have heard the call to choose, to respond, to come 
forward, to confess. There is something right in that. 
The gospel does not treat us as stones; it calls us as 
persons. It summons the will, names the need, and 
invites the sinner to trust the Savior. Yet decisionism 
becomes deadly when it implies that salvation hangs 
on the continuing perfection of your choosing, as if 
Jesus were a ladder, you must keep climbing, rung 
after rung, lest you fall back into darkness. 
Here is the correction that sounds like a trumpet and 
feels like a blanket: your truest safety is not the 
strength of your decision but the strength of His 
grasp. Your faith is real, but it is not ultimate. Christ 
is ultimate. Faith is the hand that receives; Christ is 
the hand that holds. Your choice matters, but it is not 
the foundation. The foundation is the covenant love 
of God, sworn by His character, sealed by His blood, 
and guarded by His power. 
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When you realize the condition of certain 
“Ministers,” you may feel disoriented, as though the 
room has tilted. Do not interpret that dizziness as a 
sign you are falling from grace. Often it is simply the 
moment your eyes adjust to what has always been 
true: human leadership is fragile, and sometimes it is 
false. The Lord did not ask you to be saved by 
charisma. He did not instruct you to anchor your soul 
to a personality. He anchored you to Himself. 

The Public Name and the Secret Heart 

You identify with Him publicly, and that matters. 
Public confession is not a badge you earn; it is a 
banner you wave. It is the honest act of stepping out 
from behind the curtain and letting the world know 
whose you are. Yet public identity also makes you a 
target for cynicism. When prominent “Ministers” are 
exposed, outsiders begin to sneer, “See? It’s all 
pretend.” The temptation then is to shrink back, to 
soften your confession, to become privately faithful 
but publicly vague. 
 
Refuse that shrinking. Not because you must prove 
anything to skeptics, but because confession 
strengthens the confessor. The name of Jesus on your 
lips is not merely information; it is alignment. It 
trains your heart to stand where it is safe. It reminds 
your body, your habits, your calendar, your spending, 
your speech, that you are under a Lord who is kind 
and holy. 
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At the same time, do not confuse public identification 
with public immunity from sorrow. You are immune 
in the sense that no one can jerk you from His grip, 
but you are not immune to grief when leaders betray 
trust. Love is not numbness. Faith is not denial. You 
can mourn without doubting your security. You can 
be angry at corruption without questioning your 
adoption. Your tears do not loosen His hold. 

The Coming Day 

You are looking forward to the day of His coming. 
That longing is not escapism; it is fidelity. The return 
of Christ is the final answer to every crooked sermon, 
every abused pulpit, every distorted gospel. It is the 
day when truth stops being debated and begins to 
reign openly. It is the day when the faithful, tired 
from watching and waiting, discover that waiting was 
not wasted. 
 
That hope reshapes the present. You do not panic at 
every rumor, because history is not spiraling; it is 
moving. You do not despair when scandals erupt, 
because the Judge is not asleep. You do not envy the 
loud “Minister” whose platform grows, because 
platforms are temporary scaffolding and the kingdom 
is permanent architecture. The coming of Christ is not 
merely an ending; it is the unveiling of what has been 
hidden: who truly belonged to Him, who merely 
borrowed religious language, and who trusted in their 
own visibility. 
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This hope also purifies. A person who expects to see 
the King begins to tidy the house, not to earn an 
invitation, but because love prepares. You turn from 
sin not as a terrified employee avoiding termination, 
but as a beloved child unwilling to drag mud across 
the floor of a good Father’s home. 

Immunity Without Arrogance 

To say “you are immune” is not to crown you as 
superior. It is to locate your safety where it belongs. 
Immunity is not spiritual swagger; it is spiritual 
shelter. The grip is His. The fist is His. The covenant 
is His. The seal is His. You are kept by Another. 
 
That truth produces humility, not pride. When you 
see “Ministers” unravel, you do not say, “I would 
never.” You say, “Lord, keep me.” -He will.  

Community After Disillusionment 

Your community preaches decisionism, and you can 
remain there with discernment. You can affirm the 
call to repentance and faith while rejecting the 
unspoken message that salvation is a fragile contract 
renewed by your flawless performance. Help your 
community by speaking carefully. When someone 
says, “I hope I’m still saved,” Remind them of the 
Shepherd who does not misplace His sheep. When 
someone is shaken by a fallen “Minister,” walk with 
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them from shock to clarity: Christ is not on trial; the 
pretender is. 
 
This chapter also connects forward to later 
discussions about rebuilding trust wisely. Being held 
by Christ does not require you to be handled by 
wolves. You can be safe in God’s grasp while still 
making sober decisions about leadership, 
accountability, and boundaries. The Lord’s fist is not 
a justification for staying in harm’s way; it is the 
assurance that, even when you must leave, you are 
not leaving Him. 

Rejoice, Then Walk 

Rejoice in His love for you. Let that rejoicing be more 
than a mood. Let it become a posture. You are not a 
spiritual orphan trying to impress a reluctant 
guardian. You are a beloved child whose Father has 
already set His name upon you. When “Ministers” 
disappoint, do not let your joy be stolen by their theft. 
Their empty hands cannot empty His. 
 
So keep identifying with Him. Keep waiting for His 
coming. Keep your eyes open and your heart soft. 
Read the warnings in this book without fear that they 
are prophecies over you. They are cautions about 
counterfeit shepherds, not curses over true sheep. 
You are already in the Lord’s fist, and no one can jerk 
you from His grip. You are immune, not because you 
are unbreakable, but because He is unwavering. 
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Chapter Five 
The Arrogance of Free Will 

“A Decision”:                         
The Modern Gospel 

 
The arrogance of free will does not present itself 

as open rebellion. 
It presents itself as dignity. 
As responsibility. 
As spiritual maturity. 
It speaks the language of faith but preserves the 

throne of the self. 
The modern gospel has reduced salvation to a 

moment of human choice. 
A step forward. 
A repeated prayer. 
A decision signed in heaven’s invisible registry. 
And thus, the eternal becomes dependent on the 

temporal. 
The sovereign is subordinated to the human. 
God waits. 
Man decides. 
But that structure was not born in heaven. 
It was born in the very garden where man 

stretched out his hand toward the forbidden fruit. 
“You shall be like God.” 
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The essence of original sin was not merely 
disobedience. 

It was usurpation. 
It was the claim of autonomy. 
It was the declaration of moral independence. 
It was the assumption that the creature could 

determine his own destiny. 
And every time man insists that salvation 

ultimately rests on his decision, 
he bites the apple again. 
It is the same pride, refined. 
No longer to escape judgment, 
but to claim participation in redemption. 
The arrogance of free will is the secret pretension 

of the heart to sit on a throne that does not belong to 
it. 

It is clinging to a freedom that does not exist. 
It is proclaiming oneself master while breathing 

a breath one did not produce 
and inhabiting a world one does not sustain. 
Man speaks of “my decision for Christ” 
as though that decision were born in a neutral 

vacuum, 
as though his will were intact, 
as though sin had left no scar. 
But Scripture does not describe an intact will. 
It describes an inclined will. 
Not moral neutrality, 
but moral slavery. 
Man is not an impartial referee between God and 

sin. 
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He is a captive who loves his chains. 
And here is where the modern gospel becomes 

flattering. 
It transforms the sinner into a collaborator. 
Turns the dead into an assistant. 
Makes the rebel a partner. 
Instead of announcing rescue, 
it offers opportunity. 
Instead of proclaiming resurrection, 
it proposes cooperation. 
But if man were truly dead in trespasses and sins, 
what decision could produce life? 
The tomb does not respond to invitations. 
A corpse does not sign contracts. 
A stone does not move by persuasion. 
The arrogance of free will insists that it does. 
It insists that man retains an intact spark. 
A final capacity. 
A decisive power. 
But that insistence is precisely the practical denial 

of the original sin. 
For if sin did not radically corrupt the will, 
then sovereign grace is irrelevant. 
We would only need motivation. 
And if we only need motivation, 
then the cross was not an effective act of rescue, 
but an open offer. 
Thus man becomes, in the end, 
the determining factor in his own salvation. 
God proposes. 
Christ provides. 
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The Spirit persuades. 
But man disposes. 
That is the invisible structure of the gospel of “a 

decision.” 
And it is profoundly arrogant. 
Because it displaces glory. 
It shifts the final cause. 
It relocates ultimate merit. 
The creature ends up where only the Creator 

should be. 
Yet true freedom does not arise from self-

assertion. 
It arises from surrender. 
True dignity does not consist in declaring 

autonomy. 
It consists in recognizing dependence. 
True sovereignty belongs to One alone. 
The man who insists on absolute freedom is not 

strong. 
He is fragile. 
He is a chained will that insists on calling itself 

free. 
He speaks of choice, 
yet cannot choose to love God by nature. 
He speaks of power, 
yet cannot resurrect his own heart. 
He speaks of decision, 
yet cannot produce genuine faith unless God first 

works. 
The arrogance of free will is subtle because it 

disguises itself as spiritual responsibility. 
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But at its core, it is the final resistance of the self. 
It is the last stronghold of human pride: 
“Something depended on me.” 
Something. 
A yes. 
A cooperation. 
An initial movement. 
But if anything ultimately depended on me, 
then the glory is not exclusively God’s. 
And the gospel tolerates no competition. 
Salvation is not a negotiation between two equal 

wills. 
It is the intervention of the Sovereign upon an 

enslaved will. 
It is God acting where man could not. 
It is grace conquering resistance. 
It is light breaking into darkness that did not seek 

the light. 
When this is understood, arrogance collapses. 
Man stops proclaiming himself free 
and begins to cry for mercy. 
He stops speaking of his decision 
and begins speaking of rescue. 
He stops insisting on autonomy 
and begins worshiping sovereignty. 
For all true freedom begins 
not in self-assertion, 
but in surrender to the Lord who truly reigns. 
And when the throne returns to its rightful 

Owner, 
the heart finally rests. 
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Not as sovereign, 
but as redeemed. 
Not as author, 
but as recipient. 
Not as the one who decided, 
but as the one who was saved. 

 
The Fall of the Will 

From the garden onward, the human will became 
enslaved. 

It was not merely damaged or confused; it was 
chained. 

Man still chooses, but his choices are subordinate 
to his fallen nature. 

He loves what his corrupt heart loves. 
He desires what his dead spirit desires. 
There is no neutrality. 
No balance. 
No autonomous moral capacity. 
Man does not stand at a midpoint between good 

and evil; he always inclines toward what his dead 
nature loves. 

Freedom, as the proud conceive it, is an illusion. 
After the fall, the will was not merely weakened; 

it was taken captive. 
It cannot decide on its own what is righteous. 
It cannot incline toward God unless it is first 

raised from the spiritual tomb in which it lies. 
Every attempt at human morality is insufficient: 
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it produces no life, it saves no one, it liberates no 
one. 

The will is chained to sin, and its obedience to 
God can only be the product of grace. 

 
Man thinks he decides. 
He deceives himself with the illusion of 

autonomy. 
“I chose,” he says proudly. 
But his choice is determined by his fallen nature, 

and his fallen nature loves sin. 
The one who believes he is free is in fact a slave. 
The one who believes he is sovereign obeys an 

invisible master: the corruption that rules his heart. 
Every human work, however noble it may appear, 

is incapable of inclining the will toward God. 
Contemplation, reflection, moral education, 

religious discipline — none of these can resurrect the 
dead. 

Man by himself cannot love what is holy, nor 
desire what is good, nor incline toward the light. 

His freedom is appearance; his will, captive. 
The fall did not leave man in a state of ethical 

hesitation, 
as though the heart were wavering between God 

and sin. 
No, what remained was a dead heart, an enslaved 

will, a spirit incapable of inclining toward life. “I 
choose to follow Christ” is arrogance. 
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Any notion of neutrality is a dangerous deception 
that glorifies man and minimizes the sovereignty of 
God. 

If man could decide on his own, 
grace would be unnecessary. 
If the human will were autonomous, 
the cross of Christ would be insufficient. 
But Scripture reveals the opposite: 
man cannot produce righteousness; 
man cannot incline himself toward God; 
man cannot cooperate before being made alive. 
The fall of the will is not an accident; it is the 

permanent condition of man. 
Every effort to free the will by human means is 

futile. 
All morality without grace is powerless. 
All obedience without divine life is vain. 
That is why the human will must be lifted, 

transformed, resurrected. 
Not to choose God by its own power, but to love 

what it once rejected. 
Not to incline toward righteousness by self-effort, 

but to walk in the righteousness Christ imputes. 
Not to free itself from sin by its own decision, but 

for God to break the chains of slavery and produce 
life where there was only death. 

Man does not decide his own salvation. 
He does not cooperate to raise his own will. 
He does not produce faith or repentance by 

himself. 
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The fall of the will keeps him dead until the 
sovereign grace of God makes him alive. 

The freedom man seeks is a lie; the freedom God 
grants is a sovereign decree. 

The fallen will does not free itself; it is freed 
when the Lord breaks its chains and raises the dead. 
 

We do not usually announce our pride. We drape it in 
virtues and call it courage. We baptize self-assertion 
with religious language and name it maturity. In the 
arena of salvation, this pride appears not as a 
clenched fist raised against heaven, but as a calm 
insistence that the decisive hinge of eternity is finally 
located in the human will. It is presented as dignity: 
God has done His part, now I do mine. It is presented 
as responsibility: surely a sincere choice must be the 
linchpin. It is presented as spiritual adulthood: to be 
saved is to “make a decision.” And with that 
seemingly modest phrase, the modern heart preserves 
its throne while speaking the dialect of faith. 
The modern gospel often arranges itself like a 
contract. Heaven drafts the terms, the cross supplies 
the signature line, and the sinner completes the 
transaction with a choice. A step into an aisle. A 
repeated prayer. A moment memorialized in an 
invisible registry. In such a scheme, the eternal 
becomes dependent on the temporal, and the 
sovereign is subordinated to the human. God waits. 
Man decides. The Almighty is depicted as a 
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courteous suitor at the door, hopeful that the beloved 
will finally turn the handle. 
Yet that structure was not born in heaven. It was born 
in the garden, where a creature stretched out his hand 
toward what was forbidden and heard the oldest 
temptation dressed as empowerment: “You shall be 
like God.” The essence of original sin was not merely 
disobedience, as though humanity broke a rule and 
needed a penalty paid. It was usurpation. It was the 
claim of autonomy, the declaration of moral 
independence, the assertion that the creature could 
determine his own destiny. When salvation is framed 
as ultimately resting on my decision, the fruit is bitten 
again—now refined, now religious, now defended as 
virtue. 
 
This is why the arrogance of free will is so difficult 
to detect. It does not parade itself as blasphemy; it 
hides as devotion. It whispers, “Something depended 
on me.” Something: a yes, a cooperation, an initial 
movement that places the final weight on human 
initiative. The heart loves this arrangement because it 
can praise grace while quietly protecting self. God 
proposes. Christ provides. The Spirit persuades. But 
man disposes. And in that invisible structure, glory is 
displaced. Ultimate merit is relocated. The creature 
ends up where only the Creator should be. 
 
Scripture, however, does not describe a will that 
stands upright and undecided in a neutral vacuum. It 
describes an inclined will. Not moral neutrality, but 
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moral slavery. The sinner is not an impartial referee 
between God and sin; he is a captive who loves his 
chains. This is precisely where the “decision” gospel 
becomes flattering. It transforms the sinner into a 
collaborator, turns the dead into an assistant, makes 
the rebel a partner. Instead of announcing rescue, it 
offers opportunity. Instead of proclaiming 
resurrection, it proposes cooperation. 
But if man is truly dead in trespasses and sins, what 
decision can produce life? The tomb does not respond 
to invitations. A corpse does not sign contracts. A 
stone does not move by persuasion. And the 
arrogance of free will insists that it does—that in the 
wreckage of the fall there remains an intact spark, a 
final capacity, a decisive power by which the sinner 
can tilt the scales toward God. Yet that insistence is 
nothing less than a practical denial of original sin. For 
if sin did not radically corrupt the will, then sovereign 
grace is unnecessary. We would only need 
motivation, information, atmosphere, and a little 
courage. 
And if we only need motivation, then the cross is 
reduced. It becomes not an effective act of rescue but 
an open offer, a divine possibility waiting to be 
activated by human choice. In the end, man becomes 
the determining factor in his own salvation. The 
difference between heaven and hell is not finally the 
triumph of mercy, but the superiority of one man’s 
decision over another man’s hesitation. It is difficult 
to imagine a more subtle relocation of worship. 
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True freedom does not arise from self-assertion; it 
arises from surrender. True dignity does not consist 
in declaring autonomy; it consists in recognizing 
dependence. The man who insists on absolute 
freedom is not strong. He is fragile: a chained will 
that insists on calling itself free. He speaks of choice 
yet cannot choose to love God by nature. He speaks 
of power yet cannot resurrect his own heart. He 
speaks of decision yet cannot produce genuine faith 
unless God first works. 
Once this is understood, arrogance collapses. Man 
stops proclaiming himself free and begins to cry for 
mercy. He stops speaking of his decision and begins 
speaking of rescue. Salvation is not a negotiation 
between two equal wills. It is the intervention of the 
Sovereign upon an enslaved will. It is God acting 
where man could not. It is grace overcoming 
resistance. It is light breaking into darkness that did 
not seek the light. When the throne returns to its 
rightful Owner, the heart finally rests—not as 
sovereign, but as redeemed; not as author, but as 
recipient; not as the one who decided, but as the one 
who was saved. 

The Fall of the Will 

From the garden onward, the human will became 
enslaved. It was not merely damaged or confused; it 
was chained. Man still chooses, but his choices are 
subordinate to his fallen nature. He loves what his 
corrupt heart loves. He desires what his dead spirit 
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desires. There is no neutrality, no inner plateau where 
the soul weighs God and sin with equal affection, as 
though it might simply be reasoned into holiness. 
This is the deception of autonomy: the belief that 
because we experience choosing, we must therefore 
be free in the moral sense that matters most. Yet the 
will does not float above the heart; it expresses the 
heart. A poisoned spring can still produce water, but 
it will not produce sweetness. Likewise, a fallen will 
can still decide, plan, commit, and sacrifice, but it 
cannot, by its own native power, generate love for 
God. It cannot incline itself toward the light it 
naturally resents. It cannot desire the holiness it 
instinctively distrusts. The fall did not leave 
humanity in ethical hesitation; it left humanity 
spiritually dead. 
Every attempt at human morality is therefore 
insufficient. It produces no life, saves no one, 
liberates no one. Contemplation, reflection, moral 
education, religious discipline—these may polish 
behavior, but they cannot raise the dead. They cannot 
break chains whose lock is inside the heart. They may 
restrain a vice, redirect an appetite, or tutor a 
conscience, yet the fundamental captivity remains: a 
will bound to sin and loyal to its master. 
Here the proud voice returns: “I chose.” But the 
choice is determined by the nature that chooses. The 
fallen nature loves sin, and so the will serves what the 
heart worships. The one who believes he is free is in 
fact a slave. The one who believes he is sovereign 
obeys an invisible master: the corruption that rules 
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within. To say this is not to deny human 
responsibility; it is to expose human inability. We are 
accountable precisely because our rebellion is not 
accidental. We do what we want—and that is the 
problem. 
If man could decide on his own, grace would be 
unnecessary. If the human will were autonomous, the 
cross of Christ would be insufficient. But Scripture 
reveals the opposite: man cannot produce 
righteousness; man cannot incline himself toward 
God; man cannot cooperate before being made alive. 
The freedom man seeks is a lie; the freedom God 
grants is a sovereign decree. 
Therefore, the will must be lifted, transformed, 
resurrected. Not to choose God by its own power, but 
to love what it once rejected. Not to incline toward 
righteousness by self-effort, but to walk in the 
righteousness Christ imputes. Not to free itself from 
sin by its own decision, but for God to break the 
chains of slavery and produce life where there was 
only death. Salvation is not the celebration of human 
initiative. It is the triumph of divine mercy over a 
heart that would never, left to itself, come home. 
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Chapter Six                                
the Cult of the will 

The age is loud with commandments. Be yourself. 
Choose your truth. Manifest your destiny. Refuse 
limitation. These are not merely slogans sprayed 
across screens and street corners; they are liturgies, 
repeated until they sound like oxygen. They promise 
emancipation, yet they often deliver exhaustion. 
Behind them stands a figure older than any billboard, 
a pattern that keeps returning with different costumes 
and the same gaze: the cult of the will. It is a 
spirituality of self-propulsion, a gospel of inner 
torque, a confidence that if you press hard enough on 
the lever of decision, the universe must move. 
 
This cult does not announce itself as a cult. It arrives 
as common sense, as adulthood, as progress. It 
confuses agency with autonomy, choice with 
salvation, resolve with righteousness. And because 
the language of will is so close to the language of 
responsibility, it can masquerade as wisdom. Yet the 
smell of the idol is always the same: a fascination 
with power, a suspicion of dependence, and a refusal 
to be given anything one did not seize. 
 

The First Nimrod: Autonomy as the Highest 
Virtue 
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The first Nimrod came saying: exercise your will and 
become autonomous. His sermon was simple and 
intoxicating. You are sufficient. You are the 
architect. You are the captain, the engine, the judge. 
Do not lean; do not ask; do not receive. Become a 
closed system, a self-contained miracle. This Nimrod 
speaks in the language of self-help and stoicism gone 
sour. He praises discipline, but not as a tool for 
love—discipline as proof of worth. He praises 
resilience, but not as a path through suffering. 
 
Autonomy, in this vision, is not merely independence 
from coercion; it is independence from creaturehood. 
The human is invited to forget that every breath is 
borrowed, that every heartbeat is unvoted. The will 
becomes a furnace that must never cool. If you are 
tired, you have failed. If you need help, you have 
sinned. If you cannot change, you are defective. In 
such a world, weakness is not a condition; it is a 
scandal. 
 
The seduction is real because the will is real. We do 
choose. We do act. We are not stones rolling 
downhill. But the cult makes the will ultimate, and 
when the will is ultimate it must become lonely. For 
if I am my own salvation, then I must also be my own 
shepherd, my own physician, my own judge at the 
end of days. Autonomy, crowned as god, demands 
sacrifices: rest, tenderness, community, and finally 
truth. 
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The Second Nimrod: The Tower Built by 
Collective Will 

A second came and said: let us join our will and build 
a tower that reaches heaven. If the first Nimrod 
enthroned the solitary self, the second discovered a 
stronger engine: the synchronized self. He does not 
deny the individual; he recruits the individual. He 
gathers wills like bricks and promises transcendence 
through collaboration. There is a thrill in it, a pulse of 
belonging. March with us. Vote with us. Optimize 
with us. Platform with us. With enough unity, we can 
storm the sky. 
 
The tower is always presented as necessity. It will 
solve death, solve history, solve inequality, solve 
meaning. And because the tower is “for everyone,” it 
baptizes itself as moral. The group will claims 
righteousness by volume: how could so many be 
wrong? The tower hums with slogans and metrics, 
with charts that imply inevitability. It can feel like 
standing inside a prophecy. 
 
But the old story warns us: a tower made of will does 
not reach heaven; it reaches only the limits of its own 
language. When will becomes the primary glue of 
community, community becomes brittle. It requires 
constant pressure, constant conformity, constant 
enemies. The tower must keep rising because it 
cannot admit it was built on sand. And so the 
collective will searches for dissenters to silence and 
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scapegoats to blame. It does not ask, “What is good?” 
but, “What advances the project?” The human person 
becomes a unit of momentum. 
This Nimrod also offers a counterfeit of unity. True 
unity can hold difference without devouring it; it can 
welcome the slow, the broken, the unconvinced. The 
tower cannot. The tower needs uniform bricks. It 
does not love persons; it loves the height. 

 

The Third Nimrod: Salvation by Decision 

Another one came saying: make a decision and save 
your soul by an act of the will. This is perhaps the 
most subtle Nimrod because he borrows the language 
of religion. He speaks of heaven and hell, of 
repentance and transformation. Yet beneath his piety 
is the same engine: the will as redeemer. The soul 
becomes a switch. Flip it correctly, and you are safe. 
Fail to flip it, and you are lost. The mystery of grace 
is reduced to the mechanics of choice. 
 
Of course, decisions matter. The human heart is not a 
spectator. But the cult of the will turns the decisive 
moment into disorder. It creates anxiety disguised as 
devotion: Have I chosen enough? Have I meant it 
hard enough? Was my surrender sincere, or did I hold 
back one corner of my life? The believer becomes a 
lawyer cross-examining their own conscience. And 
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when assurance fails, the cult offers only more will: 
try harder, feel more, grit your teeth in prayer. 
 
This Nimrod often traffics in techniques. Repeat the 
formula. Say the words. Perform the inner act with 
perfect clarity. If salvation is a transaction, then you 
must not make a clerical error. Yet the deeper 
problem is not clerical; it is relational. Souls are not 
saved the way contracts are signed. Healing is not a 
snap of the fingers but a long reorientation toward 
love. If faith is reduced to willpower, then faith 
becomes indistinguishable from self-confidence 
wearing religious clothes. 

The Furnace Fed by Many Voices 

Many others in between came and went, fueling the 
furnace of the cult of the will. They are the 
motivational prophet, the political messiah, the 
productivity guru, the romantic absolutist, the 
marketer of personal reinvention. One says you can 
conquer your past by reframing it. Another says you 
can conquer your body by punishing it. Another says 
you can conquer your loneliness by curating your 
image. Each one sells a version of omnipotence at a 
discount price: just pay with yourself. 
 
In the middle voices, the cult becomes normal. 
Children absorb it before they can name it. They learn 
that value is performance and love is earned. Adults 
carry it like a secret bruise. They fear dependence 
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because dependence feels like failure. They fear 
limits because limits feel like humiliation. They fear 
receiving because receiving implies they are not the 
source. And so they burn. The furnace glows bright, 
and everyone calls it progress. 
 
The tragedy is that the will, meant to be a servant, 
becomes a slave-driver. It was designed to aim us 
toward goods we cannot create—truth, beauty, 
communion, God—yet the cult turns it inward, 
forcing it to feed on itself. The result is not strength 
but strain, not freedom but compulsion. A will that 
must be sovereign cannot rest, and a will that cannot 
rest cannot love. 

Same Deception, Same Nimrod 

Same deception, same Nimrod. The costumes 
change, the vocabulary updates, but the core 
temptation remains: “You will be like God,” meaning 
not holy, but unbounded; not loving, but self-
originating. Nimrod is the patron saint of the self-
made. He tells us creaturehood is an insult and 
dependence a chain. He whispers that limits are 
curses rather than clues. He promises heaven at the 
price of humility. 
To name the cult of the will is not to reject agency, 
responsibility, or effort. It is to put the will back in its 
rightful place. The will is a door, not a destination. It 
can open toward gift, toward grace, toward the slow 
formation of character in community. But it cannot 
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manufacture the light on the other side of the door. 
When we demand that it do so, we turn a good faculty 
into an idol and then wonder why it breaks us. 
 
The alternative is not passivity. It is participation. Not 
autonomy as isolation, but freedom as belonging to 
what is true. Not a tower of synchronized ambition, 
but a home built on trust. Not salvation by decision, 
but salvation as a life received, walked, and 
sustained—again and again—by mercy. When the 
will bows, it does not disappear; it becomes human. 
And that, in the end, is the only height worth 
reaching. 
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Chapter Seven                          
the Global Invitation 

 
There are moments in modern religious life that feel 
less like ordinary time and more like a hinge on 
which a whole worldview swings. They happen in 
public places built for spectacle—stadiums, arenas, 
fairgrounds—where bright lights make night feel like 
day and where the human voice, carried by speakers 
and echo, becomes larger than the body that produces 
it. In such moments, the question of salvation is not 
merely taught; it is staged. The doctrine is not only 
preached; it is performed. And the performance, 
repeated across cities and languages, has formed the 
imagination of millions about what conversion is and 
where the decisive power lies. 
 
The chapter you are reading is not a condemnation of 
emotion, nor a sneer at crowds, nor a denial that God 
can meet people in any setting. It is an attempt to 
name something subtler: a shift in moral gravity. 
When the “moment” is designed, when the 
atmosphere is arranged, and when the response is 
made measurable, the human will begins to look like 
the chief actor. The invitation becomes a global 
liturgy of choice, and the soul is quietly trained to 
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hear the oldest temptation in a new accent: take the 
final step yourself, and you will be as gods. 

The Stadium After the Sermon 

The sermon has ended. Thousands sit beneath the 
lights of a great stadium, the air warm with bodies 
and expectation. The message has been proclaimed, 
the final Scripture has been read, and for a few 
seconds there is that peculiar silence that follows a 
loud thing stopping. Then the atmosphere changes, 
not by accident but by design. The preacher lowers 
his voice, and the lowered voice somehow reaches 
farther than the shouted one. “This is your moment.” 
Behind him, music begins softly, not yet a song but a 
texture, a gentle pressure. 
 
“Tonight, you must make a decision. No one else can 
make it for you. Your parents cannot make it for you. 
Your church cannot make it for you. God has brought 
you here, but now you must choose.” The lines are 
plain and familiar. They sound like maturity, like 
responsibility, like adulthood. They seem to dignify 
the listener with agency. But they also narrow the 
meaning of salvation until it can fit into a single act 
that can be located on a clock and witnessed by a 
camera. 
 
He pauses, letting the pause do its work. “You may 
never have another opportunity like this.” The words 
carry urgency, and urgency is a kind of power. It 
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shortens the horizon. It turns the future into a threat. 
Then comes the invitation, spoken with the authority 
of a man who believes he is offering life. 
“I am going to ask you to do something. Wherever 
you are sitting—in the stands, on the field, in the 
balcony—I want you to get up from your seat and 
come forward.” The choir continues quietly, 
sustaining the atmosphere like a hand under the chin, 
holding the head in the right direction. “By coming, 
you are saying, ‘I want Christ. I am making my 
decision tonight” 
 
People begin moving. One person stands, then 
another. Soon hundreds are leaving their seats and 
walking toward the platform. The preacher continues, 
the cadence steady, the logic persistent: “You must 
make this decision for yourself. God will not make it 
for you. Your family cannot make it for you. Your 
minister cannot make it for you. You must decide.” 
 
And there, before thousands of witnesses, the 
decisive moment of conversion is presented as an 
exercise of the human will. I will get up. I will walk 
forward. I will choose Christ. I will make my 
decision. The physical act becomes the visible 
expression of an inward act of volition. The sinner 
has been presented with Christ, and now the final 
determining action appears to rest with the sinner. 
What will you do? 
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This is the power of the global invitation. It reduced 
the question of conversion to a moment that could be 
seen, counted, recorded, and repeated across nations: 
the sermon, the appeal, the music, the decision, the 
walk forward. The defining question was no longer 
simply, “Do you believe that Jesus is Lord?” It 
became, “Will you make a decision for Christ?” And 
beneath that question stood an even deeper 
assumption: the decisive movement belongs to the 
human will. 
 

The Logic Beneath the Music 

It is important to notice what this model does, not 
merely what it says. On the surface, it speaks of 
Christ. It uses the vocabulary of grace. It may quote 
Scripture with sincerity. Yet the architecture of the 
event subtly rearranges causality. The listener is 
positioned as the final hinge. God may be invited as 
a helper, a persuader, even a pursuer—but the closing 
act is framed as the listener’s act. The crisis is 
resolved not when God raises the dead, but when the 
dead decide to live. 
 
The appeal is often defended by practical concerns: 
people need clarity; someone must call for a 
response; faith is not passive; the gospel demands an 
answer. All of that contains truth. The problem 
emerges when the call to respond becomes the 
mechanism by which salvation is imagined to occur. 
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When the “walk forward” becomes the sacrament of 
certainty, the inward work of God is treated as 
incomplete until the outward work of the person 
supplies the missing piece. 
In that way, the invitation can function like a 
catechism without stating its creed. It teaches that the 
will is sovereign enough to close the gap between 
sinner and Savior. It teaches that the decisive act is 
accessible, immediate, and located in the self. It 
teaches that the most important sentence in the night 
is not “It is finished,” but “I have decided.” 
 
Notice also how the system makes the invisible 
visible. Counting decisions, recording responses, 
celebrating numbers—these practices are not always 
cynical; they can be attempts to rejoice. Yet they can 
also cultivate a particular definition of spiritual 
reality: what can be tallied is what is most real. The 
mysterious becomes managerial. The wind of the 
Spirit becomes a set of outcomes. And the human 
heart, which Scripture describes as complex, 
resistant, and frequently self-deceiving, is treated as 
if it can be trusted to produce a clean, decisive act on 
demand. 

The Ancient Temptation in Modern Clothes 

The outline of this pattern is ancient. In Eden, the lure 
was not merely disobedience; it was autonomy 
masquerading as ascent. “You will be like God,” the 
serpent promised. The temptation was to claim the 
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right to determine reality from within the self: to seize 
knowledge, to set terms, to become the author of 
one’s own good. 
When salvation is framed primarily as an act of the 
will, the echo of that temptation is not hard to hear. 
The message may still say, “Christ saves,” but the 
method implies, “You complete the saving by 
choosing.” The soul is offered a role not only as 
respondent but as decider in the ultimate sense—the 
one whose final movement determines the outcome. 
The self becomes enthroned at the most sacred point: 
the moment of reconciliation with God. 
 
This is why decision-centered language can feel 
simultaneously humble and proud. It sounds humble 
because it acknowledges sin and asks for mercy. It 
feels proud because it grants the self the last word. It 
offers the sinner a way to stand, even in repentance, 
as the one who made it happen. And once that posture 
is learned, it can spread into the rest of life: if 
conversion is chiefly my act, then perseverance is 
chiefly my strength; assurance is chiefly my memory 
of a moment; failure is chiefly my fault; success is 
chiefly my achievement. A whole spirituality can be 
built on the nervous foundation of self-determination. 
 

The Visible Moment and the Invisible Work 

None of this denies that people truly come to faith in 
such settings. God is not limited by our liturgies, and 
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the Lord has often drawn the lost to himself in 
imperfect contexts. The question is not whether 
anyone is saved at a stadium of the Global Invitation. 
The question is what the Global Invitation teaches 
about salvation. 
When the decisive moment is externalized, the inner 
work can be misread. The music swells; the crowd 
moves; the path to the front is clear and socially 
reinforced. The body can be carried by momentum 
that feels like conviction. The mind can confuse 
immediacy with depth. The heart can confuse relief 
with regeneration. A public act can quiet anxiety for 
a season while leaving the deeper issue untouched: 
not whether I can choose, but whether I have been 
made new. 
 
This is where the model’s strength becomes its 
danger. Its strength is clarity: it offers a concrete act 
and a definite time. Its danger is that it can give a 
counterfeit certainty. A person may later say, “I know 
I’m saved because I went forward,” even if no lasting 
fruit appears, even if Christ remains a concept rather 
than a Lord. The visible act becomes a substitute for 
the invisible reality it was meant to express. 
 
The global invitation also tends to individualize 
conversion in a way that can shrink the gospel. 
Salvation becomes a private transaction between God 
and my choice, detached from grace. The church 
becomes, in effect, a factory that produces decisions, 
rather than a people formed over time by 
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sanctification. And when the factory model is 
embraced, the primary spiritual skill becomes the 
ability to generate decisive moments. 

A More Biblical Question 

The defining question in the stadium is often, “Will 
you make a decision for Christ?” That question is not 
meaningless, but it can be misleading. Scripture’s 
emphasis repeatedly falls elsewhere: not on the 
sinner’s ability to initiate, but on God’s authority to 
call; not on the human will as the engine, but on 
God’s grace as the source. The gospel does demand 
response—repent, believe, follow—but the response 
is portrayed as the fruit of God’s prior work, not the 
cause of God’s saving action.  “Go and sin no more” 
is a command like “Let there be light” or “Lazarous 
come forth”. Light obeyed, Lazarous obeyed, the 
prostitute obeyed. Why, because the demand of grace 
comes with creation power. You want to be 
summoned by grace. 
  
A more biblical question, therefore, is not less 
personal but more penetrating: “Do you believe that 
Jesus is Lord?” That question asks about allegiance, 
not momentary motion. It asks about truth, not 
technique. It asks about Christ himself, not about the 
self’s capacity to choose under pressure. It also leaves 
room for the slow unfolding of genuine faith: the 
trembling beginnings, the wrestling, the gradual 
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turning of the heart, the miracle of new desires, the 
process of sanctification. 
 
The difference matters because the Christian life is 
not sustained by a single night. If conversion is 
reduced to a humanly controllable moment, then the 
believer is trained to look inward for the power that 
only God gives. But if conversion is understood as 
God’s invasion of mercy—God granting repentance, 
God awakening faith—then the believer is trained to 
look outward and upward, to Christ, where stability 
actually exists. Let Christ command life into your 
death, let Christ command peace into your 
depression. Surrender your agency to His Lordship. 
 

The Invitation Reconsidered 

The global invitation is powerful because it is simple, 
repeatable, and emotionally coherent. It produces 
narratives people can tell: “I was there; I walked; I 
decided.” It creates visible community in motion. It 
gives the anxious a handle. Yet simplicity can 
conceal assumption. Repeatability can conceal 
reduction. Emotional coherence can conceal 
manipulation. And narrative can conceal a deeper 
story, the one Scripture insists on telling: that God 
saves sinners not because they finally chose well, but 
because he is gracious. 
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The most important thing about the stadium scene is 
not the size of the crowd or the skill of the preacher. 
It is the location of the decisive act. If the decisive act 
is placed in the human will, then the invitation 
becomes, unintentionally, a modern retelling of the 
ancient lie: the self sits at the center, determining its 
own destiny, becoming the ultimate arbiter. If the 
decisive act is placed in God’s mercy, then the 
invitation—whatever its form—becomes a summons 
to surrender, not a celebration of autonomy. 
The preacher’s voice fades into the music. People 
continue to walk. Some are sincere, some uncertain, 
some swept along, some truly awakened by grace. 
Only God knows the heart. But the form itself 
teaches. And what it teaches, week after week and 
nation after nation, is that the hinge of salvation can 
be grasped by the hand of the self. To write about this 
is not to forbid invitations, but to ask that the church 
recover a deeper grammar: one in which the will 
responds, yes, but does not reign; one in which the 
sinner comes, yes, but only because Christ first came; 
one in which the decisive movement belongs, finally 
and fully, to God. 
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Chapter Eight               
Skipping Grace 

Who Needs Grace When You Can Choose to 
Follow Christ. And Christ “Has to” Honor Your 
Choice? 

There is a version of the message that sounds humble 
but is actually imperial. It says, in effect, Christ has 
done what He can; now you must do what you can. It 
portrays grace as God’s willingness to respond to 
man’s initiative. God becomes the great Responder, 
the One who stands at the edge of history hoping the 
human will, will activate the transaction. In this 
model, the decisive glory belongs to the chooser. 
Heaven celebrates the human pivot; the angels 
rejoice because man finally allowed God to be God. 
 
But the gospel announces a different kind of glory. 
Grace is not God honoring man’s sovereignty. Grace 
is God overthrowing man’s rebellion with 
undeserved kindness. Grace is not a handshake 
between equals; it is a resurrection for the dead. 
Scripture does not flatter the sinner as a morally 
neutral agent poised to select Christ if properly 
persuaded. Scripture describes us as enslaved, 
blinded, hostile, and dead in trespasses and sins. A 
corpse does not “let” the physician give life. If 
salvation depends upon the will as the ultimate cause, 
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then grace is reduced to assistance, and the sinner is 
promoted to collaborator. 
 
The phrase “Christ has to honor your choice” should 
make the church tremble. The King of glory is not 
bound by the creature’s ultimatum. He is not a vendor 
obliged to fulfill a contract because a customer met 
the terms. He is Lord. He is Savior. He is Redeemer. 
When He saves, He saves because His mercy moved 
first, His love decided first, His covenant stood first. 
The sinner’s faith is real, personal, necessary—and 
yet it is the echo of grace, not the engine of it. 

“It Is Finished” as the Sacrament of Faith Versus 
“Decision” as the Sacrament of a Salvation-by-
the-Will “Gospel” 

Every gospel has a sacrament in the broad sense: a 
visible, repeatable sign that tells you where the heart 
of the message truly lies. In a grace-centered gospel, 
the sacramental word is “finished.” It is the banner 
that flies over preaching, prayer, repentance, and 
growth. It is the stabilizing confession that when the 
believer stumbles, the foundation does not. The 
believer returns again and again, not to his moment 
of choosing, but to Christ’s moment of dying and 
rising. “Finished” becomes the place where faith 
drinks. Faith does not create the water; faith only 
drinks the water that is there. 
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But in a decision-centered gospel, the sacramental act 
becomes the decision itself. The story is told, not as 
Christ’s completed redemption applied by the Spirit, 
but as the individual’s turning point. The decision 
becomes the altar where assurance is sought. It is 
rehearsed like a birthday: the date, the place, the 
emotional weather, the song that played, the 
preacher’s cadence, the hand that went up. The 
person may speak of the cross, but the cross functions 
like stage scenery behind the real climax: “when I 
decided.” 
 
This is why decisionism tends to multiply decisions. 
If the decision is the sacrament, it must be repeated 
to keep the conscience quiet. When doubt comes, the 
prescription is often another decision: rededicate, 
recommit, re-surrender, re-choose. And because the 
human will is changeable, the sacrament must be 
renewed. What begins as a testimony becomes a 
treadmill. The soul is kept busy manufacturing 
certainty out of its own resolve. 
 
The grace of God offers a different sacrament: not a 
human vow, but a divine accomplishment. Not an 
altar of self, but an altar of blood. Not a shifting 
internal temperature, but a historical event: Christ 
crucified. The church’s faith is nourished by what 
Christ has done, not by what we have promised. 
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“I Was Saved Two Thousand Years Ago” Versus 
“I Was Saved Ten Years Ago When I Made My 
Decision” 

At first hearing, the claim “I was saved two thousand 
years ago” can sound strange, even arrogant, as if a 
person were pretending to have existed at Calvary. 
But the claim is not about physical presence; it is 
about theological location. The believer’s salvation is 
anchored in the objective work of Christ, 
accomplished once in history, sufficient forever. 
When Christ died, He did not merely make salvation 
possible; He purchased a people. When He rose, He 
did not merely demonstrate power; He inaugurated 
their life. When He sat down, He did not merely rest; 
He signaled completion. 
 
In that sense, salvation is older than your memory. It 
is older than your testimony. It is older than your 
vocabulary for it. Your faith does not reach into 
heaven to persuade God to save you; your faith is the 
Spirit’s means of uniting you to what Christ has 
already secured. The ground is ancient, solid, 
unchanging. Two thousand years of storms have not 
veto the purchase. 
 
By contrast, “I was saved ten years ago when I made 
my decision” locates the decisive act inside your 
timeline rather than Christ’s. Again, it is not wrong 
to speak of conversion as an experience in time; the 
Spirit does awaken, convict, and grant faith at a 
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particular moment. The error is making that moment 
the foundation. When you center salvation on the date 
of your decision, assurance becomes biographical 
rather than christological. You search your memory 
for the purity of your motives, the clarity of your 
understanding, the strength of your resolve. And 
because memory is fragile and the heart is deep, the 
search rarely ends. 
 
A Christ-centered confession speaks differently: I 
came to see it ten years ago. I came to rest in it ten 
years ago. I was brought from darkness to light ten 
years ago. But the saving work itself—the payment, 
the righteousness, the propitiation—was finished at 
the cross and vindicated at the empty tomb. My 
conversion is the hour I woke up; Christ’s cross is the 
hour the price was paid. Waking does not pay; it only 
discovers that payment has been made. 
 

I, Joshua. Cry Wolf from the Rooftops 

So I speak now as Joshua, not in the sense of 
presuming the authority of Scripture, but in the 
posture of a watchman. If you hear a trumpet blast in 
these pages, it is not because I enjoy alarms; it is 
because the city sleeps. I cry wolf to the church and 
to the world at large from the rooftops: there are 
gospels that wear the face of Christ and yet dethrone 
His sufficiency. There are messages that mention the 
cross and yet assign the final saving weight to the 
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human will. There are invitations that sound like 
humility but are actually the enthronement of self. 
 
The church must not be naïve about the devil’s 
preferred strategy. He does not always wage war by 
open denial; often he corrupts by near-truth. A drop 
of poison does not announce itself; it blends. The 
enemy is content to let Christ remain in the sentence 
as long as Christ is removed from the center. He is 
content to let grace remain in the vocabulary as long 
as grace is made conditional. He is content to let 
“faith” be preached as long as faith is turned into a 
meritorious deed. 
 
And because this is not a mere academic quarrel, the 
stakes are pastoral. A gospel of willpower produces 
either pride or despair. Pride, when the chooser 
believes he has done the crucial thing and therefore 
stands above others. Despair, when the weak and 
trembling conclude they have not chosen well 
enough, not chosen long enough, not chosen 
sincerely enough. The sheep are driven inward to 
examine their grip rather than outward to behold their 
Shepherd. 
 

“For There Shall Arise False Christs…” and the 
Glorious Mercy of “IF IT WERE POSSIBLE” 

The warning of Jesus is not poetry; it is prophecy: 
“For there shall arise false Christs, and false 
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prophets, and shall shew great signs and wonders; 
insomuch that, if it were possible, they shall deceive 
the very elect.” Let that sentence sit in the mouth for 
a moment. False Christs. Not merely false teachers, 
but counterfeit saviors—replacements that claim the 
right to rescue. False prophets. Not merely mistaken 
commentators, but voices that claim divine authority 
while diverting hearts. Signs and wonders. Not mere 
talk, but displays that can impress the senses and 
sway the crowd. 
 
Then comes the phrase that is both chilling and 
comforting: “if it were possible.” The implication is 
clear: the deception is real, potent, persuasive. It has 
teeth. It is not a child’s trick. It can move multitudes. 
It can shake institutions. It can dress itself in miracles. 
It can make the very air vibrate with apparent power. 
And yet—if it were possible. Meaning, in the deepest 
sense, it is not possible. There is a boundary 
deception cannot cross. 
 
This is not because the elect are naturally smarter, 
more discerning, or more spiritually athletic. Left to 
ourselves, we would be as gullible as anyone else, 
eager for a gospel that flatters us and makes us the 
hero. The restraint is not human. The restraint is 
divine. God has written a line in blood and in 
promise. The Shepherd knows His sheep. The Spirit 
seals. The Father keeps. The Son intercedes. The 
elect may be harassed, confused for a season, 
distracted by glittering lies, but they will not be 
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finally swallowed. The clause “if it were possible” is 
the hinge on which assurance swings: it announces 
both the seriousness of the threat and the certainty of 
God’s keeping. 
 

The Spirit of Grace Draws a Red Line in the Sand 

There is, in the unseen realm, a red line in the sand. 
The Spirit of grace draws it. Not with chalk that the 
next wave can erase, but with covenant resolve. The 
devil will not deceive the church—not because he is 
not capable. He is. He is ancient, subtle, and 
practiced. He knows how to quote Scripture with a 
twist. He knows how to make the will look holy. He 
knows how to baptize self-reliance in religious 
language until it feels like devotion. 
 
But he will not finally deceive the church because 
God is. God is faithful. God is jealous for His Son’s 
glory. God is committed to His promise that Christ 
will lose none of those given to Him. God is able to 
keep His people from falling and to present them 
faultless with exceeding joy. The red line is not the 
church’s cleverness; it is God’s covenant. The line is 
drawn by the Spirit who takes what is Christ’s and 
makes it known, who opens blind eyes to behold a 
finished Savior, who grants repentance that is more 
than remorse and faith that is more than optimism. 
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This is why the proclamation “It is finished” is not 
merely correct; it is protective. It is a guardrail along 
the cliff. It is a lighthouse in fog. When a gospel 
begins to sound like the will of man is the decisive 
cause, the church must hear the Spirit’s warning and 
return to the cross. When a message begins to treat 
the decision as the sacrament that seals salvation, the 
church must remember the only seal strong enough: 
the blood of the Lamb and the Spirit’s seal upon the 
heart. 
 
The true gospel does not eliminate human response; 
it creates it. Grace does not cancel faith; it gives it. 
Grace does not excuse sin; it breaks sin’s dominion. 
Grace does not make decisions irrelevant; it reorders 
them. The believer chooses Christ because Christ has 
first chosen and purchased the believer. The believer 
follows because the Shepherd has already laid down 
His life and taken it up again. The believer perseveres 
because Christ is not an applicant hoping to be 
accepted but a King who finishes what He starts. 
 
So let the church say it again, not as a slogan but as a 
sanctuary: It is finished. Let the world hear it, not as 
religious jargon but as divine mercy: It is finished. 
Let every trembling conscience have somewhere to 
stand when its own will feels thin as paper: It is 
finished. And let every preacher, teacher, and witness 
beware of any message—no matter how popular, no 
matter how miraculous, no matter how well-
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marketed that quietly relocates salvation from the 
completed work of Christ to the shifting will of man. 
Because if you could trade “It is finished” for “thou 
shalt be as gods,” you would not gain empowerment; 
you lose rest. You would not gain dignity; you lose 
grace. You do not gain control; you inherit anxiety. 
But when you bow to the finished Christ, you do not 
become less human; you become free. You do not 
vanish as a person; you awaken as a son. You do not 
surrender to fatalism; you surrender to mercy. 
 
And mercy, unlike the will, does not crack under 
pressure. Mercy does not fluctuate with mood. Mercy 
does not forget what it promised. Mercy has a name, 
and His final word from the cross still echoes through 
the ages, steady as thunder and tender as bread: It is 
finished 
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Chapter Nine                              

Saved by grace                       
or by Choice? 

Most Christians can remember the moment they first 
learned the language of conversion. It is tender 
language, almost always told in the first person. “I 
made a choice for Christ.” “I choose to follow 
Christ.” “I made a decision for Christ.” These phrases 
have the rhythm of testimony and the warmth of 
sincerity. They sound like a hand raised in a crowded 
room, a signature at the bottom of a page, a turning 
of the key in a long-locked door. And yet, like all 
familiar words, they can quietly shape our theology 
while we are busy celebrating our experience. The 
question is not whether those sentences can be 
spoken with honest faith; the question is what they 
imply about who is acting, and who is being acted 
upon, when salvation comes. 
We should begin by granting what such phrases often 
mean. Many people use the language of choice to 
describe a real turning: a surrender of self-rule, a 
break with old loves, a newfound trust in Jesus. That 
turning is not imaginary, and Scripture does not 
forbid the word “choose” in the life of discipleship. 
But when the same word is pressed into the moment 
of rescue itself—when it is made to carry the weight 
of regeneration, adoption, and justification—it 
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begins to creak. The soul starts to imagine it chose its 
way into the kingdom the way one chooses a path at 
a crossroads. It begins to think salvation is a door that 
opens because the hand on the knob belonged to us. 
The trouble is not the gratitude of the saved, but the 
grammar of the saving. In the biblical story, salvation 
is not chiefly described as humans climbing toward 
God, but God descending toward humans. It is not a 
bargain struck between equal parties; it is an invasion 
of mercy into enemy territory. That is why the 
question beneath our common phrases is 
unavoidable: who chose who? Who initiated? Who 
acted first? Who has the deciding voice when dead 
people are raised? 
Jesus answers with a sentence that refuses to flatter 
the human will: “No one can come to me unless the 
Father who sent me draws him.” The force of those 
words is not subtle. “No one can.” The limitation is 
not merely moral reluctance but inability. Coming to 
Christ is not presented as a natural capacity waiting 
to be exercised, but as an impossibility unless God 
acts. Then comes the divine initiative: the Father 
draws. The verb is active, directional, purposeful. It 
does not describe God waiting at the finish line with 
a medal while we run the race. It describes God 
moving toward the helpless and bringing them near. 
To be drawn is not to be coerced like a prisoner 
dragged in chains, but neither is it a compliment to 
autonomy. It is the picture of grace at work on a 
resistant heart, the way light works on closed eyes, or 
breath on collapsed lungs. The Father’s drawing is 
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not a suggestion shouted across a canyon; it is the 
creating of a bridge. The Son does not stand at a 
distance hoping we will find Him. He is found by 
those He seeks. The shepherd does not send the sheep 
a map; he goes into the thorns and carries it home. 
When we insist that salvation begins with our choice, 
we do not merely risk using clumsy language; we risk 
relocating the foundation. We make the decisive 
cause of salvation something that originates inside 
the sinner. The heart becomes the hero of its own 
rescue. And if that were possible—if one could 
choose oneself into salvation—then the gospel would 
be less like news and more like advice. It would 
become a technique for the self-improving. It would 
make the cross a provision waiting for the right 
customer, and the Spirit a helper waiting for the right 
invitation. 
But Scripture speaks of a more radical predicament. 
The human problem is not that we are almost alive 
and need a little assistance; it is that we are dead in 
sin and need resurrection. Dead people do not choose 
medicine. They do not reach for oxygen. They do not 
decide to be born. New birth is not a project of the 
newborn. This is why the Bible’s metaphors for 
salvation are so offensively passive from the human 
side: being made alive, being raised, being delivered, 
being redeemed. In each case, someone is acted upon 
by a savior. 
Consider redemption, because the word itself 
corrects our instincts. “Been redeemed” is not 
choosing to be redeemed. Redemption is what 
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happens to a slave when a price is paid, a chain is 
unlocked, a new owner claims what was not free to 
claim itself. The coin does not roll out of the gutter 
and purchase its own cleaning. The captive does not 
sign the receipt for the ransom as though he funded 
the rescue. The redeemer acts; the redeemed receives. 
That receiving can be conscious, glad, trembling, 
even articulate—but it is still receiving. 
This is where our conversion language needs 
refining. When someone says, “I made a decision for 
Christ,” it may be an attempt to describe the moment 
faith awakened and finally spoke. Yet even that 
moment, biblically understood, is not the origin of 
salvation but the evidence of it. Faith is not a down 
payment that convinces God to do the rest; faith is the 
hand opened by God to take what God gives. We do 
not use faith to move God from unwilling to willing. 
God’s willingness is the fountain; faith is the cup. 
So who chose who? The New Testament does not 
leave the question hanging in the air like a 
philosophical puzzle. It speaks with the calm 
authority of a courtroom verdict. God chooses. God 
calls. God justifies. God keeps. The Father gives a 
people to the Son; the Son receives them and loses 
none. The Spirit breathes where He wills, and hearts 
of stone become hearts that beat. The story of 
salvation is not “I found God,” but “God found me.” 
Not “I decided to be His,” but “He decided to make 
me His.” 
This does not erase human response; it establishes it. 
The one drawn truly comes. The one awakened truly 
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believes. The one adopted truly cries, “Abba.” Grace 
does not turn persons into puppets; it turns rebels into 
sons and daughters. It does not violate the will; it 
liberates the will from its bondage to sin so it can 
finally delight in Christ. The miracle is not that God 
saves without our participation, but that He saves in 
such a way that our participation becomes real, 
willing, and heartfelt—because He has first changed 
the heart that participates. 
If this feels like it diminishes human dignity, 
remember what dignity the gospel offers: not the 
dignity of being our own savior, but the dignity of 
being loved while ungodly. There is a strange pride 
that wants to contribute the decisive piece, as though 
grace would be embarrassing if it were total. Yet the 
Scriptures refuse to let us boast, not to humiliate us, 
but to heal us. Pride is a fever; grace brings the 
temperature down. When the decisive choosing 
belongs to the Savior, worship becomes simpler, 
deeper, and safer. The soul can rest, because its 
salvation is not balanced on the thin ice of its own 
resolve. 
There is also a pastoral tenderness here. If salvation 
ultimately depends on the steadiness of my initial 
choice, then assurance will always be haunted by the 
question, Did I choose sincerely enough? Did I mean 
it intensely enough? Did I understand enough? The 
anxious heart will keep replaying its conversion like 
a witness trying to remember every detail under 
pressure. But if salvation depends on the Savior’s 
choosing, then assurance is anchored not in the clarity 
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of my memory but in the strength of His grip. The 
gospel offers a better place to stand: not “I held onto 
Christ,” but “Christ held onto me.” 
Still, we should be careful with our words. It is 
possible to correct bad theology by adopting cold 
speech, and that would be its own loss. The Bible’s 
doctrine of divine initiative is not a weapon for 
debate; it is a song for the redeemed. We can say, 
with honest gratitude, “I chose to follow Jesus,” 
while meaning, “Once I was blind, and He gave me 
sight.” We can testify, “I decided,” while kneeling 
inside the deeper confession, “He drew me.” Our 
choices matter—but they matter as echoes, not as 
thunder. They matter as fruit, not as root. 
In the end, the chapter’s question—saved by grace or 
by choice?—has only one faithful answer. We are 
saved by grace, and grace produces choice. Grace is 
the author; choice is the handwriting that appears 
when the Author takes the pen. The Father draws, the 
Son saves, the Spirit awakens, and the sinner 
comes—really comes, freely comes, gladly comes—
because the coming itself has been given. The one 
doing the choosing is the Savior, and that is why the 
saved can finally stop auditioning for the role of 
rescuer and simply become what they were meant to 
be: grateful, worshiping, obedient, and at peace.	
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Chapter Ten                            
an insult to the Ego 

Dead in Sin Means Dead Toward God 

To be dead in sin is not to be physically dead. We 
were walking, working, building careers, laughing at 
tables, planning vacations, losing sleep over money, 
chasing applause, nursing private fantasies. We were 
alive to the world and its passing kingdoms—alive to 
pleasure, ambition, lust, pride. But we were dead 
toward God. No spiritual pulse. No appetite for His 
holiness. No affection for His glory. No desire for the 
true God as He truly is. 
This is why decisionism is not a small 
misunderstanding but a fundamental misreading. It 
imagines fallen man as spiritually neutral, standing at 
a crossroads, weighing options, and selecting Jesus 
the way one selects a philosophy or a hobby. But 
Scripture says the fallen man is not standing at the 
crossroads. He is in the grave. And the grave is not a 
place of decision. 

 

The Natural Man Does Not Want God 

This is where the doctrine becomes offensive, 
because we want to believe that, deep down, people 
want God. We want to believe that if you remove 
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pain, remove distractions, remove misconceptions, 
the human heart will naturally seek its Creator. But 
the Bible says the opposite: “There is none who seeks 
for God.” None. Not one. That is not exaggeration. 
That is revelation. 
 
The natural man does not seek God; he seeks himself. 
Even his religion can be self-centered. Even his 
morality can be self-serving. Even his spirituality can 
become a technique for controlling guilt, controlling 
fear, controlling life. God Himself—God in His 
blazing holiness, His sovereign claim, His rightful 
authority—is not desired by the fallen heart, because 
the fallen heart loves darkness rather than light. Men 
do not choose what they hate. 

 

Why the Will Is Not Free 

We speak often of “free will,” but Scripture speaks 
more often of bondage. The will is not an 
independent sovereign floating above our nature. The 
will is shaped by what we are. A lion is free to eat 
what it wants, yet it will not choose grass—not 
because it is coerced, but because it is a lion. Fallen 
man is “free” in the same way: free to choose what 
he desires, yet he does not desire God. He desires sin, 
self, autonomy, the crown on his own head. So the 
will is not free in the way decisionism assumes. It is 
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free to sin, and until grace intervenes, that is the only 
freedom it knows, the only freedom it wants. 
 

The Spiritual Inability We Refuse to Admit 

Decisionism says man is sick but can take the 
medicine. Scripture says man is dead and must be 
raised. Decisionism says man is weak but can still 
reach for God. Scripture says man is blind and must 
be given sight. Decisionism says man is trapped but 
can still unlock the door. Scripture says man is a slave 
and must be set free. These are not minor tweaks. 
These are two different gospels. One makes salvation 
a cooperative project. The other makes salvation a 
miracle. 
 

Why the Gospel Sounds Like Foolishness 

The Bible adds another blow to our confidence: “The 
natural man does not accept the things of the Spirit of 
God, for they are foolishness to him.” The gospel 
does not land on the fallen heart as obvious truth. It 
often lands as nonsense. The cross sounds weak. 
Grace sounds unfair. Sovereignty sounds offensive. 
Holiness sounds restrictive. So the natural man 
rejects, not because he lacks information, but because 
he lacks life. 

Religion Can Exist Without Life 
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A man can be deeply religious and still dead. He can 
attend church, sing hymns, read Scripture, pray, 
avoid scandalous sins, speak fluent Christian 
language, feel emotional conviction, and remain 
unraised. Religion can be performed by the flesh. But 
salvation is the Spirit’s work. This is why Jesus told 
Nicodemus—moral, educated, devout—“You must 
be born again.” Not improved. Not refined. Born. 
Because even the religious man is dead without new 
birth. 

The Unavoidable Question and the Only Hope 

If man is dead, how does anyone get saved? If man 
cannot come, how does anyone ever come? If the 
heart is hostile, how does it ever love God? The 
answer is not that man decides better. The answer is 
that God intervenes. Sovereign grace becomes 
oxygen here, because if salvation depended on the 
sinner’s ability, no one would be saved. Dead men do 
not repent. Dead men do not believe. Dead men do 
not love Christ. Dead men do not surrender. 
Scripture does not say God helps the dead make 
better choices. It says, “But God… made us alive.” 
Made us alive. Resurrection language. And 
resurrection is unilateral. The dead contribute 
nothing. They do not supply the final ingredient. 
They are raised. 
 
This is where pride breaks, because if I was dead, 
then I did not initiate anything. My faith is not my 
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achievement. Grace is not assistance; grace is 
everything. Yet this is also where fear breaks, 
because if salvation does not depend on my will, then 
salvation is not fragile. The God who raised can keep; 
the God who awakened can preserve. Resurrection is 
stronger than weakness. 
 
The gospel, then, is not merely an invitation to the 
dead, as though the right atmosphere could coax a 
corpse to the altar. It is a summons that creates what 
it commands, like “Let there be light,” and like 
“Lazarus, come forth.” If you misunderstand 
inability, you will misunderstand grace, and you will 
turn Christ into a helper rather than a Savior. So we 
end where the next step begins: once you accept 
death, one truth becomes unavoidable—salvation 
begins with God.  
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Chapter Eleven                        
the New Sacrament 

The Old Lie in New Clothing 

The outline of this chapter names a hard truth: 
salvation by an act of the will mimics the original lie, 
“you will be as gods.” The lie in Eden was not merely 
that humans could disobey without consequence; it 
was that humans could become self-grounded, self-
authorizing, self-determining—creatures who do not 
receive life but manufacture it. When decision is 
treated as the saving act, the soul is tempted to 
enthrone itself at the center of the drama. God 
becomes the one who makes salvation possible; I 
become the one who makes salvation actual. 
 
That is the intoxicating promise of the decision 
paradigm: control. If the decisive thing is my act, then 
salvation is manageable. I can secure it in a moment 
and store it away like a deed. I can replay it to quiet 
fear. I can point to it when challenged. Yet control is 
not communion. Control is not love. Control is not 
worship. The gospel does not crown the will; it 
crucifies the old self and raises a new one in Christ. 
Note: The problem is not that the will is involved. 
Repentance and faith are real human responses. The 
problem is treating the response as the cause, as 
though God were waiting on the creature to supply 
the final power. 
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This does not mean God never meets a person there. 
Many can testify that the invitation was the context 
in which they truly turned to Christ. But the very 
same system can populate churches with people 
inoculated against the gospel—people who have been 
taught that a past decision equals a present life with 
God. The tragic phrase is, “I did that already,” as 
though Christ were a form once signed. 
 
Yet the New Testament is stubbornly less tidy. It 
speaks of salvation as God’s mercy, God’s calling, 
God’s adoption, God’s deliverance. It speaks of faith 
as a living bond with Christ, not merely a past event. 
It speaks of endurance, of fruit, of abiding. Not 
because salvation is uncertain in God, but because 
life with God is not reducible to a single 
psychological instant. 

Recovering a Truer Center 

Decision has become a new sacrament, the remedy is 
not to ban invitations or despise testimonies. The 
remedy is to relocate the center of gravity. The gospel 
is not “God has done His part; now do yours.” The 
gospel is “Christ has accomplished redemption; 
believe it.” faith is not a payment; it is an empty hand. 
It does not purchase; it receives. It is not a sovereign 
act that forces heaven’s door; It is the Spirit’s 
awakening in the heart that finally sees the beauty of 
Christ. 
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And perhaps most importantly, we can name the old 
lie when it reappears in religious language. We are 
not gods who save ourselves by choosing well. We 
are creatures who are saved by grace.  
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Chapter Twelve                    
Decided Unbelievers 

A church can be full and yet hollow, like a bell cast 
in bright bronze that will not ring. The pews are 
occupied, the songs are sung, the lights glow warm 
on polished wood, and still the air carries a strange 
chill: not the honest cold of doubt seeking a fire, but 
the settled frost of refusal. This chapter is for the 
decided unbelievers—the men and women who have 
learned the vocabulary of faith without tasting its life, 
who sit close enough to hear the promises and far 
enough to never be threatened by them. They are not 
necessarily hostile. And modern Christianity, by a 
thousand small habits, has learned how to host them 
comfortably, even proudly, while calling their 
presence “growth.” 
False conversion is not merely a statistic. It is a 
tragedy with a liturgy. It creates churches that cannot 
explain apostasy because they have never known 
what conversion actually is. They interpret falling 
away as a surprising accident rather than the 
predictable unmasking of an unchanged heart.  
 

Empty professions 

Modern churches often assume that verbal profession 
is a reliable indicator of spiritual life. Yet the New 
Testament treats the tongue as a notoriously flexible 
instrument. People can bless God and curse men with 
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the same mouth; they can praise with lips while their 
hearts are far away. “Let your will be done” on 
Sunday, and “I did it my way” on Monday. A 
profession becomes meaningful only when it 
corresponds to a new direction: not sinless perfection, 
but a different allegiance. The empty professor keeps 
Christ as an accessory—useful at funerals, helpful in 
anxiety, decorative in morality—but never as King. 
For the decided unbeliever, the empty profession 
becomes a shield. It protects them from the 
discomfort of honest unbelief. They can say, “I’ve 
tried Christianity,” when they have only tried 
churchgoing. They can say, “I believe,” when what 
they mean is “I decided”. And the church, wishing to 
be gracious, often supplies reassurances faster than it 
supplies truth. It is possible to comfort a person 
straight into destruction by calling what is dead 
“alive.” 

Church membership without regeneration 

Membership is meant to be a visible boundary: not a 
wall of superiority, but a line of honest identification. 
It says, “These are the people who confess Christ, and 
are being shaped by his Spirit.” When membership is 
detached from regeneration, it becomes a social club 
with religious branding. The roll becomes a census of 
familiarity rather than a testimony of new birth. 
This detachment happens quietly. Standards are 
lowered in the name of inclusion. Interviews become 
formalities. Baptism is treated as a graduation photo 
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rather than a burial and resurrection sign. Discipline 
disappears because it feels unloving, and soon there 
is no mechanism to say, kindly but firmly, “This 
pattern does not fit the kingdom.” The decided 
unbeliever can then belong without being confronted 
by belonging’s meaning. 
 
A church that admits unregenerate members also 
changes what it thinks church is. Worship becomes 
performance because many in the room are 
spectators. Preaching becomes motivational because 
many in the room are unresponsive to spiritual 
realities. Prayer becomes ceremonial because many 
in the room do not actually speak with God. In time, 
leaders adjust expectations downward. They stop 
anticipating conviction, repentance, and 
transformation because these things are disruptive 
and unpredictable. They settle for attendance. 
And yet regeneration is precisely what Christ 
promised: not a polished exterior, but a new heart. If 
membership is offered without the question of new 
birth, the church inadvertently teaches that 
Christianity is chiefly about joining, not being 
changed. 

Cultural Christianity 

Cultural Christianity is Christianity as heritage, 
Christianity as etiquette, Christianity as a regional 
accent. It is the faith of default settings. In some 
places it means you attend church because 
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respectable people do. In others it means you claim 
Christian identity because your family always has, 
because your nation’s history is braided with 
Christian language, or because holidays feel empty 
without hymns. It is the kind of religion that can 
survive indefinitely without prayer, Scripture, or 
hunger for God, because it feeds on nostalgia rather 
than communion. 
 
For decided unbelievers, cultural Christianity is a 
convenient costume. It allows them to keep the moral 
benefits of Christian influence—certain shared 
virtues, a sense of meaning, a vocabulary of hope—
while rejecting the authority of Christ. It lets them 
say, “I’m Christian,” while their decisions are 
governed by the same desires and fears as everyone 
else. The cultural Christian may even defend 
Christianity in public debates, not because they love 
the Lord, but because they love what Christianity 
once did for “people like us.” 
The danger is not only hypocrisy; it is inoculation. A 
small dose of religion can make a person resistant to 
the real thing. They assume they already know what 
the gospel is, because they know its slogans. They 
assume they already know what repentance feels like, 
because they have felt regret. They assume they 
already know what faith is, because they have 
admired Jesus. Cultural Christianity teaches people 
to mistake proximity for possession. 

Why churches cannot explain apostasy 
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When a church cannot explain apostasy, it is often 
because it has misdefined conversion. If “being 
saved” is framed as a momentary choice, then falling 
away becomes an unsolvable riddle: How could 
someone be “in” and then “out”? But Scripture’s 
repeated warnings make sense when we remember 
that there are forms of belonging that are real and yet 
not regenerating. People can participate in the 
community, taste the goodness of God’s gifts, 
witness answered prayers, and still remain 
unchanged at the root. 
 
Apostasy, then, is not the loss of salvation; it is the 
revelation of its absence. The person who leaves may 
simply be finishing what they started long ago: a life 
built on self, now unburdened by pretense. The 
decided unbeliever becomes openly what they were 
privately. And if the church has spent years assuring 
them that their empty profession was sufficient, the 
departure feels like theft—when in reality it is 
exposure. 
 
Churches also struggle to explain apostasy because 
they have trained themselves to interpret everything 
psychologically. If someone leaves, the assumptions 
arrive quickly: they were hurt, they were tired, they 
were confused, they were never welcomed. 
Sometimes those things are true and must be 
confessed. But sometimes the issue is starker: they 
did not want Christ. They wanted his benefits without 
his lordship. They wanted the music without the 
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message, the community without the commands, the 
comfort without the cross. 
 
The remedy is not suspicion; it is clarity joined with 
patience. It is preaching that describes conversion in 
full: conviction, repentance, faith, and the slow fruit 
of a new nature. It is membership that is meaningful, 
shepherding that is personal, and assurance that is 
grounded in Christ rather than in a past event. Above 
all, it is the refusal to call darkness light simply 
because the room is crowded. A church that names 
false conversion is not being unkind; it is being 
honest enough to become a place where decided 
unbelievers might, at last, become seekers—and 
where seekers might, by grace, become alive. 
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Chapter Thirteen                  
Justification 

Justification is where grace becomes judicial, where 
poetry meets courtroom reality. To justify is not to 
make excuses for sin, as though God could be 
persuaded by a clever defense attorney. The gospel 
does not teach us to explain away what is wrong in 
us; it teaches us that God declares a sinner righteous 
on the basis of another’s righteousness. This is the 
shock of Christianity: God does not merely tolerate 
us. He counts us righteous in His sight because Christ 
stands in our place. The Judge does not lower the 
standard to accommodate our weakness. He satisfies 
the standard by providing what we could never 
produce, and then credits it to those who come 
empty-handed. 
 
In justification, the believer is not placed on 
probation. The verdict is not “innocent for now,” as 
though heaven’s acceptance comes with a fragile 
expiration date. The verdict is “righteous,” because 
the righteousness credited is not the brittle obedience 
of a struggling human, but the perfect obedience of 
Jesus Christ. This is why justification is a foundation, 
not a feeling. Feelings rise and fall like weather over 
a restless sea, but a verdict from the Judge of all the 
earth does not wobble. When God justifies, He is not 
guessing. He is not hoping we will finally become 
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worthy. He is speaking a final word based on a 
finished work. 
 
Justification also clarifies the difference between 
transformation and acceptance. We are changed by 
the Spirit, yes, but we are accepted because of Christ. 
Sanctification grows; justification stands. Growth 
can be slow, uneven, and at times painfully hidden 
beneath ongoing weakness. But justification does not 
wait for visible progress before it can be true. When 
these are confused, the believer lives under a shadow: 
every failure becomes a threat to belonging, every 
temptation a sign that the door might be closing. 
Obedience becomes an anxious attempt to keep God 
from changing His mind. But when justification is 
understood, obedience becomes gratitude rather than 
panic. Holiness becomes the fruit of safety, not the 
price of admission. 
 
The phrase “finished work of Christ” is often 
repeated, and repetition can make even thunder sound 
like background noise. Familiar words can lose their 
weight, like a coin handled so often that its imprint 
blurs. But the finished work is the hinge of hope. If 
the work is finished, then nothing remains to be 
added—no hidden installment plan of penance, no 
final payment of suffering to make the cross 
effective. The gospel is not “Jesus began the saving, 
and now you must complete it.” It is “Jesus saved, 
and now you live in the salvation He secured.” 
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A finished work means the cross was not a down 
payment. It was the full price. Christ did not die to 
make salvation possible; He died to accomplish it. He 
did not shed blood to create a chance for forgiveness; 
He shed blood to obtain forgiveness. He did not 
simply open a door and then step back to see who 
might manage to walk through. He carried His people 
through it.  
This is where many souls find rest for the first time. 
They have tried to be their own priests, offering daily 
sacrifices of anxiety and effort, hoping that heaven 
will be persuaded by sincerity. Some attempt to atone 
with self-punishment, others with spiritual busyness, 
others with a strange superstition that if they feel bad 
enough for long enough, God will finally be 
convinced. The finished work ends that exhausting 
religion. It announces that the sacrifice has been 
offered once for all, and the Priest who offered it sat 
down. The posture of sitting is not laziness; it is 
completion. A standing priest returns again and again 
because more must be done. A seated Priest declares 
that nothing remains to be added. 
 
There is a word spoken from the cross that sounds 
like a bell in the conscience: tetelestai—“It is 
finished.” The power of that cry is not merely 
emotional; it is legal and cosmic. In the ancient 
world, the term could be written across a debt to 
indicate it had been paid in full. The ink was not 
decoration; it was a declaration that the account was 
closed. When Christ uttered tetelestai, He did not 
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mean, “My strength is gone,” but, “My mission is 
accomplished.” The work given by the Father was 
brought to completion, not paused until we could 
contribute our share. 
 
Tetelestai means the claims against God’s people 
were not negotiated down; they were satisfied. The 
debt was not transferred to a new creditor, leaving us 
still paying in a different form; it was canceled 
because it was paid. The law’s demands were not 
softened to something more achievable; they were 
fulfilled. The serpent’s accusation was not ignored; it 
was silenced. When Jesus cried out, He was not 
speaking a private sigh into the darkness; He was 
announcing a public victory that reached into every 
courtroom where guilt had been speaking. 
 
This word also guards the heart against spiritual 
superstition. Many are tempted to believe that peace 
with God must be earned through a special 
experience, a particular intensity of repentance, or a 
perfect sequence of spiritual steps. If they could only 
feel the right depth of sorrow, if they could only pray 
with the right fervor, if they could only find the exact 
turning point where their sincerity becomes 
sufficient—then, they think, God will finally be at 
peace with them. But tetelestai anchors salvation to 
an objective reality outside the believer: Christ’s 
completed work. Repentance is real, faith is 
necessary, but neither is the payment. The payment is 
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finished, and its sufficiency does not rise and fall with 
the quality of our inner life on any given day. 
The gospel’s grace is often reduced to pardon, as 
though God merely chooses to overlook sin. Pardon 
is powerful, and any guilty person should tremble 
with gratitude to receive it. Yet on its own it can leave 
the conscience uneasy. A pardoned criminal may 
leave prison still carrying the memory of guilt, still 
marked by the record, still aware that the law once 
stood against him and could, in another moment, 
stand again. Many believers live like that—freed, yet 
haunted; forgiven, yet unsure whether they truly 
belong. They imagine themselves as tolerated 
exceptions, beneficiaries of divine leniency rather 
than recipients of a decisive verdict. 
Grace offers more than pardon; it offers acquittal and 
righteousness. Acquittal means the court declares 
that the charges do not stand, not because the Judge 
is careless, but because the sentence has been carried 
out in a substitute. Justification is not a pardon but 
an acquittal. The believer is not merely released; the 
believer is justified. The record is not merely set aside 
in a dusty archive; it is replaced with Christ’s 
obedience credited to our account. The gospel does 
not leave us standing outside the courthouse with a 
fragile permission slip. It brings us inside, 
pronounces a verdict, and then grants us a new status 
that cannot be reversed by the next accusation. In a 
human court is called the law of double jeopardy, 
which means: When an accused has been acquitted, 
he cannot be tried twice for the same charge. This 
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principle come from God not from man. We were 
acquitted at calvary. We will not be tried in Heaven. 
When Scripture speak about the tribunal of Jesus the 
case is about what are the rewards we will be 
receiving, not weather we really belong there or not. 
This distinction matters because it changes how a 
Christian approaches God. A soul living only with 
the idea of pardon will approach like a tolerated 
guest, careful not to offend the Host, always reading 
the room, always wondering whether today’s failure 
will exhaust divine patience. A soul resting in 
acquittal approaches like a beloved child—reverent, 
yes, but confident. The gospel does not produce 
arrogance; it produces peace. It creates a humility 
strong enough to stop self-defense, because the 
verdict has already been spoken. When you no longer 
have to prove yourself, you can finally tell the truth 
about yourself. 
 
And here is the pastoral beauty: grace does not deny 
that sin is serious. It insists sin is so serious that only 
the death of the Son of God could deal with it. God is 
not pretending. He is not sweeping darkness under a 
rug. Yet grace also insists the death of the Son of God 
is so sufficient that no sin remains unpaid for those 
who are in Him. The cross is not a partial remedy that 
requires our supplemental suffering. It is the decisive 
dealing with sin, the place where justice and mercy 
meet without compromising either one. 
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The Christian’s confidence is not, “I hold on tightly,” 
but, “He holds on me perfectly.” The anchor is not in 
the waves; it is in the seabed. 
 
Assurance grows as we learn to distinguish between 
the ground of salvation and the evidence of salvation. 
The ground is Christ alone—His life, death, and 
resurrection. The evidence is the Spirit’s work in 
us—new desires, repentance, love for God, 
endurance, and a growing hatred of sin.  
The gospel makes room for honest sanctification 
because it has already secured justification. 
Assurance also protects worship from becoming a 
transaction. When people are unsure of God’s 
acceptance, prayer becomes bargaining, and 
obedience becomes payment. They do religious 
things the way a debtor makes minimum monthly 
payments, hoping to keep the account from going into 
default. But when assurance is rooted in grace, 
worship becomes response. The soul sings not to be 
loved, but because it is loved. The hands serve not to 
secure belonging, but because belonging has been 
granted. Gratitude has a different texture than 
desperation; it is lighter, freer, and more durable. 
 
Free grace is not “cheap grace,” because it cost Christ 
everything. It is free to the sinner precisely because it 
was costly to the Savior. Grace is not a discount on 
holiness; it is the doorway into holiness.  
 



 

 116  

Free grace also means the gospel can be preached 
without hidden fees. There is no fine print that says, 
“Christ will save you if you become impressive.” The 
invitation is honest: come with nothing. The only 
qualification is need, and the only disqualification is 
self-sufficiency. The poor in spirit are blessed 
because they have room to receive. Pride cannot be 
filled because it is already full. But emptiness 
becomes capacity when grace is the giver. 
 
This is the triumph of what Christ accomplished. The 
cross is not merely an example of love; it is the 
achievement of redemption. The resurrection is not 
merely a symbol of hope; it is the Father’s declaration 
that the payment was accepted. And the Spirit’s gift 
is not merely spiritual encouragement; it is God’s seal 
upon God’s work.  
 
Grace alone therefore becomes the atmosphere of the 
Christian life. It gets us started, carries us, corrects us, 
and will present us finally. The believer will stand at 
the end not with a stack of merits, not with a résumé 
of religious successes, but with a single plea: Christ. 
And that plea will not be fragile, because it is not a 
plea at all—it is a confession that has already been 
confirmed by heaven’s verdict. The mystery of grace 
is that God gives Himself. The clarity of grace is that 
He has done it fully, and the courtroom that once 
echoed with accusation can, at last, become a place 
of peace. 
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Chapter Fourteen           
Election 

Election is the quiet thunder beneath the gospel: God 
chooses. Before our prayers, before our questions, 
before our first guilty glance toward heaven, the Lord 
set His love upon a people. This does not mean He 
looked down corridors of time, saw who would be 
wise enough to accept the call, and then rewarded 
their foresight. Scripture speaks of a love that 
originates in God Himself, a choice rooted not in 
foreseen merit but in His own will. Election is not an 
excuse for spiritual laziness; it is the reason any 
spiritual life exists at all. 
 
To modern ears, election can sound like an insult, as 
though God’s choosing negates human dignity. In 
reality, it restores it. If salvation depends on the 
human heart initiating its return, then the story is 
finally about the heart’s hidden heroism. But election 
tells the truth: the human will is not a rescue 
helicopter; it is a wrecked vessel. God’s choice does 
not flatten the person; it saves the person. It does not 
erase responsibility; it establishes hope. The question 
is not, “Why does God not choose everyone in the 
same way?” but “Why does God choose anyone at 
all?” The answer is grace—pure, undeserved, and 
free. 
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Election also humbles the church. If we are chosen, 
we are chosen as mercy-trophies, not as superior 
specimens. The doctrine of election, rightly held, 
destroys elitism. It leaves no room for boasting, only 
for astonishment. It teaches us to pray for the lost 
with confidence, not because we can manipulate 
outcomes, but because God can raise the dead. It 
teaches us to evangelize with urgency, not because 
the result rests on our eloquence, but because God has 
appointed means as well as ends. 

Calling 

If election is God’s eternal decision, calling is God’s 
timely summons. The gospel goes out broadly, 
sincerely, and freely to all: “Come to Christ.” Yet 
many hear the words as one hears wind against a 
window—sound without entry. Effectual calling is 
when God makes the invitation more than audible; 
He makes it irresistible in the deepest sense. Not 
coercion, but conquest—where resistance collapses 
under the weight of beauty, truth, and divine 
authority. 
 
This calling is personal. God does not merely 
broadcast a message; He addresses a name. The 
Scriptures speak of the Shepherd who calls His sheep, 
and they come because they recognize His voice. The 
miracle is not that the sheep are naturally wise, but 
that the Shepherd is mighty and kind. The call breaks 
through the fog of self-deception, through the 
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dullness of guilt, through the pride that says, “I am 
fine.” It does not merely offer Christ as an option; it 
reveals Christ as treasure, which He is. 
 
Here we must be careful. The external call of the 
gospel is not theatrical. When we preach, teach, or 
witness, we are not acting out a drama whose ending 
is unknown to God. We are participating in His 
ordained instrument. The Spirit commonly uses 
words—read, spoken, remembered, sung—to open 
hearts. That means no moment of faithful gospel 
proclamation is wasted. A sentence spoken at a 
hospital bed, a verse remembered in a sleepless night, 
a sermon heard half-attentively by a restless 
teenager—any of these can become the arrow of 
God’s calling. And when it lands, it does not wound; 
it heals. 

Regeneration 

Calling brings the sinner to the threshold; 
regeneration brings the sinner to life. Regeneration is 
not moral reform, not religious enthusiasm, not the 
polishing of old desires. It is the new birth. The Spirit 
does not renovate the corpse; He raises it. This is why 
Scripture speaks so bluntly about our natural 
condition: dead in sin, blind to glory, enslaved to 
passions, hostile to God. In that state, the human heart 
does not merely lack information; it lacks life. Corps 
do not choose to follow Christ. 
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The new birth is a divine act, hidden in its mechanics 
yet visible in its fruits. When God regenerates, He 
does not merely add Jesus to a crowded schedule; He 
changes what the schedule is for. New desires 
appear—often fragile at first, like green shoots after 
a fire—but real. Sin becomes bitter where it was once 
sweet. Christ becomes compelling where He was 
once irrelevant. Scripture becomes living speech 
rather than religious noise. Prayer becomes a 
necessity rather than a performance. Regeneration is 
the opening of the eyes, the unblocking of the ears, 
the softening of the stone. 
 
Because regeneration is God’s work, it guards the 
church from manipulation. We do not need dim 
lights, carefully timed music, or pressure tactics to 
manufacture conversions. We may plead, we may 
reason, we may warn, we may weep—but we cannot 
resurrect. That belongs to God alone. And because it 
is God’s work, regeneration also comforts the 
struggler who feels weak. The presence of conflict 
can be a sign of life. The dead do not wrestle; the 
living do. The new birth does not remove the battle; 
it begins it with a new Commander and a new hope. 

Preservation 

If God elects, calls, and regenerates, will He then 
abandon? Preservation answers with a steady, 
covenantal no. Those whom God saves, He keeps. 
This is not because believers never stumble, but 
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because the Savior never fails. The doctrine of 
preservation is not a license to sin; it is a promise that 
sin will not have the final word. God’s grip is firmer 
than our grasp. 
 
Preservation must be distinguished from a shallow 
slogan: “Once saved, always saved,” as though a 
momentary profession guarantees eternal life 
regardless of faith’s presence or absence. The biblical 
picture is richer. God preserves His people by 
continuing to work within them: sustaining faith, 
granting repentance, disciplining in love, and 
guarding through trials. The saints persevere because 
God preserves. Our continuing is real; His keeping is 
decisive. 
This is where suffering often becomes a severe 
mercy. Trials expose what we trust. They strip away 
self-reliance and teach us to lean on promises rather 
than moods. Preservation does not mean God 
prevents every shipwreck; it means He brings His 
people through storms without losing them to the sea. 
Sometimes He preserves by comfort, sometimes by 
correction, sometimes by closing doors we wanted 
open, sometimes by opening doors we feared. The 
Shepherd may lead through valleys, but never away 
from Himself. 
 
When the church forgets preservation, it becomes 
either anxious or arrogant. The anxious believer lives 
as if tomorrow’s failure will finally outrun grace. The 
arrogant believer lives as if present obedience is 
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optional. Preservation corrects both. It says, “You 
cannot keep yourself, so rest,” and it says, “God will 
finish what He started, so rise and walk.” 

God’s Purpose 

Sovereign grace is not a chain of disconnected acts; 
it is the unfolding of God’s purpose. Salvation is not 
God improvising a rescue after humanity’s fall 
caught Him off guard. The cross was not Plan B. 
Scripture speaks of God working all things according 
to the counsel of His will, and of Christ as the Lamb 
slain in the intention of God before the world’s 
foundation. This does not turn history into a puppet 
show; it turns history into a providential story with an 
Author who cannot be surprised and cannot be 
defeated. 
 
God’s purpose is doxological: the praise of His 
glorious grace. That phrase is not decorative. It tells 
us why salvation is structured the way it is. God saves 
in a manner that makes boasting impossible and 
worship inevitable. He chooses, calls, regenerates, 
and keeps so that the crown stays on His head. And 
yet His purpose is also paternal: He saves to make 
sons and daughters, to conform them to the image of 
Christ, to bring them home. The God who ordains the 
end also ordains the means—Scripture, prayer, 
fellowship, the sacraments, trials, acts of obedience, 
and the daily work of the Spirit. 
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Connection to other chapters: Earlier we considered 
the human condition and the necessity of grace, and 
we examined how Christ’s atoning work stands at the 
center of the gospel. This chapter now draws the line 
from that center outward, showing how the benefits 
of Christ’s work are applied by God to particular 
people in time. A church that knows sovereign grace 
becomes both bold in witness and gentle with sinners. 
God’s purpose also steadies ethics. If salvation is 
God’s purposeful work, then holiness is not a frantic 
attempt to secure acceptance; it is the inevitable path 
of those already accepted in Christ. We obey not to 
bribe God, but because God is already committed to 
finishing His craftsmanship. The gospel does not 
merely pardon; it transforms. The Father’s plan is not 
only to forgive rebels, but to remake them as family. 

Assurance 

Assurance is the felt stability that corresponds to 
God’s actual stability. It is possible to be truly saved 
and yet plagued by doubt, just as it is possible to feel 
confident while standing on sand. Biblical assurance 
is neither presumption nor perpetual insecurity. It is 
a settled persuasion, grounded in Christ’s finished 
work, confirmed by the Spirit’s witness, and 
evidenced by a changed life. 
 
The foundation of assurance is outside us. If we build 
assurance on our performance, we will oscillate with 
every good day and crash with every bad one. The 
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gospel invites us to look first to Christ: His 
righteousness credited, His blood sufficient, His 
intercession ongoing. The heart of assurance is not “I 
am strong,” but “He is faithful.” From that 
foundation, assurance grows inwardly as the Spirit 
testifies to our adoption, teaching us to cry, “Father,” 
not as a religious title but as a relational reality. 
 
Yet assurance also has fruits. A living faith produces 
a pattern over time: repentance when we sin, love for 
God’s people, hunger for Scripture, a war against the 
flesh, a desire to obey. These are not the roots of 
acceptance; they are the signs of life. Where there is 
no struggle, no repentance, no concern for holiness, a 
person should not soothe themselves with theological 
slogans. But where there is real faith—even 
trembling—assurance is not arrogance; it is 
obedience. God commands us to trust Him, and 
assurance is trust’s settled posture. 
 
Pastorally, assurance must be handled with 
tenderness. Some saints are bruised reeds—sensitive 
consciences, heavy histories, minds trained to fear. 
Sovereign grace is meant to heal them. If God chose 
before we could earn, called when we could not hear, 
regenerated when we could not breathe, and 
preserves when we cannot stand, then the believer’s 
security is not a fragile glass ornament. It is an 
anchored ship. The waves may rise, but the anchor 
holds. 
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Sovereign grace, then, is the story of God’s saving 
initiative from beginning to end. It begins in His 
eternal choice, moves through His effectual call, 
bursts into life through regeneration, continues by 
His preserving power, unfolds according to His wise 
purpose, and settles into the soul as assurance. The 
Christian life is not the anxious attempt to keep God 
interested. It is the grateful response of those whom 
God has already set His love upon. The end of this 
doctrine is not argument but adoration: that we would 
stand amazed, humbled, steadied, and sent into the 
world with a gospel that is, at its deepest point, God’s 
own work for God’s own glory and for our 
everlasting joy. 
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Chapter Fifteen              
Christ’s Return 

All Christian courage is ultimately the hope of glory. 
We can endure because history is not a loop; it is a 
line moving toward a promised horizon. The return 
of Christ is not an optional doctrine for end-times 
enthusiasts. It is the church’s north star. Without it, 
we drift into either despair—because evil seems 
endless—or triumphalism—because we begin to 
think we can engineer paradise. The promise of 
Christ’s return corrects both. It tells us the world will 
not be fixed by human brilliance, and it tells us the 
world will be redeemed by divine faithfulness. 
 
The New Testament speaks of Christ’s return with 
both warning and warmth. Warning, because it 
exposes the folly of living as though this life is all 
there is. Warmth, because it assures the afflicted that 
their tears have an expiration date.  
 
Preparation is practical. It looks like oil in lamps: a 
living relationship with the Spirit, not borrowed 
spirituality. It looks like garments kept clean: 
repentance practiced quickly, not postponed 
indefinitely. It looks like talents invested: gifts used 
for kingdom purposes, not buried in fear. It looks like 
endurance: continuing in doing good when applause 
is absent. 
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And it looks like worship. The church that truly 
believes Christ will return becomes strangely free. 
Free from the tyranny of approval, because the Judge 
is coming. Free from the seduction of comfort, 
because a better city is near. Free from vengeance, 
because justice will be done. Free even from despair, 
because the King will wipe away every tear. 
 
So this chapter ends where it must: with eyes lifted. 
Stand firm, not as stone, but as saints. Love the truth, 
not as a weapon, but as a wedding vow. Engage the 
war, not with fear, but with prayerful steadiness. Hold 
hope for the church, not as naïve optimism, but as 
resurrection confidence. And wait for Christ’s return, 
not as an escapist dream, but as the final stanza of 
God’s faithful story. The Bride is not abandoned. She 
is being called. She is being readied. And the One 
who promised is coming. 
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Chapter Sixteen                    
but God 

Ephesians 2 begins like an obituary, and it refuses to 
soften the language. “And you were dead in the 
trespasses and sins…” Dead. Not drifting, not 
curious, not on a spiritual journey that merely needs 
a few better choices. Dead. If the story ended there, 
there would be no gospel—no hope, no mercy, no 
rescue—only judgment spoken with perfect 
accuracy. The human race would stand described in 
a sentence that is both honest and final: dead in sin, 
enslaved in darkness, unable to come, unwilling to 
love God, incapable of saving itself. Yet Scripture 
will not let the period fall. It interrupts the sentence, 
breaks the despair, and detonates hope in the 
graveyard with two words that carry the whole 
miracle of salvation: But God. 

The Gospel Is an Interruption 

The gospel is not advice. Advice assumes capacity. 
Advice assumes you can take the steps, gather 
yourself, and improve. But the Bible does not come 
to the dead with tips and techniques. It comes with an 
interruption. “But God” is not a suggestion tucked 
into a motivational speech. It is divine invasion, 
heaven entering ruins, mercy stepping into the 
courtroom, life walking into the cemetery. The 
gospel is not first the story of man responding to God; 
it is God interrupting man’s death. Christianity does 
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not begin with a ladder built by sinners. It begins with 
God descending into the wreckage, not to negotiate 
with corpses, but to raise them up. 
 

The Most Important “But” in History 

There are “buts” in Scripture that turn whole worlds. 
Man fell, but God promised. Israel rebelled, but God 
remained faithful. The earth drowned in violence, but 
God remembered Noah. The grave sealed Christ’s 
body, but God raised Him. And here, in Ephesians, 
the apostle writes a sentence that contains the entire 
logic of redemption: “And you were dead… but 
God…” That is not mere grammar. That is grace. 
Salvation is not a continuation of what you were 
doing; it is a reversal of what you were. Dead, but 
God. Condemned, but God. Enslaved, but God. 
Hopeless, but God. These two words are thunder 
because they move the spotlight off the sinner and 
place it where it belongs—on the Lord who acts. 

The Problem with a Gospel That Begins with You 

This is where decisionism collapses. Decisionism 
begins with the sinner’s movement: God has offered, 
now you must respond; God has provided, now you 
must accept; God has made salvation possible, now 
you must decide. But Ephesians does not say, “And 
you were dead, but you decided.” It does not say, “but 
you chose better,” or “but you opened your heart.” It 
says, “but God.” God is the subject. God is the actor. 
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God is the initiator. He is the One who changes the 
sentence. When you start the gospel with you, you 
make your will the hinge of eternity. When Paul starts 
with God, he makes grace the hinge, and that is the 
only hinge strong enough to carry the weight of a 
dead world. 
 

The Great Reversal 

Before God enters, the story is only decay: dead in 
sin, walking in darkness, following the world, 
following the prince of the power of the air, living in 
the passions of the flesh, carrying out the desires of 
body and mind, children of wrath. Scripture does not 
paint “mostly good people who need direction.” It 
paints rebels. Then Paul turns everything on two 
words: “But God.” Not but man. Not but religion. Not 
but morality. Not but self-improvement. But God. 
Suddenly salvation is not about man becoming better; 
it is about God being merciful. 

Mercy That Was Not Triggered 

The self-made heart must learn this: God’s mercy is 
not triggered by human motion. Mercy does not 
awaken because you decided, grew sincere, or 
became impressive. Mercy is not reaction; it is origin. 
It is not God responding to your will; it is God acting 
in spite of your will. If mercy depends on your will, 
mercy is no longer mercy. It becomes wages, 
payment for the correct response. But Scripture roots 
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mercy in God, not in you: “But God, being rich in 
mercy…” Not being impressed, not being 
persuaded—rich. Mercy is not something He 
occasionally offers; mercy is something He 
possesses. 

Rich in Mercy, Great in Love 

“Rich in mercy” is not sentimental; it is staggering. It 
means God’s compassion is not scarce, not rationed, 
not fragile. His treasury cannot be emptied. 
Salvation, then, is not a thin thread you might snap; 
it is an ocean you did not create. And Paul adds the 
motive: “because of the great love with which he 
loved us.” He does not say God loved us because we 
loved Him, sought Him, or proved ourselves. God 
loved us because He loved us. That is covenant 
language, sovereign affection—love whose reason is 
found in God, not in the beloved. Pride hates this 
because it leaves no room for self-congratulation. 
 

Even When We Were Dead 

Paul repeats the diagnosis so no one can smuggle life 
into the corpse: “even when we were dead.” Not 
improving. Not almost ready. Dead. God’s mercy did 
not wait for a better version of you. It came to you in 
the grave, in rebellion, with no leverage, no 
bargaining chip, no spiritual résumé. And that is 
precisely the point. Mercy is not mercy if it is earned. 
Grace is not grace if it is deserved. 
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Made Alive Together with Christ 

Now the thunder becomes unavoidable: “He made us 
alive together with Christ.” Paul does not say God 
helped us decide, assisted our faith, or offered life. 
He made us alive. That is not cooperation; that is 
creation. That is resurrection. You cannot insert 
human contribution into resurrection and speak with 
honesty. No one says, “God raised me, but I helped.” 
Resurrection is unilateral: God alone speaks into 
death and produces life where there was none. 
 

The Gospel Is Not a Partnership 

Decisionism needs the sinner to be a partner, a co-
author, a collaborator. Ephesians gives you the role 
of a corpse—and corpses do not collaborate. They are 
acted upon. They are raised. They are given life. 
Then, once life is given, they breathe. They believe. 
They love. They worship. But all of that comes after, 
not before. Paul even interrupts himself, as if 
grabbing the reader by the shoulders: “By grace you 
have been saved.” Not by grace and decision, not by 
grace and willpower—by grace. The moment you 
add merit, even the merit of a “good decision,” you 
poison grace, because grace cannot share the throne. 

Raised, Seated, United 
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Paul continues the resurrection language: made alive, 
raised up, seated “in the heavenly places in Christ 
Jesus.” This is not poetic exaggeration; it is union 
with Christ. God did not merely forgive you, He 
acquitted you because of Someone else’s 
righteousness. He joined you to His Son. He did not 
merely offer a second chance; He gave a new 
identity. If you are in Christ, your salvation is as 
secure as Christ Himself—not because your grip is 
strong, but because your union is real. Your standing 
before God rests on Christ’s performance, not yours: 
His obedience, His faithfulness, His endurance. 
 
 Salvation is not a tightrope; it is a throne—and you 
are seated in Him. 
 

The End of Boasting 

Paul tells you the purpose: “so that in the coming ages 
he might show the immeasurable riches of his grace.” 
Salvation is designed to display God, not human 
contribution. Then he drives the nail deeper: “For by 
grace you have been saved through faith. And this is 
not your own doing; it is the gift of God… so that no 
one may boast.” Not your own doing. Gift. Not wage. 
Not reward. A gift eliminates boasting because you 
cannot brag about receiving. People try to escape by 
saying, “Faith is not a work.” True, but the deeper 
question is whether faith is self-generated. Paul will 
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not allow pride to sneak back in through the side 
door: not your own doing. 

“But God” Versus “But I” 

The theology you believe shapes the emotional 
atmosphere of your soul. If your salvation is “but 
I”—but I decided, but I accepted, but I chose—your 
assurance will always circle back to you, and you will 
always be unstable because you are unstable. But if 
your salvation is “but God”—but God intervened, but 
God made alive, but God raised, but God saved—
your assurance is anchored outside yourself. That 
produces rest, not laziness: rest as the birthplace of 
holiness. Grace does not merely help the sinner; it 
replaces him at the center. Sovereign grace feels like 
death because it is the death of the self-made man, 
and that death is painful. Yet it is also the beginning 
of life, because as long as you believe you saved 
yourself, you will only congratulate yourself, not 
worship. 
 

The River Moves Forward 

Once you accept the reality of death and hear the 
thunder of “But God,” the next question becomes 
unavoidable: how does God do this? How does He 
bring the dead to life, awaken the heart, call the sinner 
out of darkness? The river of Paul’s argument moves 
forward into specificity. The Bible does not merely 
say God saves; it says God calls—not with a weak 
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invitation, but with a voice that creates what it 
commands. That is where we go next: grace that does 
not ask permission, grace that speaks into tombs, and 
grace that never fails to raise what it addresses. 
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Chapter Seventeen                               
the Fear of the Lord                

God is a Consuming Fire 
 
We live in an age that mistakes familiarity for fitness. 
Because God invites us near, we assume we may 
come casually; because the door stands open, we 
forget the One who keeps it. Yet Scripture refuses to 
let us domesticate the Holy. It places a weight on the 
soul, a gravity on the tongue, a trembling in the knees, 
and it calls that response wisdom. Awe is not a 
decorative emotion for rare occasions; it is the fitting 
posture of a creature before the Creator. Reverence is 
not religious mood-lighting; it is spiritual realism. 
The living God is not a harmless deity, a tame 
comfort, a soft symbol for our private hopes. He is, 
in His own words and in the words of those who have 
met Him, a fire. 

The Holy God Is Not Safe to Treat Lightly 

There is a way of speaking about God that is 
technically true and spiritually evasive, as though 
holiness were simply a theological category, an 
attribute to admire from a distance. But holiness in 
Scripture is never merely a label; it is an active reality 
that presses outward, that exposes, that purifies, that 
judges. When Hebrews declares, “Our God is a 
consuming fire,” it is not offering a metaphor meant 
to warm our hands. It is warning us that God’s 
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presence is not neutral. Fire is beautiful, fire is 
necessary, fire gives light; and fire, when approached 
foolishly, burns. 
This is why the Bible trains us away from flippancy. 
It is dangerous to treat the Holy God lightly, not 
because He is touchy or fragile, but because His 
holiness is the blazing center of all that is. To treat 
Him as common is to misread the universe. We 
imagine that irreverence is merely a tone, a style 
choice, a cultural preference. Scripture describes it as 
a collision with reality. When the human heart jokes 
at what is weighty, it does not shrink God; it shrinks 
itself. It practices smallness in the presence of 
immensity and then wonders why worship feels thin. 
 
Reverence, then, is not the enemy of intimacy. It is 
the true form of intimacy with God. To know Him is 
to recognize His otherness; to draw near is to do so 
with clean hands and an honest mouth. The most 
loving thing God can do is to be Himself, and the 
most sane thing we can do is to respond accordingly. 

A Fire That Runs Through Scripture 

The theme of holy danger runs like a bright thread 
through the story of redemption. In Leviticus, Nadab 
and Abihu offer unauthorized fire before the LORD, 
and the narrative is stark: “there went out fire from 
the LORD, and devoured them” (Leviticus 10:1–3). 
The shock of the moment is meant to teach, not 
merely to frighten. Their act was not a harmless 
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innovation. It was worship reshaped by preference, 
service rewritten by impulse. They approached God 
as though the boundaries He set were optional, as 
though the Holy could be handled on their terms. The 
fire answered: God is not a stage for our creativity; 
He is the Lord. 
Later, when Israel carries the ark, Uzzah reaches out 
his hand to steady it, and he dies (2 Samuel 6:6–7). 
Many readers feel the protest rise in their throats: he 
meant well. Yet the text refuses to let good intentions 
function as a substitute for obedient fear. The ark was 
not merely a religious artifact; it signified the throne 
of the King among His people. The moment teaches 
a painful lesson: proximity does not erase holiness. 
Familiarity with sacred things can become its own 
kind of blindness. A man can walk alongside the 
symbols of God and still forget the God they 
symbolize. 
And at Sinai, the people tremble. His voice shakes the 
ground. His presence is not manageable. Their fear is 
not irrational; it is accurate. 
Hebrews gathers these strands and makes them 
personal: “It is a fearful thing to fall into the hands of 
the living God” (Hebrews 10:31). The living God is 
not an idea you can adjust. He is not a concept you 
can edit to fit your appetite. To fall into His hands is 
fearful because His hands are real. They uphold 
galaxies and also lay claim to consciences. They bless 
and they break. They heal and they expose. The fear 
is not that He is unpredictable, but that He is utterly 
faithful to His own righteousness. 
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Not Terror, but Godly Fear Within Grace 

If the story stopped at warning, we would be left with 
dread, and dread corrodes the soul. But Hebrews does 
not preach a religion of panic; it proclaims a 
kingdom. It tells believers that we are “receiving a 
kingdom which cannot be moved.” That phrase lands 
like solid ground beneath shaking feet. The Christian 
life is not a long attempt to outrun God’s anger. It is 
a life anchored in the unshakable reign of Christ, an 
anchor granted, not earned; received, not seized. 
 
Yet the letter refuses the modern impulse to turn 
grace into casualness. Grace does not make God less 
formidable. Grace does not soften holiness into 
sentimental kindness. Grace is not permission to 
speak carelessly about the King. Rather, Hebrews 
12:28 binds security and sobriety together: because 
we have received the kingdom, “let us have grace, 
whereby we may serve God acceptably with 
reverence and godly fear.” Notice the logic. The gift 
of the kingdom does not cancel reverence; it creates 
it. The certainty of belonging does not produce 
swagger; it produces worship. 
This is crucial for the tender conscience. Godly fear 
is not the same as servile terror. Terror says, “He may 
destroy me at any moment, because His mood 
changes.” Godly fear says, “He is holy, and I am His, 
and therefore I will not play with what cost the blood 
of His Son.” Terror hides from God. Godly fear 
draws near carefully, grateful, alert, attentive. Terror 



 

 141 

produces despair. Godly fear produces obedience. 
One shrinks away as though God were a threat to life; 
the other bows because God is life. 
 
Grace, then, is not insulation from God; it is access to 
God. It gives us favor with the consuming fire; it does 
not turn the consuming fire into something harmless. 
The same holiness that would consume our sin now 
consumes it in mercy, because Another has stood in 
our place. The fire does not vanish. It becomes, for 
the redeemed, a purifier rather than an executioner, 
though it remains no less real. 

Serving Acceptably in an Age of Jokes 

The outline of Hebrews presses into our habits, 
especially our speech. There is a kind of joking about 
the kingdom of God that pretends to be humble or 
relatable but is actually a refusal to tremble. It turns 
sacred things into punchlines, as though laughter 
could protect us from accountability. But the 
kingdom is not a comedy club, and the throne of 
grace is not a prop for entertainment. We may rejoice 
with trembling. We may sing with tears. We may 
celebrate with holy gladness. Yet we may not treat 
God as a mascot for our cleverness. 
Serving God acceptably means our worship matches 
His worth. It means we come with reverence, not as 
an aesthetic choice but as obedience. It means we 
listen when Scripture says “do not,” and we trust that 
the “do not” is love. It means our prayers are not 
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performed, our songs are not shallow, our theology is 
not casual. It means we refuse to turn holy language 
into slang. Words shape the heart; if we practice 
contempt in small phrases, we will one day discover 
contempt has become our posture. 
This does not require gloom. The most reverent 
people are often the most joyful, because their joy is 
rooted in reality rather than in denial. They laugh, but 
not at God. They rest, but not in presumption. They 
confess, because they know grace is strong enough to 
hold the truth. And they obey, because they have 
learned that the consuming fire is also the covenant 
God who keeps His promises. 

The Comfort and the Warning Held Together 

The chapter’s message is not “stay away,” but “come 
rightly.” Come with awe. Come with gratitude. Come 
with a heart trained to recognize that mercy is not the 
weakening of holiness; it is holiness satisfied through 
sacrifice. The kingdom you are receiving cannot be 
moved, but you can be moved—moved from pride to 
humility, from flippancy to fear, from careless speech 
to careful devotion. God has not become safer; you 
have been made safer in Him, by grace. That is the 
miracle. 
When Scripture recounts Nadab and Abihu, Uzzah, 
and Sinai, it is not inviting morbid fascination; it is 
inviting holy sanity. When Hebrews says it is a 
fearful thing to fall into the hands of a living God, it 
is urging us to stop pretending we can handle Him. 
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And when Hebrews says we are receiving an 
unshakable kingdom, it is calling us out of despair 
and into worship. The proper response to such a King 
is not a shrug. It is reverent service, a life shaped by 
godly fear, a mouth that refuses to make the kingdom 
a joke, and a heart that knows: the fire is still fire, and 
grace is the astonishing permission to draw near. 
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Chapter Eighteen                  
Repentance                         

Must be Granted 
The word repentance has a sound in it like turning—
like a body pivoting toward a voice it suddenly 
recognizes as rightful. Yet for many readers the word 
has been domesticated, reduced to moral 
housekeeping, or made into a religious synonym for 
“try harder.” This chapter refuses that reduction. 
Repentance is not a self-initiated improvement plan, 
not a spiritual New Year’s resolution, and not the 
final flourish of a will congratulating itself for 
choosing wisely. Repentance is a miracle of 
liberation. It is a jailbreak, not an upgrade. It is the 
gift of returning to God when returning has become 
impossible. 
 
If that statement feels severe, it is because the 
situation is severe. Scripture does not paint human 
rebellion as a mild misunderstanding, as if we merely 
need clearer information. The biblical story describes 
a will bent, a love mis-aimed, and a mind darkened in 
judgment. Our tragedy is not only that we do wrong; 
it is that we want the wrong independence. We crave 
a kingdom without a King. We desire a self that 
belongs to itself. 
To say that repentance must be granted is to speak 
honestly about what has happened to freedom. We 
were made for communion, but we used our agency 
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to defect. We were built to breathe God’s presence, 
but we held our breath and called the ache “strength.” 
And because rebellion is not just an act but a posture, 
it does not dissolve the moment a person hears a good 
argument. A prisoner can learn the architecture of the 
cell and still remain locked inside it. 
 
The chapter ahead traces that captivity and names 
autonomy as the crime—not because responsibility 
disappears, but because sin is deeper than 
misbehavior. We will face the startling claim that 
choosing autonomy was humanity’s last act of free 
will in the sense that matters most: the last uncoerced 
movement of the will toward self-rule, after which 
the will became bound to its chosen master. We will 
examine why becoming an “ex-rebel” is not a matter 
of changing teams by private vote, because the door 
we slammed does not swing open from the inside. 
And we will confront a second lie, subtler than the 
first, which wears the language of Jesus while 
smuggling in the same old dream of self-
determination. That lie has built a religion—shiny, 
busy, confident—where decision is treated as 
currency and grace as endorsement. 

Repentance Must Be Granted 

Repentance, biblically, is not an ornament added to 
faith; it is the turning of the whole person—mind, 
desire, allegiance—toward God. It includes sorrow, 
confession, and a change of life, but it is more than 
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each. Repentance is the reversal of a creature 
traveling away from its Maker who now, by a power 
not native to itself, turns around. 
That phrase is the point: by a power not native to 
itself. We want repentance to be our contribution, the 
part that lets us keep a share of the credit. We prefer 
a tidy arrangement: God provides mercy; we provide 
the deciding turn. It feels fair because it mirrors 
commerce—exchange, negotiation, meeting in the 
middle. But grace is not commerce. Grace is 
resurrection. 
 
If repentance is granted, then it is not earned or 
manufactured by the will. The decisive movement is 
God’s. This does not make human response unreal; it 
reveals it as enabled. When God grants repentance, 
He does not repent for us; He frees us so that we truly 
repent. The turning is real. The confession is real. The 
sorrow is real. The new obedience is real. But the 
origin of that reality is mercy. 
 
We assume the opposite because we read 
commands—“Turn,” “Come,” “Believe,” 
“Repent”—and imagine that command implies 
ability. Yet commands often reveal inability. “Be 
perfect,” Jesus says, not because we can simply 
decide to be, but because the standard exposes our 
need. “Love the Lord your God with all your heart,” 
the law thunders, and the echo is not compliance but 
the recognition that our hearts are divided. A 
command can be a mirror that shows our prison bars. 
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If repentance is a gift, it is given to those who cannot 
purchase it. That is why Scripture speaks of God 
giving a new heart, granting repentance, opening 
eyes, raising the dead. These metaphors are 
diagnostic. A corpse does not negotiate its way into 
breathing. A blind man does not squint his way into 
sight. A heart of stone does not soften by resolve. 
When repentance happens, it happens because God, 
who commands, also supplies what He commands. 
This is not a denial of responsibility. The rebel 
remains responsible for rebellion; the sinner remains 
guilty. The chains do not excuse the crime, because 
the chains were forged by the will’s own treason. 
Guilt and inability coexist in biblical realism. The 
will is not an innocent victim; it is a captured 
criminal—accountable and bound. 
 
 
So repentance must be granted. Not because God 
turns away willing seekers, but because apart from 
His gracious operation there are no willing seekers. 
The first movement toward God is itself God’s mercy 
moving toward us. The prodigal comes to himself, 
yes, but only because the Father’s goodness has not 
been extinguished by the son’s rebellion. The 
shepherd searches because the sheep does not return 
by instinct; it wanders until found. 
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Rebellion Is a Prison, and It Opens from the 
Outside 

We often picture rebellion as freedom: the self 
flinging off restraints beneath a wide sky, finally 
sovereign. That picture is propaganda. Rebellion is a 
cell furnished with illusions. Its walls are painted 
with slogans—“Be your own,” “Follow your heart,” 
“Answer to no one”—and the inmate learns to call 
confinement a castle. 
 
The prison’s bars are not primarily external but 
internal: captivity in love and desire, in the heart’s 
direction. A person may have outward options and 
inward slavery. The world can look wide while the 
soul is locked. Rebellion refuses God’s rightful rule 
and therefore cuts the creature off from the source of 
life. What remains may feel like liberty for a time, but 
it is freedom the way a severed branch is free from 
the tree—briefly unencumbered, quickly withering. 
 
To say the prison opens from the outside is to say the 
key is not within the inmate’s reach. That does not 
mean the inmate does not rattle the door; much of 
human religion is that sound. We decorate the cell 
with rituals, build systems of self-improvement, and 
keep busy because busyness is easier than surrender. 
But the door remains shut because the problem is not 
a lack of effort; it is the nature of the lock. 
The lock is this: the rebel does not want God as God. 
The rebel may want God as helper, rescuer from 
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consequences, even comfort. But God as King—God 
who owns the self, whose word defines reality and 
whose will defines goodness—that is what rebellion 
resents. The cell is built to keep that resentment 
intact. The prison is not merely punishment; it is 
preference hardened into captivity. 
 
This is why Scripture’s language of bondage is not 
melodrama. The will becomes enslaved to the 
autonomy it idolizes. Sin is not merely breaking 
rules; it is the self bending inward until it cannot look 
up without pain. In that posture, repentance is not 
naturally attractive. It feels like death, because it is 
the death of the autonomous self. 
 
So the door must open from the outside. Deliverance 
must arrive. If grace is merely an offer on a table, 
waiting for the prisoner to stroll out, then grace is not 
grace but a cruel joke. The prisoner cannot stroll. The 
prisoner will not stroll. The prisoner is unable and 
unwilling until God intervenes—not by violating the 
will, but by freeing it from its chains. 

Autonomy Was the Crime 

We must name the crime accurately or we will seek 
the wrong cure. Many imagine the first sin as an 
appetite problem: attractive fruit, a moment of 
weakness, a failure of restraint. But the narrative 
makes the heart explicit. The temptation was 
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theological before it was dietary. The fruit was a 
sacrament of self-rule. 
 
The serpent’s invitation began with suspicion. It 
questioned God’s goodness and God’s word. It 
framed obedience as deprivation and autonomy as 
advancement. It implied God’s commands were less 
like a father’s protection and more like a rival’s 
control. And then it offered the central promise: “You 
will be like God.” Not in holiness or communion, but 
in independence—knowing good and evil on your 
own terms, defining reality for yourself, becoming 
the judge rather than the one judged. 
 
Autonomy was the crime because it tried to relocate 
authority. It attempted a transfer of the throne. The 
creature, made to reflect God, attempted to replace 
God. Eating was the outward gesture; self-deification 
was the inward decision. The heart reached for a 
crown. 
In that light, sin is not merely “doing bad things.” Sin 
is the worship of the self as final reference point: my 
mind as measure, my desire as law, my happiness as 
highest good. From there, particular sins are not 
random but consistent expressions of a will 
enthroned. 
This also clarifies why autonomy can hide inside 
respectable religion. A person can look devout and 
still be autonomous—using God-language while 
keeping the self in control. One can obey as a 
strategy, pray as technique, serve as self-justification. 



 

 152  

Autonomy is not merely secular; it is spiritual 
whenever the self remains sovereign. 
When autonomy is understood as the crime, 
repentance becomes more than regret. It becomes 
abdication—laying down the counterfeit crown. It 
becomes confessing not only what we did, but what 
we wanted: life without God’s rule, goodness without 
God’s definition, identity without God’s gift. 

Choosing Autonomy Was the Last Act of Free 
Will 

This claim must be handled carefully. Some will hear 
it and imagine choices no longer matter, that we 
become puppets. Others will insist the will must 
remain neutral and equally capable of any spiritual 
choice, or else responsibility collapses. The biblical 
portrait fits neither extreme. 
The will is not destroyed by the fall; it is directed. 
Humans continue to choose, desire, plan, love. We 
are not robots. But our choosing is not spiritually 
neutral. It operates within a bondage of nature—our 
nature now bent toward self-rule. We choose 
according to what we most want, and what we most 
want, apart from grace, is not God as God. 
Thus choosing autonomy was the last act of free will 
in the deepest sense: the decisive self-determining act 
that reshaped the will itself. It was like stepping into 
quicksand by choice and then discovering every 
movement afterward is constrained by the sink. The 
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entry was voluntary. The inability is real. The will 
remains active, yet chooses within captivity. 
This helps explain sin’s stubbornness. If sin were 
merely disconnected mistakes, education could solve 
it. If ignorance, information could cure it. If 
weakness, motivation could fix it. But sin persists 
across cultures and centuries, across vows and 
consequences. Even when the mind recognizes 
better, the heart returns to the same altar: the self. 
When people speak of “free will,” they often mean 
the power of contrary choice in a vacuum: the ability 
to choose God or not with equal ease, as if the will 
were an unweighted coin. Scripture presents the will 
more like a compass: it points somewhere. After the 
fall, the needle does not drift; it points away from 
God—not because God is absent, but because the 
heart has redefined north. 
 
So yes, humans make real choices, and those choices 
carry moral weight. We choose greed, bitterness, lies, 
self-salvation projects. But the deepest choice—the 
embrace of God as God, His rule as good news rather 
than insult—is not generated from the rebel heart. It 
must be given. The will must be freed to want what it 
does not want. 
 
Grace, then, does not merely offer options; it changes 
the chooser. It restores personhood. It does not coerce 
love; it awakens love. The will bound by autonomy 
cannot simply decide to stop being autonomous in the 
way that matters most. Left to itself, it can only adopt 
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a different strategy of autonomy—religious 
autonomy. True surrender is itself a gift. 

Repenting Means Becoming an Ex-Rebel, but the 
Door Is Shut 

Imagine the rebel’s predicament. He has lived as if 
the throne were his, organized around self-protection 
and self-promotion. He has made peace with his 
prison, decorated it, rationalized it. And then—
through suffering, through the gospel, through 
holiness witnessed—a crack of light enters. He 
begins to see autonomy has not made him godlike; it 
has made him hollow. He senses the law he resented 
was a guardrail, and the God he avoided was life. 
 
At that moment, “becoming an ex-rebel” fits. It is not 
merely quitting a habit; it is defecting from a regime. 
It is surrender to rightful authority, the raising of 
hands that once held weapons. 
 
But here is the terror: the door is shut. The rebel can 
see freedom and still be unable to step into it. He can 
admire repentance and still not repent. He can be 
moved by forgiveness and still cling to pride. He can 
even feel sorrow, yet sorrow can remain self-
centered—sorrow for consequences, shame, loss—
without surrender to God. 
This is where many crises ignite. People assume that 
if they feel conviction, they must already possess the 
power to repent. They interpret emotional 
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disturbance as spiritual ability. But conviction can be 
a grace that reveals helplessness. The law can wound 
without healing. The gospel can be heard without 
being believed. Tears can fall while the will remains 
enthroned. 
The door is shut because rebellion has legal and 
moral weight. Guilt is not an illusion. God is not 
merely a therapist helping us feel better; He is the 
Judge who declares what is true. A rebel cannot 
simply declare himself reconciled. He cannot write 
his own pardon. Repentance is not the key that forces 
God’s hand; repentance is the fruit of God’s pardon 
applied to the heart. 
This is why “repent and believe” must be held 
together with the deeper reality that belief and 
repentance are gifts. The rebel does not create his 
own exodus. He is brought out—transferred, 
delivered, made alive. Only then does he walk as a 
free man. 

Grace Alone Breaks Through and Sets the Will 
Free 

Grace is often imagined as God’s willingness to 
forgive if we meet conditions. That is a thin grace, a 
grace that depends on our initiative. Biblical grace is 
thicker—more invasive. It does not merely respond; 
it resurrects. It does not merely assist; it liberates. 
If rebellion is a prison that opens from the outside, 
then grace is the One who arrives with authority over 
locks. Grace is not a suggestion whispered through 
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bars. Grace is the hand that swings the door, the voice 
that calls Lazarus from the grave and, in the calling, 
gives life. 
This is the scandal and comfort of divine grace: 
unilateral mercy that produces real human response. 
God breaks chains, and the freed person truly walks. 
He opens eyes, and the newly seeing person truly 
beholds. He changes the heart, and the softened heart 
truly loves. 
But we must be precise about what grace frees us for. 
Grace does not set the will free to choose autonomy 
again, as if salvation were merely the restoration of 
neutral options. Grace frees the will from autonomy’s 
tyranny so the will can finally do what it was made to 
do: trust God, love God, obey God, delight in God. 
Grace is not the restoration of rebellion’s possibility 
as a cherished right; it is the restoration of 
communion as our native air. 
 
Here modern freedom clashes with biblical freedom. 
Modern freedom often means self-definition: I am 
free if no one can tell me who I am or what I must be. 
Biblical freedom means right belonging: I am free 
when I live under God’s truth, aligned with reality, 
unhindered in loving the good. A fish is not free on 
land; a train is not free off the tracks. Freedom is not 
the absence of limits; it is the presence of the right 
order. 
Grace is God’s power to reorder the heart. It kills 
autonomy as master. It dethrones the self and 
enthrones Christ. And in that enthronement, the will 
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becomes most itself. The person does not become less 
human by surrendering to God; the person becomes 
human at last. 
This is why repentance cannot be reduced to 
technique. It is not a lever we pull to move God. It is 
not a work we perform to earn entry. It is the exhale 
of a heart made alive, the first breath of a rescued 
soul—not the payment, but the proof. 

The First Lie: You Don’t Need God—Choose 
Autonomy and You Will Be as God 

The serpent’s genius was not inventing a new desire, 
but twisting a holy one. Humans were made in God’s 
image, made for likeness—likeness in holiness, love, 
dominion under God, wisdom received rather than 
seized. The lie took that calling and turned it into 
theft. 
“You will be as God” promised that autonomy could 
deliver what communion was meant to provide: 
crown without Creator, glory without grace, wisdom 
without worship. It suggested dependence is childish, 
obedience bondage, humility humiliation. It painted 
God’s fatherhood as threat and self-rule as maturity. 
 
Under that lie, autonomy becomes virtue. To need 
God becomes shameful. To receive becomes 
weakness. To obey becomes the posture of the 
inferior. And so the creature, ashamed of being a 
creature, reaches for divinity by rejecting the One 
whose likeness it was designed to reflect. 
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This lie never went away; it reappears under new 
costumes—authenticity, self-actualization, progress, 
emancipation, inner truth. Beneath the variations the 
melody remains: you do not need God as Lord. You 
can be your own. 
Even when people profess belief in God, the lie can 
persist as a method of relating to Him. God is retained 
as accessory while autonomy remains engine. God is 
invoked to bless plans He did not author. God is 
consulted occasionally as one voice among many 
while the self stays final judge. 
The first lie is therefore not merely atheism; it is self-
deification—the refusal of grace because grace 
implies need, and nothing offends autonomous pride 
more than need. 

The Serpent’s Plan B: You Don’t Need Grace—
Choose to Follow Christ and God Has to Honor 
Your Decision 

When the gospel advances, the serpent adapts. If he 
cannot keep people from talking about Christ, he will 
tempt them to relate to Christ in the old autonomous 
way. Plan B rephrases the original lie in religious 
vocabulary. 
The new script says: you don’t need grace as divine 
power; you only need grace as divine permission. 
God has done His part by making salvation available; 
now the decisive act belongs to you. Choose to follow 
Christ, and God must honor your decision. Grace 
becomes the rubber stamp on human autonomy. The 
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throne stays occupied by the self, now wearing a 
cross. 
This lie is seductive because it seems to exalt 
responsibility and urgency. It produces confidence 
that everything hinges on the right moment, the right 
appeal, the right atmosphere. It flatters the human 
will as if it were the hinge of eternity. And it can 
quote Bible verses, because it has learned to handle 
Scripture like a magician handles cards—drawing 
attention to one part while hiding the trick. 
 
But notice what Plan B preserves: the central demand 
of rebellion—I will be the determiner. Salvation 
becomes the arena where the autonomous self claims 
ultimate authorship. God becomes reactive. Heaven 
becomes an outcome of my decision rather than 
God’s mercy. The cross becomes an opportunity I use 
rather than an atonement that rescues the helpless. 
Plan B also changes faith. Faith becomes confidence 
in my act of choosing Christ. Assurance shifts from 
Jesus to the memory of a moment. The question 
becomes, “Did I decide?” rather than “Is Christ 
faithful?” The soul leans on its own grasp rather than 
on the One it is meant to grasp. 
This distortion bears two fruits: pride and despair. 
Pride says the difference between me and others is 
that I decided rightly—superior wisdom or 
sensitivity. Despair says I did not decide sincerely 
enough, so I must rummage endlessly through my 
motives. In both, grace is displaced. The will remains 
the savior. The rebel has simply switched uniforms. 
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And the Religion of Decision Was Born 

From Plan B grows a full religious system with its 
own language and metrics. Call it the Religion of 
Decision. Its central sacrament is the human choice. 
Its altar call is not merely an invitation to Christ but 
an insistence that decisive power lies within the 
listener, waiting to be activated. Its testimonies often 
climax not with what God has done, but with what 
the person did: “I decided,” “I made Jesus Lord,” “I 
chose Him.” 
This is not to mock sincere believers who speak that 
way, often meaning something true in clumsy terms. 
God is merciful to our imperfect speech. The concern 
is deeper: when decision becomes the foundation, the 
architecture of salvation shifts from grace to 
autonomy. 
The Religion of Decision loves techniques because 
techniques flatter autonomy. It loves formulas 
because formulas promise control. It loves 
measurable outcomes because outcomes can be 
credited to method. It tends to treat preaching as 
persuasion aimed at a neutral will, rather than 
proclamation accompanied by the Spirit’s power. It 
treats conversion as human transaction rather than 
divine creation. 
It also reshapes repentance. Repentance becomes a 
preliminary requirement you perform so God will 
respond—a work that triggers divine action. The 
sinner remains the negotiator: “If I repent enough, 



 

 161 

then You must forgive.” The rebel stays in charge, 
merely learning a new tactic for self-rule. 
But true repentance is not a tactic. It is surrender. And 
surrender cannot be performed by an autonomous 
will as a means of preserving itself. The will cannot 
free itself by willing. The self cannot dethrone itself 
without help from outside the self. This is why grace 
must be operative, not merely offered. 
When grace operates, repentance happens as the glad 
collapse of pride. It is not the sinner dragging himself 
toward God while God waits with folded arms. It is 
God drawing the sinner, and the sinner—now 
awakened—coming willingly. Grace does not bypass 
the will; it heals it. It does not cancel decision; it 
transforms decision into response rather than cause. 
To reject the Religion of Decision is not to reject 
evangelism or calls to repent and believe. It is to place 
them in their proper frame. We call for repentance 
because God commands it and because the gospel 
must be proclaimed to all. We plead because 
Scripture pleads. We reason because Scripture 
reasons. Yet we do all this knowing only God can 
make the hearing heart, only God can grant the 
turning, only God can raise the dead. 
And when He does, the result is not autonomy 
restored but autonomy slain. The rebel becomes an 
ex-rebel in reality, not in self-description. The prison 
door opens not because the inmate discovered hidden 
strength, but because the Liberator arrived. The will 
is set free—not to return to the old lie or repeat the 
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old crime, but to do at last what it was made to do: 
believe, repent, worship, belong. 
The grace that grants repentance is not an accessory 
to the gospel; it is the gospel’s engine. It is the 
difference between a religion that congratulates the 
chooser and a salvation that magnifies the Savior—
between a self that remains enthroned and a self that 
finally bows. And in that bowing, surprisingly, the 
soul stands taller than it ever did in rebellion, because 
it stands in the truth. 
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Chapter Nineteen                         
Grace That Does Not Ask 

Permission 
When Mercy Lays Siege to the Human Will 

We like grace best when it behaves like a courteous 
guest. When it waits on the porch of the heart, hands 
folded, eyes lowered, as though the final decision 
belongs to us and our dignity must be preserved at 
any cost. We prefer a salvation that feels 
collaborative, a rescue that complements our 
independence. But the grace revealed in Scripture is 
not a timid visitor. It is not God making His appeal 
and then retreating, defeated by the strength of a 
human “no.” It is God stepping into graveyards and 
speaking to the dead. And the dead do not negotiate 
terms. They do not offer permission. They do not vote 
themselves alive. 
 
The Myth of Divine Helplessness 
A popular telling of the gospel makes God seem 
lovingly restrained, as though His hands are tied by 
the creature He made. He wants to save, we are told. 
He pleads and waits and hopes. He knocks at the door 
of the will, and if the will refuses, heaven sighs and 
walks away. That story sounds gentle. It flatters our 
sense of fairness. It also quietly relocates 
sovereignty, shifting it from the throne of God to the 
heart of man. Yet the God of Scripture is not helpless 
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outside tombs, whispering invitations to corpses. He 
commands life. 
 
Consider Lazarus. Jesus does not stand before the 
sealed cave and ask whether the dead man might like 
to cooperate with resurrection. He does not bargain 
with decay. He calls, and the call itself creates what 
it commands. “Lazarus, come out,” and the man 
comes. Not because he possessed hidden strength, 
not because death granted a moment of flexibility, but 
because divine speech carried divine power. This is 
not coercion; it is creation. It is the same kind of word 
that once said, “Let there be light,” and darkness 
broke apart. 
 
The Siege of Mercy 
We recoil at the language of conquest, because 
conquest sounds like violence. But what is the 
violence here: grace overruling rebellion, or rebellion 
keeping a person enchained forever? What is the 
deeper mercy: to honor our hatred of God as though 
it were a noble preference, or to shatter that hatred so 
we can finally see? Sovereign grace does not crush 
the human will the way a tyrant crushes a city. It 
liberates the will the way a rescuer cuts iron from a 
prisoner’s wrists. Yet liberation feels like invasion 
when captivity has become familiar. 
 
The sinner imagines himself free. Free to select 
beliefs like products. Free to define right and wrong 
by mood and appetite. Free to remain his own 
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authority –“you shall be as gods”. Scripture speaks 
differently. It describes bondage—bondage to sin, to 
darkness, to pride, to a stubborn love of self. And 
when grace comes, it does not negotiate with chains. 
It breaks them. It does not merely adjust the lighting 
in the cell. It opens the door and leads the captive out, 
blinking, stumbling, and then breathing air he never 
knew existed. 
 
Drawn, Not Persuaded 
Jesus speaks with unsettling clarity: “No one can 
come to Me unless the Father who sent Me draws 
him.” The word is not “may.” It is “can.” Ability is 
missing. A capacity is absent. Something must 
happen before coming is even possible. And what 
happens is not that the Father improves the sinner’s 
odds, or makes faith feel slightly more reasonable. 
The Father draws. You just cannot choose to follow 
Christ and expect the Father to honor your choosing.  
   
That verb has weight in it. It is not a casual 
suggestion; it is decisive action. It is what you do to 
something that will not, or cannot, move on its own. 
And without that drawing, no one comes—not 
because God is stingy with invitations, but because 
the human heart is stingy with surrender. We do not 
drift toward Christ by nature. We drift away. If we 
arrive, it is because Another has taken hold. 
 
The Resistance of the Human Heart 
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The problem is not ignorance alone, as though we 
merely need better information, sharper arguments, 
warmer music, or a more impressive preacher. 
Scripture says the mind set on the flesh is hostile to 
God. Not undecided. Not neutral. Hostile. Hostility 
does not evaporate when facts are presented. 
Hostility interprets facts as threats. It turns light into 
irritation. It calls good evil when good confronts the 
throne of self. 
 
This is why the gospel can be heard and despised, 
understood in vocabulary but rejected in spirit. 
Something deeper than intellect is wrong. The engine 
of desire is misfiring. The compass of love points 
inward. And if that is the diagnosis, then moral pep 
talks are too small to heal. The remedy must be a 
transformation that reaches the root. 
 
The New Heart That Replaces the Old 
The prophets spoke like surgeons. God promised not 
to refurbish the old heart, not to sand it down and 
make it cooperative, but to remove it—heart of stone 
out, heart of flesh in. That is not a team project 
between God and sinner. That is a miracle. The 
patient does not perform the operation on himself. He 
lies there, powerless, while the Surgeon acts. And 
when the operation is done, the person lives 
differently—not because he forced himself into new 
tastes, but because new affections now inhabit him. 
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This is why sovereign grace is so offensive to pride. 
It means you were not the decisive factor in your 
salvation. Your resistance was real, but it was not 
ultimate. Your “no” did not sit on the highest throne. 
Pride wants a veto. Pride wants to believe it could 
have held out forever. Yet if grace can be resisted 
forever, then grace is not sovereign, and salvation 
rests on the fragile weather of human will—strong 
today, weak tomorrow, devoted in morning, 
wandering by night. 
 
 
 
The Moment Everything Changes 
If you trace your story with honesty, you can often 
find the hinge. There was a time when the cross 
sounded like foolishness or mere religion, and then, 
somehow, it did not. There was a time when Christ 
felt distant, and then He felt near. Not near as an idea, 
but near as a Person. You saw, not with physical eyes 
but with spiritual sight. You heard, not merely with 
ears but with comprehension that pierced. You 
believed, not because someone finally won the 
argument, but because something in you awakened. 
That awakening was not self-generated grit. It was 
grace, and grace did not ask permission. 
 
Irresistible Does Not Imply Unwilling 
The phrase “irresistible grace” troubles many 
because they imagine God dragging resentful people 
into heaven like prisoners. That is not the picture. 
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Grace does not haul the unwilling into joy. It makes 
the unwilling willing. It changes what the sinner 
wants. It opens the eyes so Christ becomes beautiful, 
not merely useful. It replaces hostility with hunger. 
And when the sinner comes, he comes freely—yet he 
comes freely because he has been freed. 
 
The Lion and the Cage 
Imagine a lion raised behind bars. The cage has 
become normal, even comforting. Beyond it is open 
space, strange smells, untested muscles, and the 
frightening possibility of life. When the door first 
swings wide, the lion may hesitate. The unknown 
feels dangerous. But once he steps out and tastes what 
he was made for, he does not ache to return to steel. 
Was that force, or was that liberation? Sovereign 
grace opens the cage. It does not ask the lion to hold 
a meeting about freedom. It grants it. 
 
Why Grace Must Be Sovereign 
If grace only makes salvation possible, then salvation 
is finally uncertain. If grace only invites, then the 
decisive power remains with man. If grace can be 
finally resisted, then human will is greater than divine 
mercy. And if human will is greater, then the cross 
becomes a hopeful gesture rather than a finished 
achievement. But Scripture will not allow that 
downgrade. Christ did not die to purchase possibility; 
He died to purchase a people. His blood secures what 
it intends. Redemption is not hypothetical. It is 
accomplished. 
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The New Will and the Collapse of Autonomy 
When grace invades, it does not bypass the will; it 
renews it. The sinner does not come to Christ kicking 
and screaming. He comes because he now sees what 
he once ignored, desires what he once rejected, loves 
what he once mocked. This collapses the myth of 
autonomy. You were not the captain of your 
salvation, steering yourself toward God. You were 
being pursued. And that pursuit did not wait for your 
cooperation. It overcame your resistance, dismantled 
your self-rule, and replaced rebellion with 
repentance. It humbles, and it comforts. 
 
 
Why This Produces Worship 
If you chose Christ while others remained lost 
because you were wiser or softer or more spiritual, 
then some sliver of boasting survives. But if you 
chose Christ because mercy conquered you, then 
boasting dies. The difference between you and the 
unbeliever is not native superiority. It is mercy. And 
when mercy receives the entire credit, worship 
becomes inevitable, because gratitude finally has the 
truth to stand on. 
 
The River Moves Deeper 
Grace did not ask whether you preferred darkness; it 
turned on the light. It did not ask whether you 
preferred chains; it broke them. It did not ask whether 
you preferred death; it gave life. And once life came, 
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you came—freely, willingly, joyfully—because 
grace does not create robots; it creates new hearts. If 
salvation begins with God’s interruption and 
continues by God’s resurrection power, then 
salvation is of the Lord entirely. And if that is true, a 
question rises like a tide: why me? Why did grace 
conquer my rebellion when others remain 
untouched? That question carries us into the next 
chapter, where sovereign grace becomes eternal, and 
divine initiative is named without apology: chosen 
before you ever wanted Him. 
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Chapter Twenty                   
Chosen 

There is a point in the Christian life when grace stops 
feeling merely personal and starts feeling eternal. At 
first, you can speak of change in the language of 
experience: God made you alive; He broke through 
your reluctance; He drew you when you would not 
come. Those are astonishing claims, and they already 
offend the myth that you authored your own rescue. 
Yet there is another claim, heavier and older than all 
the rest, that presses on the chest with a holy weight: 
God chose you. Not after you were impressive. Not 
after you were pliable. Not after you were remorseful. 
Before you breathed, before you sinned, before you 
believed, before you resisted, before you wanted Him 
at all—chosen. That single word unsettles the self-
made heart because it steals even the illusion that you 
initiated the story. 
 

Before the Foundation of the World 

Scripture does not treat election as a rumor or a 
private inference. It states it like sunrise: “He chose 
us in Him before the foundation of the world.” 
Before. Not after your decision, not after your 
repentance, not after your faith. Before there was 
time to count, before history could pile up its 
witnesses, before a cross was raised on a hill outside 
Jerusalem, before Eden had a serpent, before dust 
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was shaped into man. God chose. If that is true, then 
salvation did not begin when you responded; it began 
in eternity. And eternity does not ask permission from 
time. 

The Scandal of Initiative 

Election is scandalous for one reason: it places 
initiative entirely in God. The self-made gospel wants 
God to respond, to react, to confirm what man begins. 
It wants the decisive motion to rise from the creature 
and be rewarded by the Creator. Election overturns 
that narrative. It says God began—freely, 
deliberately, unborrowed, un-apologetic. He did not 
choose because He looked ahead and found 
something impressive, as though divine love were a 
prize for future virtue. He did not choose because He 
foresaw your wisdom, predicted your sincerity, or 
admired your spiritual potential. He chose. And 
because He chose before the foundation of the world, 
His choice cannot be rooted in anything you did. You 
had done nothing because you were nothing yet. That 
is the scandal. 

The Myth of Foreseen Merit 

Some try to soften the sharp edge of this doctrine with 
a more flattering explanation: God looked down the 
corridors of time and saw who would choose Him; 
then He chose them because they chose Him first. But 
that collapses under its own weight. If God’s choice 
is based on your future choice, then your choice is 
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still primary. Your will remains the decisive hinge, 
your action the ultimate cause, and election becomes 
mere reaction—heaven answering earth’s first move. 
Scripture does not speak that way. It says God chose 
“according to the purpose of His will.” His will, not 
yours, is placed at the center of the sentence. 
Foreknowledge in the biblical sense is not bare 
foresight like reading tomorrow’s headlines; it is 
covenant regard, personal setting of love. The myth 
of foreseen merit tries to protect human pride by 
baptizing it in divine vocabulary. 

 

The Humbling of the Soul 

Election humbles in a way few doctrines can, because 
it removes every place the ego tries to stand. Your 
salvation was not secured by intelligence, by moral 
sensitivity, by spiritual openness, by superior 
reasoning, by a more noble temperament than your 
neighbor. It was secured by mercy—before you were 
born, before you performed, before you failed, before 
you could even pronounce His name. That is crushing 
to pride, and pride does not die quietly. It argues, 
bargains, and rehearses its résumé. Election takes the 
résumé away and replaces it with a single word: 
mercy. 

Why This Feels Unfair 
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The objection rises quickly, sometimes sincerely, 
sometimes defensively: “That is not fair.” But 
fairness is not the category the Bible places over 
salvation. Fairness would mean condemnation. 
Fairness would mean judgment. Fairness would 
mean every rebel receiving strict justice, 
uninterrupted and entire. Election is not about 
fairness; it is about mercy. And mercy, by definition, 
is not owed. It cannot be demanded without ceasing 
to be mercy. The scandal of election is not that God 
saves some; the scandal is that He saves any. When 
the heart insists on “fair,” it is often forgetting what 
it deserves -judgement. 

 

The Love That Preceded You 

“He chose us in Him… in love.” That phrase matters 
because it refuses to let election become cold 
selection. This is not mechanical sorting, not 
arbitrary roulette, not random allocation. It is loving 
choice—personal, intentional, affectionate. Before 
you ever loved Him, He loved you. Before you ever 
desired Him, He set His affection on you. Before you 
ever spoke His name, your name was known. This is 
not abstract theology scribbled on a chalkboard; it is 
intimacy that makes the knees weak. To be loved first 
is to be disarmed. To be loved eternally is to be 
undone. 

Written Before You Lived 
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Scripture speaks of names written in a book—written 
before the foundation of the world. Not penciled in 
when you decided, not added when you walked an 
aisle, not inserted when you prayed the sinner’s 
prayer. Written. Before. This does not make your 
conversion moment meaningless; it makes it 
meaningful in a deeper key. It means your salvation 
did not surprise God. It did not begin when you 
became sincere. It did not hinge on a single fragile 
instant of resolve. It was anchored in eternity, and 
eternity does not wobble. 

 

 

The Difference Between Reaction and Purpose 

Decisionism portrays salvation as God reacting to 
human will. Election portrays salvation as God acting 
according to purpose. One makes history sovereign; 
the other makes God sovereign. One makes salvation 
uncertain until man responds; the other makes 
salvation certain because God decreed. And if 
salvation is rooted in purpose rather than reaction, it 
is unshakable—not because you are sturdy, but 
because God’s purpose does not fail. The question is 
not whether your grip will hold; it is whether His 
intention can be overturned -it cannot. 
 

The Fear Beneath the Resistance 
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Many resist elections not because it lacks biblical 
grounding but because it feels destabilizing. If God 
chose before time, then I am not in control. If God 
initiated, then I am not decisive. If God purposed, 
then I am not central. That loss of control terrifies the 
flesh, because the flesh survives on the fantasy of 
authorship. Yet what if the loss of control is the 
beginning of peace? If salvation depends on your 
will, you must guard it forever, manage it, maintain 
it, keep it from cracking under stress. But if salvation 
depends on God’s eternal purpose, you can rest. Rest 
is not passivity; it is trust in a foundation older than 
your moods. Yes, I’m chopping election into mouth 
pieces. Yes, I’ve been redundant, but it’s profitable. 

 

The Chain That Cannot Break 

Scripture describes salvation like a chain laid down 
by God Himself: those whom He foreknew, He 
predestined; those He predestined, He called; those 
He called, He justified; those He justified, He 
glorified. No missing links. No broken connections. 
No failed attempts. The verbs march forward with a 
steady inevitability, as though heaven is reading from 
a decree rather than improvising. If it begins in 
eternity, it ends in glory, because the same God who 
chose also completes. Election is not merely about 
beginnings; it is about endings. Again, I keep 
retweeting myself. Rejoice. 
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Chosen in Christ 

Election is not a floating abstraction; it is in Christ. 
God did not choose you apart from Him, as though 
you were selected first and then later attached to the 
Savior. He chose you in Him, meaning Christ was 
always the center. The Lamb was slain before the 
foundation of the world; redemption was not plan B, 
drafted in panic after human failure. Before sin 
entered time, grace was written into eternity. The 
cross was not God scrambling to repair a surprise. It 
was purpose walking into history. 
 
There was never a moment when you were unknown 
to God, never a moment when your salvation was 
uncertain in heaven, never a moment when your 
destiny hung by a thread of your will. Before you ever 
wanted Him, He wanted you. Before you ever chose 
Him, He chose you. Before you ever loved Him, He 
loved you. And that love was not fragile sentiment; it 
was covenant—decided, enduring, faithful. 
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Chapter Twenty-One            
Heaven is Real 

The Fear of Being the Exception 
Many believers quietly fear they will be the 
exception, the one tragic footnote in an otherwise 
triumphant story. They imagine the chain of grace 
holding fast for others, while their own link slips out 
of place. Yet the chain leaves no room for exceptions, 
because it is not ultimately a chain of human 
willpower. If you are justified, you will be 
glorified—not because your resolve is iron, but 
because the chain is forged by God. And God does 
not lose links in His own workmanship. He does not 
begin a redemption He cannot finish or adopt 
children He will later disown. The fear of exception 
comes from looking at our hands; assurance grows 
from looking at His. You are not spendable. 
 
The Purpose of God Cannot Fail 
Your future does not rest on your consistency; it rests 
on God’s purpose. And God’s purposes do not fail. 
They are not frustrated by human weakness, not 
derailed by circumstance, not interrupted by 
suffering. The cross itself looked like defeat. To the 
watching world it was the collapse of hope, the 
extinguishing of a movement. Yet the crucifixion was 
the very execution of God’s plan, the place where 
apparent ruin became redemption. 
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If God can turn the darkest day in history into the 
brightest display of mercy, He can turn your 
weakness into perseverance. He is not surprised by 
your fragility. He has accounted for it, provided for 
it, and pledged Himself against it. 
 
Glory as Destination, Not Gamble 
For the self-made gospel, heaven feels like a gamble. 
You hope your faith holds. You hope your obedience 
endures. You hope your life measures up when the 
final audit comes. In that story, assurance is always 
temporary, because the foundation is always shifting. 
But under sovereign grace, glory is not a gamble; it 
is an inheritance. And inheritance is secured by 
relationship, not performance. You do not earn 
inheritance the way you earn wages. You receive it 
as a son, as a daughter, because you have been 
brought into a family by adoption. If you are adopted, 
the inheritance is not fragile. It is written into the 
Father’s will, sealed by His name, protected by His 
power. The heir does not have to qualify to own what 
was bequeathed.  
 
The Spirit as Guarantee 
Scripture calls the Spirit a guarantee, a down 
payment, a seal. God does not give partial guarantees. 
He does not place His Spirit within you as a mere 
possibility of glory, like a ticket that might be 
revoked. He gives the Spirit as assurance of it. The 
presence of the Spirit is the beginning of eternity in 
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you—holiness budding in the soil of the heart, new 
desires growing where old loves used to reign. 
And what God begins internally, He completes 
externally. The Spirit’s work is not to tease you with 
a taste of life and then abandon you to death. He is 
the pledge that the God who started this renovation 
will not leave the house in ruins. 
 
The Future Is Not Suspended 
Many imagine their future suspended over danger, as 
though the path to glory is narrow and precarious, 
with a thousand chances to tumble into final loss. But 
the path to glory is paved by Christ. He has gone 
before you. He has entered heaven as your 
forerunner, not merely as an example but as a 
representative. He has secured your place by His 
merit and His intercession. 
 
You are not climbing toward heaven alone. You are 
following One who has already entered. And where 
the Head is, the body will be. To think otherwise is to 
imagine a Christ who arrives without His people, a 
Shepherd without His sheep, a Bridegroom without 
His bride. 
 
The Certainty of Conformity 
God’s purpose is not merely to save you from wrath; 
it is to conform you to the image of His Son. That 
purpose will not fail. You may resist at times. You 
may stumble, backslide, and struggle with sins that 
embarrass you and weary you. But the sculptor does 
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not abandon the stone halfway through. He finishes 
what He chisels, even when the work is slow, even 
when the dust is thick. 
 
Glory is not your project. It is God’s. He is patient, 
and His patience is not passive. It is active 
commitment, the steady hand that keeps shaping 
what He loves. 
 
The Role of Suffering 
Suffering often makes glory feel distant. When pain 
presses in, assurance can feel thin, like paper held to 
a flame. Yet Scripture ties suffering to glory, not as 
contradiction but as sequence: present suffering, 
future glory. Suffering does not threaten glory; it 
prepares you for it. It loosens your grip on this world, 
exposing how easily we confuse comfort with God. 
It sharpens your longing for the next, teaching you to 
desire what cannot be taken. It refines faith that will 
one day become sight. 
 
The hope set before you is not a denial of sorrow. It 
is the meaning of sorrow, the promise that pain is not 
pointless and tears are not wasted. 
 
The Hope That Anchors the Soul 
Hope is not wishful thinking. Biblical hope is 
confident expectation, the kind that stands upright in 
storms because it is tied to something deeper than 
weather. Hope rests on promise and promise rests on 
character. God has promised glory, and His character 
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guarantees fulfillment. So, hope becomes an 
anchor—not because circumstances are stable, but 
because God is. 
 
The End of Anxiety About the Future 
When glorification becomes certain, anxiety about 
eternity begins to fade. You may still fear suffering, 
loss, and pain. You may still grieve what is broken in 
this world and in yourself. But you no longer fear the 
end. The end is not unknown; it is secured. Your story 
does not end in uncertainty. It ends in transformation, 
in resurrection, in glory. 
 
The Resurrection as Proof 
Christ’s resurrection is not only proof of His victory; 
it is a preview of yours. He rose as firstfruits, 
meaning more are coming. You are not hoping for an 
abstract heaven but awaiting bodily resurrection—
real, physical, certain. If Christ is raised, those united 
to Him will be raised. Union with Christ guarantees 
participation in His destiny, because His life has 
become the truest fact about your future. 
 
The Impossibility of Final Loss 
If you are united to Christ, to lose you would be to 
fracture His body. To separate you from Him would 
be to undo His work. To abandon you would be to 
deny His intercession. None of those are possible. 
Christ does not lose members of His body; He 
presents them. Spotless. Blameless. Complete. 
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The Language of Certainty 
Scripture does not whisper about glory. It speaks 
boldly: “We shall be like Him.” “We shall see Him.” 
“He will transform our lowly body.” “He will wipe 
away every tear.” Not might. Will. The future of the 
believer is not written in pencil. It is written in 
covenant blood. 
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Chapter Twenty-Two                     
Breaking the Dam 

 
The Ministry of the Holy Spirit 
The Reformers stirred the waters. 
It is time to break the dam. 
The Reformation confronted one of the greatest 
questions the Church had faced: 
Who possesses final authority in matters of faith 
and doctrine? 
For centuries, the institutional Church of Rome had 
claimed the right to interpret doctrine through its 
hierarchy, councils, traditions, and teaching 
authority. The Reformers challenged that claim and 
placed the Scriptures before the people again. 
That was necessary. 
That was courageous. 
That was reform. 
But removing the gavel from the hand of an 
institution did not remove the problem of human 
fallibility. 
Popes can err. 
Councils can err. 
Priests can err. 
Pastors can err. 
Reformers can err. 
Theologians can err. 
Translators can err. 
Denominations can err. 
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And the individual Christian standing alone with an 
open Bible can err. 
The problem was never simply who possessed the 
book. 
The problem was always who could see. 
And there is only One infallible Teacher. 
The Holy Spirit. 
Jesus said: 
“Howbeit when he, the Spirit of truth, is come, he 
will guide you into all truth.” 
The Church desperately needs to recover those 
words. 
Jesus did not describe the Holy Spirit merely as the 
giver of spiritual manifestations. He did not send 
Him merely so believers could experience 
supernatural power. 
He called Him: 
“The Spirit of truth.” 
The Spirit teaches. 
The Spirit reveals. 
The Spirit convicts. 
The Spirit illuminates. 
The Spirit glorifies Christ. 
The Spirit searches the deep things of God. 
The Spirit gives life. 
And without Him, man can hold truth in his hands 
while remaining blind to the One of whom that truth 
speaks. 
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From Vatican to Volume 
The Reformation was right to challenge the claim 
that an ecclesiastical institution could stand as the 
infallible interpreter between God and man. 
But there is another danger. 
Having removed an infallible institution, we can 
unconsciously create an infallible reader. 
A man opens his Bible, reads a passage, reaches a 
conclusion, and declares: 
“The Bible says.” 
Perhaps it does. 
But perhaps what he really means is: 
“This is what I believe the Bible means.” 
Those are not necessarily the same statement. 
The Bible may be true while my interpretation of the 
Bible is wrong. 
Scripture may be God-breathed while my theology 
is not. 
The text may be infallible while the man handling 
the text remains entirely fallible. 
That distinction should humble every preacher, 
teacher, theologian, author, and believer. 
The Reformers challenged the claim: 
“Rome cannot be wrong.” 
The Church must now be equally willing to 
challenge another claim: 
“My interpretation cannot be wrong because I 
have Scripture supporting it.” 
That is simply another throne. 
The Vatican may have been removed from it. 
But Self can climb onto it very quickly. 
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And Self holding a Bible is still Self. 
The Scriptures and the Spirit 
None of this diminishes Scripture. 
It establishes our proper relationship to Scripture. 
Scripture is not the problem. 
Our blindness is. 
Scripture is not the dam. 
Our self-sufficiency is. 
The Scriptures are God-breathed witnesses to God's 
revelation. They testify of Christ, proclaim His 
works, preserve the apostolic witness, expose error, 
teach righteousness, and make known the mighty 
acts of God. 
But the Scriptures were never given so that man 
could become independent of the Spirit who 
inspired them. 
The Spirit and Scripture are not competitors. 
The Spirit inspired Scripture. 
And the Spirit illuminates what He inspired. 
The same Spirit who moved upon holy men to speak 
must open the understanding of those who hear what 
was spoken. 
Otherwise, a man may possess the words while 
missing their meaning. 
He may possess the letter while remaining without 
life. 
Paul wrote: 
“The letter killeth, but the spirit giveth life.” 
This does not mean Scripture kills. 
It means that possessing written revelation does not, 
by itself, regenerate the heart. 
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A dead man can read. 
A blind man can study. 
A religious man can memorize. 
A theologian can analyze. 
A preacher can proclaim words he has never 
spiritually apprehended. 
The letter can be sitting directly before us while our 
hearts remain closed. 
The Spirit must give life. 
The Word Became Flesh 
There is another distinction the Church must 
recover. 
We commonly call the Bible “the Word of God.” 
But Scripture gives the title “the Word” in its 
highest and eternal sense to a Person. 
John writes: 
“In the beginning was the Word, and the Word 
was with God, and the Word was God.” 
And then: 
“And the Word was made flesh, and dwelt 
among us.” 
The Word became flesh. 
Jesus Christ is the eternal Word. 
The Scriptures testify of Him. 
Jesus Himself confronted religious men who 
possessed the Scriptures, studied the Scriptures, 
quoted the Scriptures, and yet failed to recognize the 
One standing before them. 
He said: 
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“Search the scriptures; for in them ye think ye 
have eternal life: and they are they which testify 
of me.” 
What a terrifying possibility. 
To possess the testimony and miss the Person. 
To study the writings and reject the One of whom 
they speak. 
To know the verses and not know Christ. 
To defend the letter while resisting the Spirit. 
The Scriptures are meant to bring us to Christ, not 
replace Christ. 
The map is precious because it leads us somewhere. 
The testimony is precious because it testifies of 
Someone. 
And the Holy Spirit takes what belongs to Christ 
and reveals Him to us. 
Jesus said of the Spirit: 
“He shall glorify me: for he shall receive of mine, 
and shall shew it unto you.” 
That is His ministry. 
He glorifies Christ. 
The Danger of the Infallible Reader 
The problem becomes especially serious when 
Christians confuse the infallibility of divine truth 
with the infallibility of their own understanding. 
Two men can open the same Bible. 
Both can pray. 
Both can study. 
Both can quote Greek. 
Both can appeal to context. 
Both can claim fidelity to Scripture. 
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And they can reach opposing conclusions. 
The existence of thousands of theological 
disagreements should at least teach us humility. 
The Bible did not contradict itself. 
The interpreters contradicted one another. 
Therefore something is wrong with the assumption 
that possessing Scripture automatically produces 
infallible interpretation. 
It does not. 
The problem is not revelation. 
The problem is the fallibility of the receiver. 
This is why the Church needs the Spirit of Truth. 
Not to give us permission to invent doctrines that 
contradict what God has revealed. 
Not to allow every private impression to become 
revelation. 
Not to permit a man to say, “The Spirit told me,” 
and thereby place himself beyond examination. 
That would merely construct another form of human 
infallibility. 
The Holy Spirit does not glorify Self. 
He glorifies Christ. 
And He does not need to contradict what He has 
already inspired in order to reveal the truth He 
inspired. 
Revelation Is Not Novelty 
To speak of revelation frightens some Christians 
because the word has been abused. 
But revelation does not necessarily mean novelty. 
Illumination is not invention. 
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The Spirit can reveal the meaning and force of 
something that has been sitting before our eyes for 
years. 
A verse can be familiar for decades and suddenly 
pierce the heart. 
The words have not changed. 
The reader has been illuminated. 
A truth once understood intellectually becomes 
spiritually unavoidable. 
A doctrine moves from the page into the heart. 
Christ becomes more than the subject of theology. 
He becomes the living Lord whom theology was 
describing. 
That is not the creation of new truth. 
That is the Spirit making known what is already 
true. 
The Spirit does not need to manufacture another 
Christ. 
He reveals the Christ who is. 
He does not need to create another gospel. 
He reveals the gospel already accomplished. 
He does not need to rewrite Scripture. 
He opens our eyes to what God has spoken. 
The Bible Without the Spirit 
A Bible can be used badly. 
History proves it. 
Men have used Scripture to defend conclusions later 
generations recognized as terrible distortions. 
Opposing theological systems have quoted the same 
book. 
Cults quote Scripture. 
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False teachers quote Scripture. 
The devil himself quoted Scripture during the 
temptation of Christ. 
Quoting Scripture therefore cannot be the final proof 
that an interpretation is true. 
The question must also be: 
What spirit is handling the text? 
What is being exalted? 
Who receives the glory? 
Does the interpretation magnify Christ or enthrone 
man? 
Does it reveal grace or manufacture religious 
bondage? 
Does it agree with the character and testimony of 
Jesus Christ? 
Does it produce the fruit of the Spirit? 
Does it withstand the whole counsel of what God 
has revealed? 
This is why Scripture commands believers: 
“Beloved, believe not every spirit, but try the 
spirits whether they are of God.” 
The Church is not commanded to believe every 
supernatural claim. 
It is commanded to judge. 
To discern. 
To test. 
And the standard cannot be human charisma. 
It cannot be popularity. 
It cannot be denominational approval. 
It cannot be academic credentials. 
It cannot be tradition. 
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The Spirit of Truth must expose the spirit of error. 
The Rod and the Measure 
The Church needs to honor the ministry of the Holy 
Spirit and recognize that He alone is infallible. 
That statement places every human being where he 
belongs. 
Under God. 
The pope is not the Rod and Measure. 
The pastor is not the Rod and Measure. 
The theologian is not the Rod and Measure. 
The denomination is not the Rod and Measure. 
The author is not the Rod and Measure. 
The reformer is not the Rod and Measure. 
I am not the Rod and Measure. 
The Holy Spirit is the Spirit of Truth. 
He does not submit to our systems. 
Our systems must submit to Him. 
He does not conform Himself to our denominations. 
Our denominations must be judged by truth. 
He does not exist to authenticate our interpretations. 
We exist in dependence upon Him. 
This destroys theological pride. 
It means that even when I am convinced, I remain a 
creature. 
Even when I have studied, I remain dependent. 
Even when I have written books, I remain teachable. 
Even when I believe I understand, I still pray: 
“Spirit of Truth, show me Christ.” 
The Last Reform Must Be a Living Reform 
The Last Reform cannot merely replace one 
doctrinal system with another. 
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If that is all we accomplish, we will build another 
dam. 
We will produce another confession. 
Another institution. 
Another hierarchy. 
Another collection of approved interpretations. 
Another group convinced that everyone outside its 
walls has misunderstood God. 
And eventually another generation will have to 
reform us. 
The Last Reform must therefore go deeper. 
It must attack the ancient throne of Self. 
The same Self that can hide behind a pope can hide 
behind a Bible. 
The same Self that says, “The Church cannot be 
wrong,” can say, “My interpretation cannot be 
wrong.” 
The clothing changes. 
The throne remains. 
The answer is not less Scripture. 
The answer is greater dependence upon God. 
Read Scripture. 
Study Scripture. 
Search Scripture. 
Proclaim Scripture. 
Treasure Scripture. 
But never imagine that possessing Scripture makes 
you independent of the Spirit. 
Never confuse your interpretation with God's 
infallibility. 
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Never exalt the testimony above the One to whom it 
testifies. 
And never call your own certainty the voice of God 
merely because you can attach a verse to it. 
Breaking the Dam 
This is what I mean by breaking the dam. 
The Reformation stirred the waters when it 
challenged the authority of Rome and returned 
Scripture to the people. 
But the waters must move farther. 
The Church must recover what Jesus Himself 
promised: 
The Spirit of Truth will guide His people into 
truth. 
Not apart from Christ. 
Not contrary to Scripture. 
Not through the sovereign imagination of man. 
But through the living ministry of the One who 
inspired the testimony, glorifies the Son, convicts 
the world, gives life to the dead, and opens blind 
eyes. 
The dam breaks when the preacher stops 
approaching Scripture as its master. 
The dam breaks when the theologian becomes 
teachable again. 
The dam breaks when the believer stops saying, “I 
already know what this means,” and asks God for 
light. 
The dam breaks when Christ becomes greater than 
our systems. 
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The dam breaks when Scripture ceases to be 
ammunition for defending ourselves and becomes 
the testimony through which the Spirit exposes us. 
The dam breaks when the Church stops trying to 
control truth and bows before the Spirit of Truth. 
Then the river runs. 
Not the river of emotionalism. 
Not the river of private revelation. 
Not the river of doctrinal chaos. 
The river of life. 
Christ exalted. 
Grace revealed. 
Truth illuminated. 
Self humbled. 
The Church made alive. 
The Reformers stirred the waters. 
They challenged an illegitimate throne and reopened 
questions that had been imprisoned beneath 
centuries of institutional authority. Your manuscript 
describes that work as necessary but unfinished. 
Now another throne must fall. 
Not the Scriptures. 
Not the truth. 
Not the gospel. 
The throne of the infallible human interpreter. 
There is only One who does not err. 
There is only One Spirit of Truth. 
There is only One who can take the things of Christ 
and reveal them to the Church. 
There is only One who can breathe life into dead 
hearts. 
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Therefore, let every pope bow. 
Let every council bow. 
Let every theologian bow. 
Let every denomination bow. 
Let every preacher bow. 
Let every author bow. 
Let every interpretation bow. 
And let Me, Myself, and I come down from the 
throne. 
Let the Scriptures testify. 
Let Christ be exalted. 
Let the Holy Spirit reveal. 
The Reformers stirred the waters. 
Now it is time to break the dam. 
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Chapter Twenty-Three                                          
the Home Church                              

Grace Lived in Freedom 
 
Christianity did not begin as an institution, but as an 
encounter. Before there were sanctuaries, schedules, 
or systems, there was Christ standing among fearful 
disciples saying, “Peace be with you.” The church 
was born not in religious performance, but in grace 
given before repentance, before understanding, 
before strength. 
 
The earliest believers gathered in homes—ordinary 
spaces filled with ordinary people who had been met 
by extraordinary mercy. These gatherings were 
small, relational, and unguarded. Faith was not 
managed or measured; it was shared. Love for Christ, 
not religious obligation, was the animating center. 
Grace was not a concept to be explained, but a reality 
to be lived together. 
 
The home church recovers this original shape of the 
gospel. It is not a rejection of the wider church, but a 
reminder of its heart: that the Christian life begins and 
continues not by human effort, but by divine 
initiative. 
 
Beginning Where Grace Begins 
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To begin a home church today is to begin where grace 
begins—with people, not programs. A few friends, 
family members, or neighbors gathering together is 
enough. No credentials are required, because grace 
does not wait for qualification. No spiritual résumé is 
needed, because Christ does not give Himself in 
response to preparedness, but in mercy. 
 
Meet in a living room, around a table, or wherever 
people can face one another without pretense. Keep 
the structure simple: prayer, Scripture, conversation. 
Let questions be welcomed rather than feared. Let 
silence have room. Let weakness speak without 
correction. 
 
This kind of gathering resists the logic of 
performance. No one comes to prove their 
repentance, their maturity, or their worth. They come 
because they are already received. In this way, the 
home church quietly testifies to the truth at the heart 
of the gospel: grace precedes change, and freedom is 
given before obedience. 
 
Loving Jesus as the Whole of Life 
 
To say that “loving Jesus is the total sum of your 
portfolio” is to say that the Christian life is not 
divided into sacred and secular accounts. 
Everything—time, energy, relationships, failures, 
and hopes—is held within the prior love of Christ. 
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This love does not arise from effort; it is awakened 
by grace. We love because He first loved us. When 
love for Jesus fills the whole of life, obedience 
becomes response rather than requirement. Prayer is 
no longer a duty, but a return. Holiness is no longer 
self-improvement, but participation in a life already 
given. 
 
In this freedom, love expresses itself quietly and 
faithfully: in patience with others, honesty in small 
decisions, forgiveness when it costs, generosity when 
it is unseen. These are not the conditions of grace, but 
its fruit. The home church becomes a living witness 
that Christian freedom is not autonomy from God, 
but joyful belonging to Him. 
 
Community Without Condemnation 
 
One of the great gifts of the home church is the safety 
it creates for truth to be spoken. In small gatherings, 
people are no longer hidden in anonymity or exposed 
to scrutiny. They are known. This makes room for 
confession without fear, doubt without shame, and 
struggle without exile. 
 
Here, the community learns to listen rather than 
correct, to accompany rather than fix. When someone 
shares a burden, the response is not moral instruction, 
but shared prayer and presence. When joy appears, it 
is celebrated as grace multiplied. 
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This kind of community is only possible where 
condemnation has lost its authority. Because Christ 
has already borne judgment, the church is freed to 
become a place of healing rather than assessment. 
The home church does not ask, “Have you repented 
enough?” It asks, “Where is Christ meeting you 
now?” 
 
Freedom Shaped by the Spirit 
 
The home church is free because the gospel is free. 
Without rigid structures or enforced patterns, the 
community learns to discern together—when to 
meet, what to study, how to serve, and where love is 
being called into action. 
 
This freedom is not disorder, but trust: trust that the 
Holy Spirit who gives faith also sustains it. Growth is 
not forced. Transformation is not engineered. Over 
time, lives are shaped not by pressure, but by 
presence. 
 
In this simplicity, the home church quietly resists the 
anxiety of religious striving. It stands as a living 
testimony that the Christian life is not maintained by 
willpower, but by grace—grace that gathers, grace 
that frees, and grace that keeps. 
 

 
The Home Church: A Model for Living Grace 
Together 
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This chapter is not offered as a blueprint, nor as a new 
method for “doing church.” It is an invitation to 
practice grace in the same soil where it first took 
root—among ordinary people, gathered simply, 
trusting Christ to be present among them. 
 
What follows is not a program to be mastered, but a 
posture to be received. The home church is presented 
here as a living model of what grace looks like when 
it is allowed to shape community rather than merely 
inform belief. 
 
Why the Home Church Matters for a Gospel of 
Grace 
 
Any theology of grace that remains abstract will 
eventually collapse back into law. When grace is not 
embodied, it is easily misunderstood as leniency, 
passivity, or moral indifference. But when grace is 
lived together, it reveals its true power: not the 
absence of obedience, but the birth of love. 
 
The earliest Christians did not gather in homes 
because they had perfected their doctrine or secured 
their repentance. They gathered because Christ had 
already come to them. Grace created community 
before community could sustain grace. 
 
The home church makes visible what this book has 
argued throughout: that the Christian life begins, 
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continues, and is sustained not by human willpower, 
but by divine initiative. 
 
Beginning a Grace-Shaped Community 
 
Readers who wish to live out grace communally 
should begin small and unguarded. Two or three 
people are enough—not because numbers are 
insignificant, but because Christ has already 
promised His presence. 
 
Choose a space that invites honesty rather than 
performance. Sit facing one another. Share Scripture 
not as a test of knowledge, but as a shared listening. 
Pray not to demonstrate faith, but to confess 
dependence. 
 
The guiding question of such a gathering is not, “Are 
we doing this correctly?” but, “Is Christ being 
trusted here?” Where trust replaces striving, grace is 
already at work. 
 
The Central Practice: Loving Jesus Without 
Conditions 
 
In a grace-shaped community, loving Jesus is not one 
commitment among many—it is the horizon that 
holds everything else. To say that love for Christ is 
the total sum of one’s portfolio is to confess that 
nothing else secures standing before God. 
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This frees the community from managing 
appearances. Obedience becomes response. Growth 
becomes organic. Failure becomes a place where 
grace speaks most clearly. 
 
Readers should understand this clearly: a home 
church does not exist to produce holiness; it exists 
because holiness has already been given in Christ. 
What emerges—patience, generosity, forgiveness—
is not demanded, but discovered. 
 
Practices That Protect Freedom 
 
To keep grace central, certain practices must be 
guarded—not as rules, but as protections. 

• Speech without fear: Members are free to 
speak honestly without being corrected into 
silence. 

• Listening without fixing: The community 
resists the urge to turn vulnerability into a 
lesson. 

• Prayer without performance: Prayer is 
offered simply, without spiritual display. 

• Forgiveness without delay: Because 
judgment has already fallen on Christ, it no 
longer belongs in the community. 
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These practices are not techniques; they are the 
natural outworking of a gospel that has removed 
condemnation. 
 
Flexibility as Faith 
 
The freedom of the home church is not accidental—
it is theological. Because grace cannot be managed, 
the community remains open to change. Meetings 
may look different from week to week. Needs may 
redirect focus. Service may emerge unexpectedly. 
 
This flexibility teaches trust. Rather than relying on 
structure to produce results, the community learns to 
rely on the Spirit to sustain faith. In doing so, readers 
discover that freedom is not chaos, but rest in God’s 
sufficiency. 
 
What This Model Teaches the Reader 
 
The home church model teaches readers how to live 
the truths this manuscript proclaims: 

• That grace precedes repentance 
• That freedom is a gift, not an achievement 
• That love, not fear, is the engine of obedience 
• That community is the fruit of grace, not its 

condition 
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Readers are not asked to replicate a form, but to 
embody a reality. Wherever believers gather in this 
posture—whether in homes, churches, or everyday 
life—the church is already present. 
 
An Invitation, Not an Obligation 
 
This chapter ends where grace always begins: with 
invitation. Readers are not commanded to start a 
home church, nor warned that failure to do so reflects 
spiritual deficiency. Such pressure would betray the 
very gospel being proclaimed. 
 
Instead, readers are invited to ask a simpler question: 
Where might grace be given space to gather others 
around Christ? 
 
Wherever that space is found, the church is already 
being reclaimed. 
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Chapter Twenty-Four                      
Closing Benediction 

Until the Day Faith Becomes 
Sight 

May the God who chose you before you knew His 
name 
steady your heart when memory accuses you. 
May the Father who set His love upon you in 
eternity 
silence every whisper that says you must earn what 
was freely given. 
May the Son who stood in your place 
stand now between you and every fear. 
May the Spirit who breathed life into your dead soul 
remind you, in every season, that you were not self-
made— 
you were mercy-made. 
 
When you wake and feel your weakness, 
may you remember that weakness is not a threat to 
grace. 
When you stumble and feel shame, 
may you remember that condemnation has already 
fallen— 
and it did not fall on you. 
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When your faith feels small, 
may you remember that it is not the strength of your 
grip 
but the strength of the One you hold 
that secures you. 
When doubts press in the night, 
may the promises of God press harder still. 
When suffering makes eternity feel distant, 
may the certainty of glory feel nearer than your 
pain. 

 
May you never again carry what Christ has finished. 
May you never again reopen a courtroom that 
heaven has closed. 
May you never again measure the Father’s love 
by the uneven rhythm of your obedience. 
May you rest in the truth 
that you are not hanging— 
you are held. 
Held by hands that formed galaxies. 
Held by mercy that conquered your rebellion. 
Held by covenant that cannot fracture. 
Held by grace that began before your first breath 
and will outlast your final one. 

 
If pride begins to rise, 
may the cross humble you gently. 
If fear begins to rise, 
may the resurrection steady you completely. 
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If striving begins to rise, 
may the words “It is finished” 
fall like rain on your restless heart. 
Let those words echo when you fail. 
Let them echo when you succeed. 
Let them echo when you doubt. 
Let them echo when you stand confident. 
Finished. 
Not because you endured perfectly. 
Not because you believed flawlessly. 
Not because you obeyed consistently. 
Finished because Christ did. 

 
May sovereign grace never become ordinary to you. 
May it never shrink into mere vocabulary. 
May election remain humbling. 
May justification remain breathtaking. 
May adoption remain tender. 
May glorification remain certain. 
And may worship remain your instinct. 
Not forced. 
Not manufactured. 
Not performed. 
But rising naturally— 
like breath from lungs that were once lifeless. 

 
When the accuser whispers, 
may you answer with blood. 
When your conscience trembles, 
may you answer with promise. 
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When the world mocks your confidence, 
may you answer with peace. 
For you were not saved by your resolve. 
You were not kept by your consistency. 
You were not destined for glory by your endurance. 
You were saved by grace. 
Kept by power. 
Sealed by Spirit. 
Secured by Christ. 
And glory is not a possibility. 
It is your inheritance. 

 
So kneel. 
Not because you are afraid— 
but because you are loved. 
Not because you are uncertain— 
but because you are secure. 
Not because you are trying to earn— 
but because you have received. 
Kneel before the Lamb who was slain. 
Before the Shepherd who called your name. 
Before the Father who adopted you. 
Before the Spirit who made you alive. 
Kneel, not in terror— 
but in awe. 

 
And when your final day arrives— 
when breath grows thin 
and sight grows dim— 
may this one truth outshine every fear: 
Salvation belongs to the Lord. 
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From first to last. 
From decree to resurrection. 
From cross to crown. 
You were never the author. 
You were the beloved. 
You were never the architect. 
You were the rescued. 
You were never hanging. 
You were held. 

 
Until faith becomes sight, 
until hope becomes fulfillment, 
until grace gives way to glory— 
may you walk as one who has nothing left to prove 
and everything left to praise. 
And may the God of sovereign mercy 
keep you, 
steady you, 
humble you, 
and bring you home. 
Amen. 
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Chapter Twenty-Five                                  
the Last Reform Manifesto 

 
A manifesto is not merely a list of claims. It is a 
compass pressed into the palm of a wandering people, 
a way of naming the North when competing voices 
insist that every direction is home. What follows is a 
set of tenets spoken with reverence and firmness, 
poetic not because it seeks decoration, but because 
some truths must be carried by rhythm to be 
remembered. These affirmations are meant to be read 
slowly, as one would read a covenant aloud: with the 
understanding that doctrine is never sterile when it is 
true, and never harmless when it is false. 
 
I 
 The One God: Father, Word, and Spirit 
We believe in one God, sovereign and eternal, not a 
solitary monarch but a holy communion: the Father, 
the Word, and the Spirit. This is not three gods 
sharing a name, nor one God wearing three masks; it 
is one essence, equal in power and holiness, worthy 
of worship and praise. Here, sovereignty is not a 
political metaphor but a confession that reality has a 
throne, and that the throne is not empty. Holiness is 
not mere moral excellence; it is otherness, weight, 
blazing purity. And worship is the only sane response 
to the One who is before all things, above all things, 
and yet nearer than breath. 
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II.  
The Word Made Flesh                                          
the Person on the White Horse 
We believe in Jesus Christ of Nazareth as the eternal 
Son of God, “the Word made flesh.” The beginning 
does not begin with us. “In the beginning was the 
Word, and the Word was with God, and the Word 
was God.” Before clocks, before atoms, before 
language, there is the Word—personal, active, 
divine. All things were made by the Word, and 
nothing made was made apart from Him. This is not 
poetry alone; it is ontology. Creation is not an 
accident in search of meaning but an artifact of 
intention. 
The Word took on human nature and manifested 
Himself as Jesus of Nazareth. Not an avatar, not a 
temporary disguise, but true humanity joined without 
confusion to true deity. The Word is not merely a 
message; the Word is a Person. He is the Rider of the 
white horse in Revelation, not a symbol of ideals but 
the living Lord who judges and makes war in 
righteousness. His name is not a slogan to be waved; 
it is a name to be trembled over and trusted. If the 
Word is personal, then truth is relational, and the 
heart of God is not locked behind abstractions. 
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III.  
The Holy Ghost:                                          

Indwelling Teacher and Sanctifier 
We believe in the Holy Ghost as the third and 

eternal person of the Deity, indwelling the Church 
as a body and each believer individually. He is not a 

mood, not an influence, not the afterglow of 
religious enthusiasm. He is God present, God 
within, God in action. He sanctifies, not by 

polishing the old self into a respectable version, but 
by setting apart a people to belong to God, forming 

Christ in them with patient, relentless mercy. 
He alone can teach us all things and lead us into all 
truth. The Church does not graduate from needing the 
Spirit; the Church exists because of Him. The mind 
can collect facts about God and still remain 
untouched, but the Spirit turns hearing into 
understanding, understanding into conviction, 
conviction into life. Where He dwells, the Gospel is 
not merely remembered; it is inhabited. 
 
IV 
 Scripture as Witness, the Word as God 
We believe in the Holy Scriptures as a faithful 
witness of the Word—a witness, nevertheless, for the 
Word is God, with Jesus as the only tangible 
manifestation of the eternal Word. This distinction is 
not irreverence; it is clarity. Scripture is breathed out 
by God and therefore trustworthy, but it is not itself 
the eternal Son. The pages testify; they do not replace 
the Person to whom they point. 
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When the Church confuses the witness with the One 
witnessed, it becomes possible to possess a Bible and 
still resist the living God. We honor the Scriptures 
precisely by refusing to flatten them into an object of 
control. They are lamp, not leash; signpost, not 
destination. They stand, like John the Baptist, saying, 
“Behold,” and refusing to become the bridegroom. 
 
 
 
V.  
The Leading of the Spirit as Canon of Life 
We believe in the leading of the Spirit as the code by 
which we live. He may use Scripture, a voice spoken 
to our hearts or ears, an angel, or a word of prophecy, 
but the source remains the same: the Spirit of God 
who guides His people. He is the rod and He is the 
canon. A book can be misquoted, paraphrased, and 
wielded out of context; the Spirit cannot be 
domesticated that way. His leading is not subject to 
our editing. 
The Bible is the main witness of the leading of the 
Spirit, but it does not replace Him. The Church does 
not outgrow living guidance. The Spirit does not 
contradict the witness He inspired, yet He is not 
reduced to our preferred prooftexts. To live by the 
Spirit is to be led, and to be led is to admit we are not 
the measure of truth. 
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VI.  
Sovereign Election and the End of Boasting 
We believe in sovereign election: God calls, brings 
the Gospel to our ears, and places in our hearts the 
willingness to respond, so that no one may boast in 
His presence. “I am saved because I responded” is 
boasting, because it treats the decisive difference as 
something originating in the creature. Salvation is of 
the Lord. Sovereign means sovereign will. Remove 
will, and sovereignty becomes mere royalty—
decorative, not determinative. 
If God’s will has no power to overrule the will of His 
creatures, He is not sovereign, and if He is not 
sovereign, He is not God. He can turn hearts without 
consent, and He does; He can harden hearts, too. This 
is not a license for fatalism but a ground for humility. 
True repentance and true saving faith are not possible 
without grace in operation. We are saved willingly, 
yes, but the willingness itself is God’s gift. 
 
VII.  
Adam, Bondage, and the Myth of Free Will 
We believe that a sinful nature was inherited from 
Adam, along with the bondage of the will as a result 
of the fall. The fall embraced every part of man, 
beginning with the will. There is no such thing as 
“free will” in the sense of an untouched moral 
capacity to choose God by native strength. Being 
dead in trespasses, we are unable to contribute to the 
process of salvation. Therefore, no works can be 
added to salvation, neither as payment nor as 
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partnership. The dead do not negotiate their 
resurrection; they receive it. 
 
VIII.  
Repentance and Faith as the Gifted Package 
We believe that repentance, like faith, is part of the 
package of salvation, and that demanding repentance 
as a prerequisite for justification is a return to the 
covenant of works. Repentance is real and necessary, 
but it is not a price tag hung around the neck of the 
sinner. God does not barter: sorrow in exchange for 
mercy. He grants what He commands. The same 
grace that justifies also turns the heart, so repentance 
is fruit of life, not a condition for life. When 
repentance is treated as currency, despair follows the 
tender and hypocrisy follows the proud. 
 
IX.  
Grace as Motive, Separation as the Cup 
We believe that grace, not wrath, was God’s motive 
for sending Jesus to atone and justify. The Cross is 
not God persuaded to love, but God expressing love 
with terrifying seriousness. Moreover, grace is man’s 
capability to believe and be saved through faith. Jesus 
suffered death that we might live; He endured 
separation that we might be reconciled. Separation 
was the Cup, not wrath. The horror of the Cross is not 
that the Father became malicious, but that the Son 
entered the distance sin creates, draining it so 
reconciliation could be complete. 
 



 

 221 

X 
Faith Alone, and the Refusal of “Faith in Faith” 
We believe in faith alone as the means of obtaining 
God’s grace. Faith is the conviction that if God said 
it, He is able and faithful to fulfill it—and faith itself 
is the gift of God. We reject “faith in faith,” which is 
witchcraft: trusting a mechanism, not the living Lord. 
“By faith we understand that God created the 
universe,” not “God created the universe by faith.” 
Faith is not a force to be wielded; it is reliance on 
God’s speech. When faith becomes a tool for control, 
the heart quietly enthrones itself. 
 
XI 
The Everlasting Good News 
We believe in the everlasting Good News—Gospel 
for short—as justification by grace alone through 
faith alone.  
XII 
Justification is not a pardon that leaves guilt hovering 
in the air; it is an acquittal, a “not guilty” decree 
pronounced by God, anchored in Christ’s atoning 
death. He removes sin, its consequences, and the law 
by which we were pronounced sinners to begin with, 
all without abrogating holiness. Justice and mercy 
met at the Cross, not by compromise, but by 
fulfillment. 
 
XIII  
Inherited Obedience, Guaranteed Perseverance 
We believe we have inherited Christ’s obedience as 
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well as His righteousness. Therefore, perseverance 
is guaranteed, and salvation is not conditional on 
further obedience to commandments. The believer 
does not stand on yesterday’s sincerity or 
tomorrow’s performance, but on Christ’s finished 
faithfulness. Assurance is not arrogance; it is 
agreement with God’s verdict. 
 
XIV. Sanctification by the Spirit, Not by Works 
We believe that the godly walk of the children of God 
is achieved through the sanctification of the Spirit 
and not through works after salvation. Works have no 
place in the economy of grace—before salvation, 
during it, or after. The Spirit produces a new way of 
being, not a new way of earning. Holiness is not 
wages; it is life. 
 
XV  
Living Faith, Fruit, and the Misuse of James 
We believe faith without works is living faith before 
salvation; faith plus works is religion; and faith plus 
fruits of righteousness is living faith after salvation. 
Belief needs proof, not faith; faith is the evidence of 
things not seen. Faith is a gift given to men, not to 
devils. Devils believe; they do not have faith, so the 
comparison is poor. The fruit that follows salvation is 
not a supplement to grace but a display of it. 
 
XVI 
Baptism, Holy Supper, and Public Confession 
We believe in the sacrament of water baptism as an 
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act of obedience for the salvation already obtained. 
Faith is the foundation of obedience, not obedience 
the foundation of faith. Water baptism cannot save 
the soul, nor can the lack of it cancel salvation 
already obtained. It is the platform for public 
confession. We believe that being baptized into His 
death is the baptism that saves. We also affirm the 
baptism of the Spirit and the observance of the Holy 
Supper as acts of communion with Christ’s body. 
 
XVII 
Rapture and the Suddenness of Hope 
We believe in the Rapture. Like a thief in the night, 
He will appear; the dead in Christ will rise first, 
followed by those who remain at the snatching away 
of the saints, followed by the Great Tribulation. In the 
twinkling of an eye, we will enter our inheritance to 
reign with Christ forever. Hope is not escapism; it is 
a horizon that reorders the present. 
 
XVIII 
One Church Beyond Denominations 
We believe the Church is composed of all believers 
in the world—believers according to the Gospel. No 
denomination holds the copyright of salvation. 
Labels are tools; they are not gates. The Bride is 
larger than our boundaries. 
 
XIX 
Elders, Maturity, and True Governance 
We believe the Church must be governed by elders in 



 

 224  

the true sense: mature Christians who have 
manifested the fruits of the Spirit. A college degree 
does not qualify anyone for ministry, nor is it 
required. Wisdom is recognized, not manufactured, 
and authority in the Church is meant to be pastoral 
before it is positional. 
 
XX 
Priesthood of All Believers, and Honored Leaders 
We believe in the priesthood of all believers and do 
not recognize an ultimate difference between clergy 
and laity. Yet once elders and pastors are ordained, 
they are to be honored as authorities, not as mediators 
of access to God, but as stewards of care. 
 
XXI 
Tithing, Levi, and Melchizedek 
We believe that teaching tithing binds present-day 
clergy to the Levitical priesthood, making them 
inadequate to minister grace, and for which there is 
no reward, for tithe is the portion of Levi without 
ownership in the land. The anointing to minister 
comes through the priesthood of Melchizedek, in 
which tithe is not an issue. 
 
XXII 
The Second Coming and the Wounded Hands 
We believe in the second coming of Jesus to reign 
from Mount Zion for a thousand years. As armies 
surround Jerusalem to destroy it, the Son of David 
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will come, destroy them by the word of His power, 
and show wounded hands to Israel.  

The Spirit and the Church say,                          
Come, Lord Jesus. 
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